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OTCYTCTBYIOT CIIELiFIaAbHBIe PaOOTbI, MOCBSIIEHHbIE
U3YYEHUI0 9THUKETa TOCTEIPUMMCTBA U 3aCTOABSL
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Hospitality haslong been considered an interesting
object of study of ethnographers. As example,
proceedings of S.A. Luguneva', G. Kh. Mambetov?,
Sh. D. Inal-Ipa’, B.H. Bgazhnokov*, S. Sh. Gadjiv 3,
N.L. Zhukovskaya®, A. Sh. Gamzatov’ and many
others.

Particularly noteworthy are the works of
A. K. Bayburin and A. Toporkov® which gave a
theoretical justification of the nature of hospitality
and its features in different Nations.

In Karakalpak historiography today there are
no special works devoted to the study of etiquette
of hospitality and table manners. However, the
ethnographers have repeatedly touched on some
aspects of hospitality in the context of family,
marriage, wedding and other customs. Some
issues related to the table manners are in the
works devoted to the study of material culture, in
particular the dwelling, interior decoration of the
house, etc. Thus, the valuable materials we find in
the works of S.P. Tolstov and T.A. Zhdanko®, L.S.
Tolstova'®, AT. Bekmuratova'/, Kh. Yesbergenov
and A. Atamuratov'’, T.Kh. Tashbayev and
M.D. Savurov'?, etc.

Hospitality is a common public institution that
provides reception and care. Reception of the guest
is unmistakably recognized as a typical etiquette
situation. In the traditional culture of different
peoples, it is to some extent ritualized, correlated
with mythological ideas, plays an important role
in social and economic life. In traditional societies
the hospitality is rather a certain moral-religious
and socio-legal institution while guest reception
unfolds as a rather complicated ritual'*.

The Karakalpaks and other Turkic-speaking
peoples (Kazakhs, Bashkirs, Tatars) use the word
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AASL IMEHOBaHHUS TOCTSI KApPAKAAIIAKM U ApYyTHe
TIOPKOSI3bIYHBIE HAPOADI (Ka3aXH, GAlIKUpbI, TaTApbL)
HCIIOAB3YIOT CAOBO koHax (roctb). OHO mponcxoAuT
OT TAAroAQ KOHY — «OCTAHABAMBATHCSI HA HOYAET>» '3,
Bupumo, 9TO CAOBO paHblle HCIIOAB30BAAU TOABKO
[0 OTHOLIEHHIO K TeM IOCTSM, KOTOpble IPHIIAU
H3AAA€KA M OCTaBAAKCh [lepeHOYeBaTh. BiocaeacTBIN
CAOBO KOHAK CTAAO 3HAYUTDh <TOCTb>.

OTHKeTHbIe HOPMBIIIPHEMATOCTE Y KAPAKAAIAKOB
HUMEIOT APEBHHME U XOPOIIO COXPAHHBIIMECS Tpa-
aunpn. ITpuraameHue u XoXAeHHE B TOCTH COBep-
LIAIOTCS [0 Pa3HOOOPA3HBIM IIOBOAAM U AOBOABHO
vacro. Ilpurorosaenue yromenus (dacmypxana)
[0 MpaBHAAM XOPOIIEr0 TOHA BO BpeMs OOABIIMX
CeMeNHBIX TOPIXKECTB, IPUTAAIIEHIEe TOCTeH COIpO-
BOXKAQIOTCSI COBETaMH M ITOMOLIBI0 cocepeil. [Iprem
rOCTel U TOCTeBAHYE - HEIIPeMEHHBII K O4eHb BAXKHbII
aTpUbyT BCeX CeMEFMHbBIX TOPKECTB 1 0OIIeHapOAHBIX
IIPa3AHUKOB.

B AOMHAYCTpHAABHBIN IIEPHOA HMCTOPHUH Kapa-
KAAIIAKM CEAMAMCH POAOBBIMH TPyIIaMH Ha 6o-
ABIIMX paccTosHMSIX ayaamu. CeMeiiHble TO-
pxectBa (cBapbba, cyHmem moil W Ap.) MOTAM
IPOAOAXKATBCSI HECKOABKO AHell. COOTBETCTBEHHO
FOCTH, IPUEXABIIHE H3AAAEKA, MOTAH OCTaBaThCS
AOATO€E BpeMsl Y X0351€B U UX COCeAe. DTa TPaAUIIUs
COXPAHHAACh AO HAIIHMX AHE [TOA Ha3BAHHEM KOHbIK
wcail (ByKBaABHO — «MecTO AASL rocreii» ). CeroaHs
[PUTAALIEHHe B TOCTH Y KAPaKAAIIAKOB HMeeT
Pa3AMYHBIA 00'beM IPA3AHOBAHUS B 3aBUCHMOCTH OT
(QUHAHCOBON BO3MOXXHOCTH U ILI€AU IIPUIAALIEHFIS.
ITop 06beMOM HMeeTCsl B BHAY KOAMYECTBO I'OCTEN
U IBIIHOCTh NHUPLIECTBA. [IpasAHOBaHUS MOXXHO
YCAOBHO Pa3A€AUTH HA TPU BHAQ.

1. Yaken moii - 60OABIIOE TOPKECTBO, KOTOpPOE
COCTOHT U3 CBaA€OHBIX MEPOIIPHSTHIL H IIPEXKAE BCETO
U3MepPSIeTCSI OOABIIMM KOAMYECTBOM IIPHUIAALIEHHbIX
rocreit. ITocae croBopa MOAOAOXKEHOB HAaYMHAETCS
IIEPBBII JTAll CBAACOHBIX MEPONIPHUATUI. IJTO IpH-
TAQIIEHHEe CBATOB CO CTOPOHbI HEBECTDI KYOAAbLK, 10T
U CBaTOB CO CTOPOHBI XXEHUXA e4 kade Moil, BIOPOM
oTam mycoiamar moii uau bem awiap (OTKpbIBaHHe
AWI]a HEBeCTHI MAM KeHUTh6a), 60oAbIas cBapbba u,
HAaKOHeIl, «MOAOAEXHasi cBapbba». Hapo ckasars,
YTO MHOIAQ, B 3aBHCHMOCTH OT CHTYALIMi, IOPSIAOK
TOEB MOXKET MEHSITHCSL B OYEPEAHOCTH.
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Konak (guest) to name a guest. It comes from
’1S

the verb ‘konu’ that means ‘to stay for the night
Apparently, this word was formerly used only in
relation to those guests who came from afar and
stayed for the night. Subsequently, the word ‘Konak’
became to mean ‘guest’

The Karakalpaks etiquette norms of reception of
guests have ancient and well-preserved traditions.
Invitation and going on a visit are made on
various occasions and quite often. Cooking treats
(dasturkhana) according to the etiquette rules
during large family gatherings, and the invitation
of guests are accompanied by the advice and help
of neighbors. Reception of guests and guesthood is
an indispensable and very important attribute of all
family celebrations and public holidays.

In the pre-industrial period of the history
the Karakalpaks lived in tribal groups in the auls
(villages) at great distances. Family celebrations
(wedding, sunnet toi, etc.) could last for several
days. Accordingly, the guests who came from afar
could stay for a long time with the hosts and their
neighbors. This tradition has been preserved to the
present day under the name Konyk Zhai (literally - ‘a
place for guests’). Today, the Karakalpaks invitation
has a different amount of celebration depending on
the financial capacity and purpose of the invitation.
Under the amount refers to the number of guests
and the splendor of the feast. Celebrations can be
divided into three types.

1. Ulken toy is a great celebration which consists
of wedding events and is primarily measured by the
large number of invited guests. After the promise
of marriage of newly married couple the first stage
of wedding events begins. This is an invitation of
the matchmakers from the bride’s side kudalyk
toi and of the matchmakers from the groom’s side
el kade toi. The second stage is musilman toi or bet
ashar (opening the bride’s face or marriage), a big
wedding, and finally a ‘youth wedding’ It must be
said that sometimes, depending on the situations,
the stages of the wedding may change in order.

2. Shashiu is literally ‘sharing’ This is a small
celebration by number of invited guests, which is
mainly celebrated on the birth of children, admission
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2. Ilawwlj - 6ykBaAbHO «paspada>. ITO HeOOAB-
IIOe II0 KOAMYECTBY IIPUTAANIEHHBIX ITPA3AHECTBO,
KOTOpOE B OCHOBHOM OTMEYaeTcs II0 IIOBOAY
POKASHUSA AeTe, IOCTYIIACHHS A€TEH B IIEPBbIN KAACC
- «hanky moii>, MOMEHTA BBIPE3aHHUs CIIeIIMAAbHON
KOCHYKH y MAABYHKOB aiidap, OKOHYAHHUS y4eObl
(«Ouniom moii») ¥ APYTMX 3HAMEHATEABHBIX AAT
B cembe. OHO OTMeyaeTCss OOHABHBIM YTOIIEHHEM
rocreii. Ho Hambosee 3HAYUTEABHBIMH SIBASIOTCS
cynrem moii (06psia 06pesaHns), a TakKe NUPIIECTBO
T0 3aBepIIEHHIO0 CTPOUTEABCTBA AOMa (Jcail moil).

3. K Tperpeil KaTeropuum MOXXHO OTHECTH YacCTO
MepOIpHATHS,
BAVSHHEM €BPOIENCKOM M BOCTOYHOHM KYABTYP.

ITPOBOAMMBIE MOSIBUBIIMECS  TIOA
AaHHbBIe Tpa3AHECTBA OTAMYAIOTCA OT IIPEABIAYIIHX
MEHBIIMM KOAMYECTBOM TOCTeH, TO €CTb OHU HOCST
MHAUMBUAYaAbHbI  XapakTep. Kax mpasuao, aTO
XOKAGHHE B TOCTH MO MpasAHHKaM (HOBBIA TOA,
HAJpbI3, 0pasa xaiim W T.A.), TPUTAALIEHHE TOCTel
Ha AHH POKAGHMS U mocupesku (omwipvicnak). B
IPOMIAOM Yy KapaKaAIAKOB OMbIPbICNaK TAKXKe HMEeA
HasBaHue zewimek (AOCYT), HA KOTOPOM COOHMPAAHCH
MOAOABIE AIOAH AASL TOTO, YTOOBI 3HAKOMHTBCS HAU
IPOBOAUTDH Bpems. Hampumep, o AaHHBIM MOAEBBIX
MareprasoB atHOrpada X. EcbepreHosa, «B mpousom
Y KapaKaAIIAaKOB IIOCA€ TIOAHOM MAM YaCTHIHOM YIIAQThI
KAaABIMA HAYUHAACS OOPSIA ecuk auidp - TOCelleHHe
JKEHUXOM H €TI0 APY3bsSIMU AOMa HEBECTBL. JTOT 00PsIA
CONPOBOXXKAAACS LIEAOH CepPHeH BBIIIAAT CO CTOPOHBI
JKeHHXa CTOPOHe HeBecTbl B popMe kade (maara 3a
OmpeAeAeHHble poAeBble AeiicTBus). [locae Bcex
BBINAQT CHOXa HEBECTHl M €€ IOAPYTU CO CTOPOHBI
POACTBEHHUKOB HEBECTbl YCTPAaMBAAU YAEIIUTHE AAS
JKEHMXA U €I0 APYy3eH.

Hmwxe mpuBepeM HeKOTOpble IpUMephl U3
OOABIINX U MAABIX CEMEMHBIX Meponpuarui. Tak,
BO BpeMsi OOABLION CBAABOBI MyCbiAMAH MO TIO
TPAAUIIMU 3THUKETa HE TOABKO NPHHUMAIOIAS CeMbs
BCTPEYAIOT U OOCAYXKUBAIOT TOCTeH, HO U COCEAH.
TPAAMIIUS  COCEACKOM
B3aMMOIIOMOINM. AKTHBHOE Y4YaCTHE COCeped Yy

Tak wm3pAaBHA  CAOXKHAACH
KapaKaAIlAKOB IPOMCXOAUT IOYTH BO BCeX BHAAX
CeMeHMHbIX MEPONPUATHUI, €CAU COCEAH OCBEAOMAEHbI
NpUHUMAIONIEN CTOPOHOM 3apaHee. B Hame Bpems
COCeAM y9aCTBYIOT B IIPA3AHECTBAX B TEX CAYYasiX, KOTAQ
IPYHUMAIOIIASL CTOPOHA BCTPeYaeT 0COOEHHO MHOTO
rOCTefl, KOTAQ aKCAKAAbI U OAM3KHE COCEAM YUaCTBYIOT
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of children in the first class - ‘papki toi’, the moment
of cutting a special braid with boys aidar, graduation
(diploma toi’) and other significant dates in the
family. It is marked by abundant treating of guests.
But the most significant events are sunnet toi
(circumcision), as well as a feast upon completion
the construction of the house (zhai toi).

3. The third category includes the frequent events
arising under influence of European and Eastern
cultures. These celebrations are different from the
previous ones by fewer invited guests, that is, they
are individual by nature. Typically, this is visiting
on holidays (new year, nauriz, oraza hait, etc.), an
invitation of guests for birthdays and gatherings
(otyryspak). In the past Karakalpaks otyryspak also
had the name geshtec (leisure), when the young
people gathered to introduce themselves or spend
time. For example, according to field research of the
ethnographer Yesbergenov Kh. ‘in the past, when
the Karakalpaks had made full or partial payment of
the dowry the ritual esik ashar began that is visiting
the bride’s house by the groom and his friends. This
ceremony was accompanied by a series of payments
from the groom to the bride side in the form of Kade
(payment for certain role-playing actions). After all
payments the daughter-in-law and her friends from
relatives of the bride arranged a tea party for the
groom and his friends.

Beloware some examples oflarge and small family
activities. So, during the big wedding of musylman
toi, according to the tradition of etiquette, not only
the host family meets and serves guests, but also the
neighbors. Thus, the tradition of neighborly mutual
assistance has been established since olden times.
Active participation of Karakalpaks neighbors
occurs in almost all types of family activities, if the
neighbors are aware by the host party in advance. In
our time, the neighbors participate in celebrations
in those cases when the host party meets especially
many guests, when Agsaqals and close neighbors
participate in the commission of certain rituals,
depending on the occasion of the event or lead
these rituals.

Services provided to guests by the host party
during the wedding is manifested in the following
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B COBEpIUIEHHH TeX UAM HHbIX PUTYAAOB B 3aBUCUMOCTH
OT ITIOBOAQ COOBITHSI HAU BO3TAABASIIOT 9TH PHTYAABL

OxasaHue yCAyT roCTsIM IPUHUMAOIEN CTOPOHOM
IPH IPOBEACHUH CBAABOBI IIPOSIBASIETCS B CACAYIOIIHX
dopmax: 1) ycAyru rocTsM B AOMe XO35IUHa CBaAbObI,
2) pasMelleHHe U YCAYTH TOCTSIM B AOMAX COCeAei,
3) momomp cocepeil B OPraHM3ALMA AAHHOTO Mepo-
IpPUATHS, OKa3aHHE YCAYT IO NPUIOTOBACHHIO YTO-
IIeHHUS] A0 UX AOCTaBKHM B IOCTeBble KOMHATBI U 3aC-
TOABHOE OOCAY>KHBaHMeE FOCTel.

B mocaepHHE TOABI CTAAO TIPHHSATO OTMEYaTb
TOp)KecTBa B pecropade. [ocTu 3aHMMalOT MecTa 3a
CTOAAMH, Pa3ACAMBIIHUCD IO TPYIIIAM B 3aBUCHMOCTHU
OT CTeIeHH MX 3HAKOMCTBA, HAIPUMep, POACTBEHHUKHU
JKEeHHXAa CHAST OTAGABHO OT POACTBEHHHKOB HeBec-
TBL. OTO APY3bs, KOAAETH, OAHOKAACCHHUKH, OAHO-
KyPCHHUKH, POACTBEHHHKH, C KeM AAHHAS CeMbsI IMeeT
OIpeACACHHBIE OTHOLIGHHS IO OOBINAI0  KaApbiM-
xamuac («B3aHMOOTHOIITEHHE> ).

Ha TopskecTBa mpHraamaroT 60ABIIOE KOAMYECTBO
rocreit, mopo A0XopAuT Ao 400-500 yeaoBek.

Kak MpI yXe OTMe4aAHW, COCEAH IIPHHHMAIOT
HeIoCPeACTBEHHOe yJacTHe B mpueMe rocreil. [lepen,
TOP’KECTBAMU B AOMe YCTpauBaeTcsi Kerec (COBeT), Tae
00CY>XKAQIOTCSI BOIIPOCHI, B TOM YHCAE O PasMeleHUI
ATOA€H, ¥ HA3HAYAIOTCSI AOMA AASI IX BCTPEUH.

Ha cBapbOy cpedxaercst MHOro Amopeit. Ilpu-
exaBllde TOCTH pPa3MeMJAlOTCS IO OTAEABHOCTH C
Y4ETOM CTeIleHH 3HAKOMCTBA. PopuTeAeil u OAM3KHX
HeBeCTbl IPHUTAANIAIOT Ha CIelJMAAbHOE TOPXKECTBO
xy0a wakpipeis (MpUeM CBaTOB), OTMevaromjeecs 3a
OAUH A€Hb AO CBaAbOBL

Boapmmoii To# 10 KOAMECTBY TOCTel ¥ y49aCTHUKOB
MoxeT mnpesbimarh 1000 yeaoBek, Tak Kak 3TO
IIPa3AHUK AASI BCEX; TOTOBHTCS HECKOABKO OOABIIMX
ka3aHoB (koTA0B). I10 ITHKETY OAHMM U3 XOPOIIUX
Ka4yecTB SIBASETCS IIEAPOCTb M TOTOBHOCTb COCeAei
IIOMOYb IO TIpHeMy rocTeil. bAropa cHagaAa moparoTcs
FOCTSIM, a 3aTeM BCeM, KTO OBIA Ha «OOCAY>KIBAHUI> .

OapHMM M3  PaAOCTHBIX CeMeHHBIX TOPXKeCTB
SIBASIETCSI /Al mMoti B 9eCTb 3aBePIIeHISI CTPOUTEAbCTBA
AOMa, 9TO IIPA3AHUK U3 KaTeropuu wiauivly. Lleab atoro
00bIYasi COCTOMT B HAAVKHBAHHUH AOOPOCOCEACKHX
OTHOIIIEHUH U YTOIeHUH BCeX POACTBEHHHUKOB, APy3ei
U cocepeil. DTO BOXKHOE COOBITHE, CIIOCOOCTBYyOIEe
IIpUeMY B COCEACKHI KOAAGKTHB HOBOTO yaeHa. Co3biB
POACTBEHHHUKOB B 9TOM CAy4ae Takoke IMeeT 3HaYeHHe,
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forms: 1) services to guests in the house of the
wedding host, 2) accommodation and services to
guests in the houses of neighbors, 3) assistance
of neighbors in the organization of this event, the
provision of services for the preparation of treats
before their delivery to the guest rooms and table
service.

In recent years, it has become customary to
celebrate the important events in the restaurant. The
guests take seats at the tables, divided into groups
depending on the degree of their acquaintance, for
example, the groom’s relatives sit separately from
the bride’s relatives. They are friends, colleagues,
classmates, fellow students, relatives with whom the
family has a certain relationship according to the
custom of karym-katnas (‘relationship’).

A large number of guests are invited to the
celebrations, sometimes up to 400-500 people.

As we have already noted, the neighbors are
directly involved in the reception of guests. Before
the celebrations Kenes (Council) is arranged in the
house, where issues are discussed, including the
placement of people, and the houses are appointed
for their meeting.

A lot of people come to the wedding. Guests are
accommodated separately, taking into account the
degree of familiarity. Parents and relatives of bride
are invited to a special celebration kuda shakyryk
(reception of matchmakers), which is celebrated
one day before the wedding.

The large festive occasion by number of guests
and participants may exceed 1,000 people, as it is a
holiday for everyone; a few large cauldrons (boilers)
are prepared. By etiquette one of the good manners
is generosity and the willingness of neighbors to
help in reception of guests. Meals are first served to
guests and then to everyone who was on ‘service’.

One of the joyous family gatherings is zhai toi
on the occasion of the completion of the house
construction, this feast is from the category of
shashyu. The purpose of this custom is to establish
good-neighbourly relations and treat all relatives,
friends and neighbors. This is an important event
that promotes the admission of a new member to
the neighborhood team. The convening of relatives
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9TOOBI Y HOBBIX COCEAEH CO3AAAOCD IIPEACTABACHHUE 00
3TOM YeAOBEKe.

Bo Bpems HeOOABIIMX TOPXKECTB widwibly Mot
MOXXEPTBOBAHUsL TOCTeHl B BUAE ACHEr U IIOAAPKOB
OBIBAIOT HE3HAYUTEABHBIMH, ITOPOM X U He OBIBaeT,
TaK KaK Waiiblj O3HAYAET, KAK OBIAO YIIOMSIHYTO BBIIIIe,
- «<paspava». Kak npasuao, wawwlj moti, B oTAMYME
OT pAKeH tMoil, B OOABIIMHCTBE CAydYaeB 3apaHee He
IAQHUPYeTCsl B OOABIIMX MacmTabax, Tak KaK OH
He TpebyeT cepbe3HBIX pacxoaoB. Kak mokassiBaroT
HAOAIOACHISI, B Hallle BpeMsl XUTEAH MHOTOITaXKHbIX
AOMOB IOAOOHbBIE MEpPOIPHSATHSI OTMEYAIOT B pec-
TOpaHaX, a XXMBYIIMe B YACTHOM CEKTOpe - AOMa.

Boapmoe 3sHaueHne mpHAAETCA ITHKETY IpHeMa
rocreit. EcAM X MHOTO, Ba5KHO OITPEAEAUTD CTeNeHb HX
«IIOYETHOCTH >, KOTOPas BAPbUPYETCA B 3aBUCUMOCTH
OT BO3PACTa, MIOAA U COLJMAABHOTO IOAOXKEHHUS TOCTSL.
B 3aBucHMOCTH OT TOrO, KTO CaMblil ITOYETHBIN, KTO
MeHee M TaK AAAee, CAGAYeT IOPSAOK PacCaKMBaHMA
rocTeil: KTO 3aliMeT mop — IOYeTHOe MeCTO, KTO
noAy4uT yromenue (roAoBa 6apaHa — camasi HOYeTHast
AOASL €ABI) ML KTO IIPOM3HECET Namus - GAATOCAOBEHUe.

«TpapuITMOHHO ~ caMBIM ~ BaXKHBIM ~ CYHTACTCS
rOCTh, CTAPIIUH II0 BO3PACTy UAU I'OCTh MPUEXABIINI
usparexa. Myxunna /.../ moderHee keHIjuHbI»'C. B
CBA3H C 9TMM UMEHHO YBa)KaeMOMY I'OCTIO — My>KYMHe
- IOAQIOT ITePBbIM FOAOBY 3ap€3aHHOrO B YeCTb TOCTelN
>KUBOTHOTO.

Hamm moaeBble HAaOAIOAGHHSI YKa3bIBAIOT —Ha
HEeKOTOpble TPaHCPOPMALIMKM B ONPEACACHHU <IIO-
4eTHOCTH>» TocTs ceropHs. Ceflyac MM MOXeT CTaTb
AQKe >KEeHINHMHA, €CAU OHAa 3aHMMaeT 3HAYUMOe CO-
IIMaAbHOe ToAoxeHHue. Hanpumep, mpu mnpueme
CBaTOB ITOYETHBIMHU CYMTAIOTCS POAUTEAH SKeHUXA MAU
HEeBeCThl He3aBHCHMO OT BO3pacTa M COLMAABHOTO
MOAOXKeHHUs. TaxoKe IIOYETHBIM I'OCTEM SBASETCS TOT,
B 3aBMCUMOCTH OT IIOBOAQ IIPHMTAAIIEHHUS. AAS KOTO
YCTpaMBaeTCs AAHHOE IUPIIECTBO.

HabAropaeHrsT MOKa3bIBAIOT, YTO TOCTH B 3aBHCH-
MOCTH OT pasHbIX pakTopoB (cTaryc, moa, BO3pacr,
TIOBOA TIPUTAAIIEHHUST) IIOAPA3ACASIOTCS HA HECKOABKO
TunoB. [IpUHIMaTh UX HAAO C COOAIOAGHHEM oOIIpe-
A@ACHHBIX dTHKETHBIX HOPM.

PasBurple $oOpMBI TOCTEIPUUMCTBA OPHEHTHPO-
BaHBI Ha YeAOBEKA, IIPUOBIBIIETO U3AAAEKA, HE3HAKOM-
Or0 MAM MAAO3HAKOMOT'0, 2 HanboAee mpocTbie pOpMbI
HAOAIOAAIOTCS TIPU TIpHeMe XOPOIIO 3HAKOMOTO FOCTS,
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in this case is also important, so that the new
neighbors have an idea about this person.

During the small occasion shashyu toi the
donations of guests in the form of money and gifts
can be minor, sometimes there are not at all, as
shashyu means, as mentioned above, the ‘sharing’.
As a rule, shashyu toi unlike with ulken toi in most
cases is not pre-planned on a large scale, as it does
not require serious expenses. As observations show,
in our time, the residents of multistory buildings
celebrate such events in restaurants, and people
living in private sector celebrate at home.

Great importance is attached to the etiquette
of receiving guests. If there are many of them, it is
important to determine the degree of ‘the guest of
honor’, which varies depending on the age, sex and
social status of the guest. Depending on who is the
most honorable, who is less and so on, there is the
order of guests seating: who will take Thor — an
honorable place, who will receive a treat (the head
of a sheep is the most honorable share of food) and
who will utter patiya that means blessing.

‘“Traditionally, the most important guest is the
one who comes from far away or is the eldest one.
Man / ../ is more honorable than a woman’¢. In
this regard, a man as a respected guest is served first
with the head of the animal stabbed in honor of the
guests.

Our field
transformations in the definition of ‘guest of honor’

observations point to some
today. Now it can be even a woman, if she occupies a
significant social position. For example, at reception
of matchmakers the parents of the groom or the
bride are considered honorary irrespective of age
and social position. Also the guest of honor is the
one, depending on the reason for the invitation, for
whom this feast is arranged.

Observations show that guests, depending on
different factors (status, gender, age, reason for
the invitation) are divided into several types. They
should be taken in compliance with certain etiquette
norms.

Developed forms of hospitality are focused on
the person who arrived from afar, unfamiliar or

little known, and the simplest forms are observed
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COCeAQ MAM POACTBEHHMKA. B IOAOOHBIX CAydasix
FOCTEIPUIMCTBOMOXKET COAKATBCSCAPYTUMIBHAAMU
POACTBEHHOM HAHM COCEACKOM B3ammoroMomu. Ecan
COIIOCTAaBUTb PUTYaA ITPHUEMA TOCTS B TPAAUIIMOHHOM
KyAbType pasHbix HapoaoB CHI, To MoxHO OTMeTHTD
cAeayIoIue 3aKOHOMepHOCTH: y HapopoB Ceepa xo-
POIIO COXPaHHMAMCH HarboAee IPOCTbIe GOPMBI IOC-
TeNpUUMCTBA; y HapopaoB KaBkaza oHo mpuobpeso
XapakTep BBICOKOPA3BUTOIO IPAaBOBOTO HMHCTHUTYTA,
a TIpHeM TOCTs pa3BepTHIBACTCS KaK MHOTOAHEBHBIH
AetaamsupoBanHbiil puryaa'’. [Tocaepnee moxoxe Ha
ob6braan HapoaoB LleHTpaabHOM A3nH, B TOM YHCAE U
KapaKaAIaKOB.

B Hapope AAM XapaKTepH3allMd BHAOB YIIOT-
pebasifoT crrenpaAbHble TepmunbL. Hampumep, cyme-
CTBYIOT TaKue IOCTH, KaK <IOCTb OT OOra>, «I'yASO-

IIMK>, <« CAYIaldHbBIA>,

8

«3BaHbIN>», <«HE3BaHbIN>,
«<YBQ)KaeMbIiT> >

Kydaiivi-konax - «rocrs or Gora». Y MHOrmx
HapopoB  Kaskasa,
CyIIeCTByeT IIOHSTHe OO0Xbero rocrs — Kyodiivi-
konak. O6 9TOM CBUAETEABCTBYIOT MHOTOYHMCACHHBIE
TPYABL
CUHTAACS CAMBIM BRXKHBIM U AOPOTUM, MY AOAXKEH OBIA

Cubupu u Cpepneit Asum

aTHOrpaduIeckue Panpme aTOT roctb
OBITH OKA3aH ITOYET B AIOOOM AOMe, TaK Kak caMm 6or
npuseA ero. [ocTs, B CBOI0 0uepeAb, He AOAKEH ObIA
IPETEHAOBATb Ha OIIPEACACHHBIE YCAOBUS'.

CeropHs. B pOAH  «OOXKBELO TOCTSI>»> MOXKET
OKa3aTbCsl AI0OOI YEAOBEK - HCCAEAOBATEAD, TYPHUCT,
YeAOBEK, y KOTOPOTI'O CAOMAAACh MAIIIMHA, M OH OCTAACS
6e3 Houaera. Tarxoke UM MOXKET OBITH 3a0AYAMBIIHIICS
4eAOBeK, KOTOPOMY Hy>KeH BpeMeHHbI! IMPHIOT. Takum
AIOASIM, KaK TIPABHAO, [IO 9TUKETY HYXKHO OKa3bIBaTh
BCSTYECKYIO IIOMOLIb U IIPUHIMATh HUX KaK <«OOXKbHX
TOCTEeN>.

MsI 3aMeTHAM, YTO B CEAbCKOH MECTHOCTH, TA€
IPOBOAMAVICH HAOAIOAGHVS, MHOTHE D>KUTEAM, He
CIpAlMBAsl O IIEAM HALIEr0 BHU3HTA, IIPUTAALIAAN
HAC AOMOI1, OBIAM BEKAMBBI M OKAa3BIBAAM BHIMAHIIE,
3abory. Kax
xwuteab Kypban6aes Toapibait (aya «Kocramraap»,
paiion),
TPAaAMLIMK PaHblle M B KAaKOH-TO Mepe U cerdac He

HPOSIBASIAU OOBSICHSIET ~ MeCTHBII

Kapayssxckuit «II0  MYCYABMAHCKOM
IPUHATO CIIPAIIMBATh TOCTS HAM AIOOOTO ITyTHHKA,
KOTODBIM IIPHIIEA M3AAAEKA, O LIEAW BHU3UTA, TaK KaK
TPAAULIESL TPeOyeT IPUHUMATD CTPAHCTBYIOIIHX AFOAET

Kak rocrefi ot 6ora. Tem 60Aee 4TO OH HaBEpHSIKA YCTAA B
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when receiving a well-known guest, neighbor or
relative. In such cases, hospitality may become
closer to other forms of kinship or neighbor mutual
assistance. If we compare the ritual of receiving a
guest in the traditional culture of different peoples
of the CIS, we can note the following patterns: the
simplest forms of hospitality are well preserved
among the peoples of the North; it has acquired
the character of a highly developed legal institution,
and the reception of a guest unfolds as a multi-day
detailed ritual'” among the peoples of the Caucasus.
The latter is similar to the customs of the peoples of
Central Asia, including the Karakalpaks.

In the people for characterization of types the
special terms are used. For example, there are such
guests as ‘heaven born guest, ‘walking, ‘casual,
‘invited’, ‘uninvited’, ‘respected’.

Kudayi-konak - ‘heaven born guest’. Among
many peoples of the Caucasus, Siberia and Central
Asia there is the concept of God’s guest — Kudayi-
konak. This is evidenced by numerous ethnographic
works. Previously, this guest was considered the
mostimportant and expensive, he had to be honored
in any house, as God himself brought him. Guest, in
turn, had not to apply for certain conditions"’.

Today any person can be in the role of ‘God’s
guest’ such as the researcher, tourist, a man whose
car was boken down, and he was left without a
bed. They can also be a lost person who needs
a temporary shelter. As a rule, by etiquette it is
required to provide all possible assistance to such
people and accept them as ‘God’s guests”

We noticed that in the countryside where
observations were made, many residents without
asking about the purpose of our visit invited us
home, were polite and showed attention and care.
As explained by a local resident Kurbanbayev
Tolybai (Costumgaly aul, Karauzyak district),
‘according to Muslim tradition before, and to some
extent, and now it is not customary to ask the guest
or any traveler who came from afar, the purpose
of the visit, as the tradition demands to take the
wandering people as guests from God. Especially
since he must be tired on the road and should be
take home and feed. The guest must be respected,
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AOPOTe, U €I'0 CAEAyeT IPUTAACUTD AOMOI 1 HAKOPMUTb.
FOCTb HaAO yBa)KaTb, o4yeM CBI/IACTEAI)CTBYQT nu HapoAHaj{
«Konax-amandaii ~ yrrvi>
yBa)KaeM, Kak POAHOI oTel;). AaAee OH MPOAOAXKAA:

IIOCAOBHIIA (Te. roctp
«/@Ke HE3HAKOMBII MOT OCTaBaTbCS B AOMe KaK
TOCTb AO Tpex AHeil. TOABKO Ha TPeTHil AeHb Y TOCTS
CIIPAIIMBAAK O TOM, KTO OH H 3a4€M CTPAHCTBYET, eCAH
OH AQABIIIE OCTABAACS B AOMe» 20,

BHAMMO, 9TOT THII TOCTEN TAKKe SIBASETCS OAHUM
U3 CaMbIX M3BECTHBIX C ApeBHHX BpeMeH. IIprramHoit
BO3HUKHOBEHMS KYOaiibi-KOHAK, CKOpee BCero, ObIAO
OTCYyTCTBME HAM HEXBAaTKa TPAHCIIOPTA B AABHHE
BpeMeHa. COLMAaABHOE U MMYIIECTBEHHOE ITOAOKEHIE
KyAQilbl KOHAK He MMeAO 3HAdeHHs. B Hame Bpems
OKa3aHHe BEXAMBOCTH M 3a0O0TBI TaKOMy TOCTIO He
IOTEPSIAO  CBOero 3HaveHms. Kak IokasaAn Hamm
HOAeBble HAOAIOAEHUSI, JKHTEAU CeBEPHBIX PAflOHOB
pecriybauku (Kapaysskckuit u MyiiHakckuit), tae B
OCHOBHOM JKHBYT KApAKAATIAKH, M JXHUTEAH HOXKHBIX
paitonos (TypTKyAbCKHil), TAe MPEOBAAAAIOT y36eKu
U TYpKMeHbl, BCTPEYAAHM HAC BEXAMBO, KOPMHAH U
IPEAOCTABASIAM HOYACT. BBIAM AQ’Ke MOMEHTBI, KOIAQ
X03sleBa B YeCTb HAINETO BH3UTA PE3aAM KYPHILY,
HAKpbIBAAM OOMABHBIN cTOA. Hac mpuHmMMasm kak
Kyoaiivi-koHak. HaM mpu BXoae B AOM MECTHBIX JKHTeAel
HACTHAAAM Kepreuse (CTeraHas MOACTHAR) YCAXKHBAAH
Ha modeTHOoe MecTo. Koraa Mbl HaumHaam Gecepy co
CTapIUM YAeHOM ceMbU (AeAylka uAm 6abymika),
HeBeCTKa HAM AOYb TOTOBHAH Yali, 3aTeM ropsiuee OAI0AQ.
I'To 3aBepureHMH Geceabl, KOTAQ MBI IIPOLIAAKCH, XO35I€BA
IPeAAAraAr HaM 3aHOYEBaTh .

Undopmarop m3s Hyxyca Baapmmmp (74 ropa)
pacckaspiBas HaM: «Korpa s1 paboraa urkeHepoM 1o
HPPUTALIHIL, HAM 9aCTO IIPUXOAUAOCH E3AUTD B CEABCKYIO
MeCTHOCTb B KOMaHAUPOBKU. [ae-To B 1960-70-e roast
B IIPOIiecce MOAEBBIX PAbOT II0 M3YYEeHHUIO IIPUTOAHBIX
AASL CEABCKOTO XOBSIICTBA 3eMeAb B CeBepHbIX pafioHaX
PECITyOANKE HaM MHOTO Pa3 IIPHXOAMAOCH OCTaBaThCs
Ha MecTe. Toraa MecCTHbIe )KHTEAH IIPUTAAIIAAU HAC B
CBOM AOMa, TIOsiBAsIs rocrenpunmMcTso. Hamprumep, B
MyiiHakcKOM paiioHe Hac BCErAd yTOUIAAM pb160171, 3
Hee TOTOBHAM Pa3AHYHBIE OAIOAQ, 2 KOTAQ MBI YXOAVAU,
HaM AQBaAU B AOPOT'Y CBEKYIO PbIOY> 2.

KapakaAmaku, KaKk U y MHOTHE APyTHe HAPOABI,
cunrator Koidvip ama AOOPHIM aHI€AOM - CIIyTHUKOM
kyoaiivi-koHaxk™. TIpeacraBaenre o ToM, uro Bor nau
€ro IIOCAAHHHK B YEAOBEYECKOM OOAMKE XOAST IIO
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as evidenced by the proverb ‘Konak atandai ully’
(ie the guest must be respected like a father). He
continued: ‘Even a stranger could stay in the house
as a guest for up to three days. Only on the third
day the guest was asked who he was and why he
wandered, if he remained in the house™.

Apparently, this type of guests is also one of
the most famous since ancient times. The cause of
Kudayi-konak arising, most likely, was the lack or
shortage of transport in ancient times. The social
and property status of Kudayi-konak did not matter.
In our time, the provision of courtesy and care to
such a guest has not lost its value. As shown by our
field observations, the inhabitants of the Northern
regions of the Republic (Karauzyak and Muynak),
where mostly Karakalpaks live, and the inhabitants
of the southern regions (Turtkul), dominated by
Uzbeks and Turkmens, greeted us politely, fed
and provided accommodation. There were even
moments when the hosts in honor of our visit cut
the chicken, laid a rich table. We were received as
Kudayi-konak. At the entrance to the house of the
local people they laid korpeshe (wadded bed pads)
for us and seated us in place of honor. When we
started a conversation with an older family member
(grandfather or grandmother), the daughter-in-law
or daughter prepared tea, then a hot dish. At the
end of the conversation, when we said goodbye, the
.

Aninformant Vladimir (74 years old) from Nukus

hosts offered us to stay for a nigh

told us: “When I worked as an irrigation engineer,
we often had to go to the countryside on business
trips. Somewhere in the 1960-70s, in the process of
field work on the study of suitable agricultural land
in the Northern regions of the Republic, we had to
stay in place many times. Then the locals invited us
to their homes, showing hospitality. For example, in
the Muynak district, we were always treated to fish,
various dishes were prepared from it, and when we
left, we were given fresh fish on the road’ **.

The Karakalpaks like many other peoples believe
that Kydyr ata is a good angel - companion of
Kudayi-konak®. The idea that God or his messenger
in human form walk the Earth, has many Parallels
among other peoples. For example, Adyghes say
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3eMAe, MMeeT MHOTO IApAaAAeAell Y APYTUX HapOAOB.
Hampumep, «roctb - mocaamHuk bora» - Tak ro-
BOpsT aAbrd. OCEeTHHBI BCTPEYAIOT BOIIEALIETO B
AOM IyTHHKa co caoBamu «[octs - Boxxuit rocrp»>*.
Apabpi roBopsT: «IocTh oT Aaraxa». OH cBsillleHHOe
AWIIO He3aBUCHMO OT BO3PACTa, IOA, COLAABHOTO
[IOAO’KEHUS, U €T0 CAEAyeT IIPUHSTB, AAKE €CAU THI
6eae («Aail TOCTIO XOTS bl ACTIEIKY, AMIIb GbI OH He
A€T CTIaTh TOAOAHBIM> )%, MUOAOTHYECKHE YCTaHOBKH
OBIAU BaKHBI AAS PETYAMPOBAHIS B3aMMOOTHOLICHHUIT
XO35IMHA ¥ TOCTS KaK OOXBEro IOCAAHHHKA. Tak,
CyIECTBOBAAO IIOBepbe O TIOCTE,
OTpaXeHHe B KAPAKAAIIAKCKUX ITOCAOBHIAX: <«KoHax
KeAce ecukmen, bipbickbl Hecube keaep mecukmen> (6yks.:
«Ecan rocTp IpUXOAWT Uepe3 ABepb, TO CYACTbE U

KOTOpO€ HalAO

6AAroIOAydre IPHXOAUT Yepe3 pasHble WEAR> ). JTH
IIPEACTABACHHS COXPAHAIOTCA B CO3HAHMU HApPOAA AO
cux op*.

CeropHs1, B 9IOXy HOBEMIINX TEXHOAOTHE, PEAKO
MOXXHO BCTPETUTb <IIyTHHKA>, A MOHATHE «00Xbero
rocts> TpaHcpopmupyercs. Ecan paxke BcTpedarorcs
«BOXBH TOCTH>», TO TOABKO, HAaBEpPHOE, B KauecTBe
HCCAEAOBATEAEH MAY TYPHUCTOB.

Collirbl-KoHAK — <«TOYETHBI TIOCTb>». B Tpapu-
IIJMOHHOM 3THKeTe IOCTEIIPUMMCTBA KApaKAAIIAKOB K
YHCAY TAaKUX TOCTEN MOXKHO OTHECTU M3BECTHBIX AFOACH
B o6mecTBe - kyda (CBaTOB), POACTBEHHHKOB, 3HAKOMBIX,
KOAAET ¥ IPUEXABLINX H3AAA€Ka ( AAADHHUE FOCTH).

Bo Bpems mocelieHHIT GOABIINX CeMeFHbIX COOBITHI
- cBaAe0, F00HMAEEeB U APYTUX IIPA3AHECTB - HAM YAAAOCH
3apUKCUPOBATh IIPHEM PABAMIHBIX KAaTETOPHI FOCTEH:
ApY3bs,
COCAY>KMBIIbI, OAHOKAQCCHHMKH, OAHOKYPCHHKH U T.A. VM
BCEM OKAa3BIBAACS OAMHAKOBbIN mpueM. Cpean rocreit

9TO AAAbHHME pPOACTBEHHHMKH, KOAACT H

ObIBAAM CaMble TTOYETHbIE, MMeBIIMe CTATYC AKCAKAAQ,
Avfa. O6BIMHO 9TO BBIMIECTOSIIIME AOAKHOCTHBIE AHIIA
- yA Ouii - AKCAKAABI ayAd, AYXOBEHCTBO U AP., KOTOPBIM
Hy)XHO YAEAUTb 0coboe BHHMaHue. [IpunmMmaromas
CeMbsl 3apaHee BBIAGASET YAOOHDBII AOM OAHOTO U3
COCEACH C ero COrAacHsL.

K mpumepy, cembss A. (xmreas ropopa Hyxyca)
IPUTAACHAQ KOAAET CBIHA, KOTOpble PaboTaroT Ipe-
IOAABaTeAsIMH B By3e, Ha ero cBaAbOy. OHu ObiAn
IPHHATHL B OAHOM M3 CaMbIX POCKOIIHBIX AOMOB
COCeAel.

Bce MoAOABIE POACTBEHHHUKH U COCEAH IPUHUMAO-
el CTOPOHBI yXaXXMBaAM 3a rocTsMu. Ilpum aTom
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that ‘guest is a messenger of God’ Ossetians meet a
travelerwho entered the house with the words ‘Guest
is God’s guest™. Arabs say: ‘a Guest from Allah’
He/she is a sacred person regardless of age, sex,
social status, and should be accepted, even if you are
poor (‘Give a guest at least a cake, if only he did not
go to bed hungry’)*. Mythological attitudes were
important in regulating the relationship between
host and guest as God’s messenger. So, there was
a belief about the visitor, which is reflected in the
Karakalpak proverbs: ‘Konak kelse esikten, irisky
nesibe keler tesikten’ (lit.: ‘If a guest comes through
the door, happiness and well-being comes through
different cracks’). These perceptions remain in the
minds of the people to this day?.

Today, in the era of modern technology, it is rare
to find a ‘traveler, and the concept of ‘God’s guest’
is transformed. Even if there are ‘God’s guests’, then
only, probably, as researchers or tourists.

Syily-konak is a ‘guest of honor” In the traditional
etiquette of Karakalpak hospitality, such guests
include famous people in the society - kuda
(matchmakers), relatives, friends, colleagues and
those who came from afar (distant guests).

During visits to large family events as weddings,
anniversaries and other celebrations we were able
to record the reception of different categories of
guests: distant relatives, friends, colleagues and
workfellows, classmates, fellow students, etc. They
all turned out to be the same reception. Among
guests there were the most honourable persons
having the status of the agsaqal. This is usually
a superior officer - ul Biy - agsaqal of the aul, the
clergy, etc., which should be given special attention.
The host family allocates in advance a comfortable
house of one of the neighbors with his consent.

For example, the family A. (residents of Nukus)
invited the son’s colleagues who work as the teachers
at the University to his wedding. They were taken to
one of the neighbors’ most luxurious homes.

All the young relatives and neighbors of the host
party took care of the guests. At the same time, the
owner of this house was present among the guests
and supported the conversation. The oldest one
was seated in a place of honor — Thor. The head of
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XO3iMH 3TOrO AOMa IIPUCYTCTBOBAA CPEeAM TOCTei
U TopAepKuBaa Oecepy. CaMOro crapiiero ycapuAu
Ha ToYeTHoe MecTo — mep. EMy sxe mpenoapnecan Ha
OArOA€ TOAOBY JKepTBeHHOrO OapaHa. ITo Tpapummy o
IIePBBIM OTPE3AA YXO 1 IEPEAAA €T0 CAMOMY MAAALIEMY
IIPEACTAaBUTEAID MYXKCKOTO ITOKOAEHHMS CEeMbH, 3aTeM
OTpe3aA ApyTHue YaCTU FOAOBBI U IIEPeAAA ITH KyCOUKU
OCTAABHBIM I'OCTSIM — OT CTApPIIero K MAAAIIMM. AaHHOE
AEHICTBUE MMeeT PUTYAAbHBIN XapaKTep W Ha3bIBaeTCs
B HapOA€ djbi3 muiiuj — OT CAOBa <<HOHp060BaTb>>.
OTOT pHTyaA 4YacTO BCTPEYaeTcs B IIOBCEAHEBHOM
JKU3HH KAaPaKAAITAKOB. A OOBIMAll OTBEAATb €ABI U3
OAIOAQ [TOYETHOIO IOCTSI HA3bIBAETCSI CAPKbIM ey .
OH cuMBOAM3HpYeT caeayIolee ITOBEpbe: MOAOABIE,
HOIPOOOBAB OCTABIIEECS OT AKCAKAAA OAIOAO, CTAHYT
TAKMAMH JKe YBOKAeMBIMH B 001I[eCTBe AFOAbMH, KaK OH.
IToyeTHHIMH TOCTSIMH CYMTAIOTCS TakKe CBaThI
(puryaa kyda  wakpipeicnax). Ilo  Tpapuimu
KapaKaAllaKOB HX BCTPEYaloT pOCKomHo. B Hec-
KOABKMX KOMHATaX HAKPBIBAIOTCSI OOMABHbBIE CTOABI
OTAEABHO AASL MY>KYMH, SK€HIIMH U MOAOADBIX IIApHEI.
IIpyem rocrel HOCHT TakOH >Ke IIPa3AHHUYHBIN
XapakTep, Kak 1 cBaAbba. Ha yanne rocreit Bctpedaer
aHCaMOADb, BCe AEHCTBHS 3alUCHIBAIOTCS HA BHAEO.
ITo TpapuImu cBaTbl C OO€HX CTOPOH IPHUIAAILIAIOT
APYT Apyra B TOCTH elljle AO OCHOBHOI CBaAbObL B
IIOMOIIIb IPHHHUMAIOIEl CeMbe IIPUXOAST BCe OAH3KITe
POACTBEHHHUKM M cocepr. TepMMH Kyaa IIAKbIPBICIIAK,
OYKBaAPHO O3HAyaeT IpHUrAamieHue csaros. Ilup B
9eCTh CBAaTOB YCTPAaMBAETCA KaK MOXKHO IIbIIIHEE, TaK
KaK HEOOXOAUMOCTD «yTOAUTB> UM HMeET OIPOMHOE
3HAYeHHe, OT JTOTO 3a4acCTYI0 3aBUCAT AAAbHEMIIHE
B3aMMOOTHOIIEHHA ABYX cTopoH. HepapoM B Hapoae
TOBOPST <«Ky0d MblH HbIAAGIK, KYLe) HCY3 HCoIANbIK> -
CBaTbl HA THICSIY AET, a 35ITh Ha CTO A€T, T.e. POACTBEHHbBIE
OTHOIIEHHMS AAATCS AOABIIE, Y€M XM3Hb CAMOTO 3TsL.
ITo TpapuIu OOCAYXKUBAIOT FOCTEHl B OCHOBHOM
HEBECTKM U MOAOAOE TIOKOA€HHME IPHHUMAOIEeH
CTOpOHBL. My>KYHMHAM ropsiiee OAIOAO ITOAHOCSIT
a >KeHIMHAM

HEeBeCTKHU
ITo
OKOHYAHHHU TPAIe3bl U K MY>XYHHAM, U K >KeHIHHAM

MOAOADBIE  MY>KIHHDI,
IIPUHUMAIOIIETO  POACTBEHHOTO  KOAAEKTHBA.

IIOAXOASIT TOABKO HEBECTKH, 4TOOBI 3a0paTh 6Ar0AQ U3
PYK — OAMH MX BOKHEFIINX B 9TUKETE TOCTENPUIMCTBA
pUTYaA. ITO IPOUCXOAUT CACAYIOLINM 06Pa3OM: ITOCAe
€ABI TOAQETCSI 3HAK CO CTOPOHBI F'OCTER, 0003HAYAOLI{HIT
paspelieHne 3a0paTh IOCYAY, B KOTOPOM IOAABAAU
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the sacrificial sheep on a platter was also presented
to him. Traditionally, he was the first to cut off the
ear and gave it to the youngest member of the male
generation of the family, then cut off the other parts
of the head and gave these pieces to the rest of the
guests — from older to younger. This action has a
ritual called by the people auyz tiyiu from the word
‘to taste’ This ritual is often found in the daily life of
the Karakalpaks. A custom to taste food from the
dish of the guest of honor is called sarkyt zhey* . It
symbolizes the following belief: the young having
tasted the remaining dish from the Agsaqal will
become as respected in society as he is.

The honored guests are also considered to be
the matchmakers (the ritual kuda shakyryspak).
According to the tradition of Karakalpaks they are
greeted luxuriously. The abundant tables are served
separately for men, women and young men in
several rooms. The reception of guests was equally
festive, like a wedding. The guests are met by the
ensemble in the street, all actions are recorded on
video. Traditionally, the matchmakers from both
sides invite each other to visit before the main
wedding. All close relatives and neighbors come
to help the host family. The term kuda shakyryspak
literally means the matchmakers invitation. The
feast in honor of the matchmakers is arranged as
luxuriantly as possible, since the need to ‘win their
favour” is of great importance, this often determines
the further relationship between the two sides. No
wonder people say ‘kuda myn zhyllyk, kuyeu zhuz
zhyllyk’ — the matchmakers for a thousand years, and
a son-in-law for a hundred years, i.e. the relationship
last longer than the life of the son-in-law.

Traditionally, the guests are served mainly by
daughters-in-law and the younger generation of the
host party. The hot dish is served to men by young
men, and to women by the daughters-in-law of the
host family group. At the end of the meal, both men
and women are approached only by their daughters-
in-law to take the dishes from their hands, this is
one of the most important rituals in the etiquette
of hospitality. This occurs in the following manner:
after the food a signal of the guests is made,
indicating permission to take the dishes that were
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ropstaee 6arop0 («<mabaxmer aazoiicom> ). Torpa B
KOMHATY K TOCTSIM CTapIIKX BO3PACTOB, KOTOPbIE CUAST
32 CTOAOM, BXOAUT OAHA U3 HEBECTOK IPHHHMAIOLIEi
CTOpOHBL [OCTH IOOYEPEAHO OTAAOT IOCYAY AMYHO
B PyKM HEBECTKH, Ta KAAHSeTCS U 3abupaeT ee. JTOT
00psia - 3HaK yBakeHws. OH COBEpIIAETCSI He TOABKO IIPH
IprieMe TOCTel, HO 1 0e3 HUX B AF00O¥ KapaKAAITAKCKOM
ceMbe IOCAe CeMeHMHOro obepa man yxuHa. ITocae
TOTO KaK 3a0paAu OAIOAQ Y TOCTel, UM AQIOT BBIMBITH
pyxu (xoadan cyj arvj). 3aTeM camblil MOYETHbI
roctb (OOBMHO MYXYMHA) A2eT 6AArocAoBeHue B
YecTh OTBEAQHHOTO MsCHOTO 6aroaa (<ajixammuny
xypmemurie> ). [Ipy MPOIAHUH € TOCTSIMM IPOUCXOAUT
00psip obMeHa papamu. B 1jeAoM Bcex IpUrAalIeHHBIX
rOCTeM Ha3bIBAIOT «<(biliAbl KOHAK>, TIO9TOMY B HapOAE
TOBOPAT: «<Mmupam 6ap xepde upam bap> (6yxs.: «[pre
€CTD [IPUTAQLIEHYE, TAM H Pa3BACYEHHE> ).

Kovdvipoin scypzen xonax. K atoit xareropmm
OTHOCSIT Y€AOBEeKa, 3aleAllero 0e3 II0BOAA. JTO
MOXET OBITh COCEAKA, KOTOPAsi HEHAAOATO 3arAsIHyAQ
B AOM TIIOTOBOPHTb C XO3SMKOHM, MAU IIPA3AHBIN
OAHOCEABYAHUH’®, HAML JK€ POACTBEHHFHK, APYT YAEHA
CeMbH, PeLIMBIIMI HABECTUTh HAU IO3APABUTD C
IPa3AHUKOM. PUTYaABI AEFICTBIIS - BBIOOP MecTa rocTs,
HoAQYa U 0bpaTHOe «3abupaHue>» OAIOAA - TaKue e,
4TO M B CAyYae C APYTUMH THIIAMU FOCTeR.

Takum06pasoM, FOCTEIPUUMCTBO y KAPAKAAIIAKOBHE
TOABKO SIBASIETCS HHCTHTYTOM, KOTOPBII IIOAAEPIKHBAET
YCTOIYMBbIE OTHOILICHUS MEKAY AIOABMU B O0IIecTBe.
OHO cymlecTByeT TakKe B CHAY TOTO, UTO AMOASIM
HPABHUTCSI IPUHMMATh TOCTEH: OHH OOMEHMBAIOTCS
uH}popMarMer, MHeHHAMA 1 HoBOCTsMU. | IpueMrocreit
IPEAIIOAATAeT OTBETHBII BU3HT, YCTAHOBACHIE OAM3BKIX
POACTBEHHBIX M APY>KECKUX OTHOIIEHHIL.

CuMBoAMYeCKHME ~ PHUTYaABl  TOCTEIIPUMMCTBA
CBSI3aHBI C MOBEPHSIMU O TOM, YTO FOCTb MPHHOCHT B
AoM 6aaromoayure. [ToaroMmy roctu B HadaAe U B KOH-
Ile Tpare3bl IPOU3HOCST IATHsI — OAATOCAOBEHHUE U AO-
Opble MOXEAAHHSI B aApeC IPUHMMAIOIIEH CTOPOHBL
ITpomecc rocTenpuuMCTBA AEMOHCTPUPYET —TaKue
TPAAMIIOHHbIE IJeHHOCTH, KaK AOOPOCOCEACTBO, B3au-
MOIIOMOII[b MEXXAY POACTBEHHUKAMU 1 APY3bSIMH H T.A.

Curyauuu rOCTENPHHMCTBA  Pa3AHYAOTCS Y
KAPaKAAIIAKOB B 3aBHUCHMOCTH OT PasHbIX (aKTop-
oB. lmeloTcs B BHAY Takue TOPXKECTBA, Kak
IPUTAQIIEHHE TOCTeN Ha CBaAbOY, AHH POXKAEHHS U

T.IL, IPHUTAQII€HUE ITOYETHOI'O TI'OCTI (aKcaKaAa HAN
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served a hot meal (‘tabakty alagoisyn’). Then one
of the daughters-in-law of the host party enters
the room to older guests who sit at the table. The
guests alternately give the dishes in the hands of
the daughter-in-law, she bows and takes it. This
rite of passage is a mark of respect. It is performed
not only when receiving guests, but also without
them in any Karakalpak family after a family lunch
or dinner. After they took meals at the guests, give
them wash hands (koldan suu alyu). Then the guest
of honor (usually a man) gives a blessing in honor of
tasted meat dishes (‘aukattyn kurmetine’). There is a
ceremony of exchange of gifts when saying Good-
bye to guests. In general, all invited guests are called
syily konak’, so people say: ‘mirat bar zherde irat
bar’ (literally “Where there is an invitation, there is
entertainment’).

Kydyryp zhurgen konak. This category includes
a person who came without a reason. This may be
a neighbor who briefly looked into the house to
talk to the hostess, or an idle fellow villager,”® or a
relative, a friend of a family member who decided
to visit or congratulate on the holiday. The rituals of
the action that is the location of the guest, serving
and reverse ‘taking back’ the dishes are the same as
in the case of other types of guests.

Thus, the hospitality of the Karakalpaks is not
only an institution that maintains stable relations
between people in society. It also exists because
people like to receive guests: they exchange
information, opinions and news. Reception of
guests involves a return visit, the establishment of
close family and friendly relations.

Symbolic rituals of hospitality are associated
with the belief that the guest brings prosperity to
the house. Therefore, guests at the beginning and at
the end of the meal pronounce patiya — a blessing
and good wishes to the host. The hospitality
process demonstrates traditional values such as
good-neighbourliness, mutual assistance between
relatives and friends, etc.

The situation of hospitality varies among
Karakalpaks depending on different factors. There
are such celebrations as invitation of guests to a
wedding, birthdays, etc., invitation of the guest
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CBaTOB), IPHEM CAyYaiHbIX HEIPHUTAAIIEHHbIX TOCTEN
u T.A. Taroke cuTyaruu nmpreMa rocTeil pasAMYaloTCs
B 3aBHCHMOCTH OT COLMAABHBIX Ipymm (ropoxane
HAU CeAbYaHe, 3KUTOYHBIE U CPEAHHE II0 YPOBHIO
KHU3HH).

Ba)kHBIM MOMEHTOM T'OCTENIPUUMCTBA CIUTAETCSI
BcTpeya rocreil. Kak mpaBmao, raaBa cembu U ero
OAM3KHE POACTBEHHUKH BEXXAMBO BCTPEYAIOT rOCTEMH
PYKOIIOXKATHAMUA ¥ OOBSITHSIME U 3aT€M IIPOBOXKAIOT
UX B OTBEAEHHBIE AASI HUX KOMHATBIL.

Kak 6p1A0 OTMeYeHO BbINIE, IO TPAAULUH
KapaKAAIIAKOB TOCTeH pa3MelIaloT TAakke U B AOMaX
cocepeit (KoHbiK #ail), TaK KaK TPUTAAIIAETCS OYeHb
MHOT0 3HAKOMBIX, POACTBEHHUKOBU APy3eit. [IpraTom
rOCTell Pa3AEASIOT IO IPYIIIAM, KOXKAYI0 IIOMEIAI0T
B OTA@ABHOM AOMe KOHbIK Jail. Ipynmupyror rocreit
10 KaTerOPUSIM: CBATbl, COPOAMYH, APY3bs, KOAAETH,
OAHOKAQCCHHKH U T.A.

Cocean NPHUHUMAIOT BO BCEM CaMOe aKTUBHOE
y4acTHe - TaK IIPOSIBASIIOTCSI HOPMBI B3aHMOIIOMOIIN
OAHOCEABYAH.

Kax mpaBuao, A1060#1 rocTb IpexAe YeM BOHTH
B 4el-TO AOM AOAKEH BOCKAMKHYTb: <«Kum 6ap,
xabapaac!> («Ectb ankto Aooma? Ot30BuChH!>» ). An
e IOCEeTHTEeAb I'POMKO IPOM3HOCHUT IIPUBETCTBHE:
«Accarayma aretixym> . IIpuBeTCTBIE IPOUSHOCUTCS
U mpu BXOAe B obmecTBeHHble MecTa (Kade,
Mara3uH, OQUCHBIA KaOUHET, ayAUTOpPHs B y4eOHBIX
saBepenusx). O6Cyxpas TeMy TOCTENPHHMCTBR,
HEAb3sl He OTMETHUTD, YTO AFOAU OCTaBASIIOT 32 CO60M
IPaBO HATH B TOCTH HAU HeT, OCOOEHHO eCAH HeT
[PUTAQIIEHUS] HAa KaKye-TO MepOnpusThs. Takoe
OTHOIIEHNE «ACTUTUMHUPOBAHO>» U TPAAULIMOHHBIM
nousteM B ¢opme moroBopku: <«Ilakwipuvirean
ncepae bap, waxvipmazan xepde ne 6ap> (6yks.: «Van
KYAQ TIPUTAQIIAIOT, He HAH, KYAQ He 30BYT> ).

I'py6pIM HapyleHHeM 9THKeTa CYMTAETCS IpHeM
roctst 6e3 yromeHus. B ceAbCKIX MECTHOCTSX AO CHX
TIOp B TPAAMIIHH STUKETA AeP>KaTh B 3amace (3a4acTyio
rpsiya oT AeTern) IIPOAYKTBI AASI CAYYaHHbIX FOCTEH.

B TpaAMIIIOHHOM KapaKaAIlaKCKOM OOIiecTBe
CKYIIOCTb XO351eB OU€eHb ITOPHULIAETCS, IIEAPOCTD IIOA-
Aep>KHBaeTCsl obuiecTBeHHbIM MHeHHeM. CuanTaercs,
9TO IEAPOCTD BCETAQ BO3HATPAXKAAETCSI BCEBBILIHIM,
0 4eM roBOpPUTCA B IOTOBOPKe «MeHnHen kailmnaca
kydaiidan kaiimcoirn> (6yks.: «Ecam s He cmory
BEpHYTb, TO IyCTh BO3AACTCS GOTOM> ).
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of honor (agsaqal or matchmakers), reception of
casual uninvited guests, etc. Also, the situation
of reception of guests varies depending on social
groups (townspeople or villagers, wealthy and
average in standard of living).

Animportant point of hospitalityis considered to
meet guests. As a rule, the head of the family and his
close relatives politely greet guests with handshakes
and hugs and then get them to the rooms reserved
for them.

As noted above, according to the tradition of
Karakalpaks, guests are also placed in the hoses of
neighbors (Konyk Zhai), as many friends, relatives
and friends are invited. The guests are divided into
groups; each are placed in a separate house Konyk
Zhai. The guests are grouped into categories:
matchmakers, relatives, friends, colleagues,
classmates, etc.

Neighbors take an active part in everything, this
is how the norms of mutual assistance of villagers
are manifested.

As a rule, any guest before entering someone’s
home should exclaim: ‘Kim bar, khabarlas!’ (‘Is
anyone home? Answer me!’). Or the visitor says
loudly greeting: ‘Assalauma aleikum’. The greeting
is also pronounced at the entrance to public
places (cafe, shop, office, classroom in educational
institutions). Discussing the topic of hospitality,
it should be noted that people reserve the right to
go to visit or not, especially if there is no invitation
to any events. This attitude is ‘legitimized” with
the traditional concept in the form of saying:
‘Shakyrylgan zherge bar, shakyrmagan zherde ne bar’
(literally ‘Go where you're invited, don’t go where
you're not called’)

It is considered a gross violation of etiquette to
receive a guest without a treat. In rural areas, it is still
in the tradition of etiquette to keep in stock (often
hiding from children) products for casual guests.

In traditional Karakalpak society, the stinginess
of the owners is very much condemned, generosity
is supported by public opinion. It is believed that
generosity is always rewarded by God, what’s that
saying ‘Mennen kaitpasa kudaidan kaitsyn’ (literally
‘If I cannot return, let him be rewarded by God’)
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AAd rOoCTS TOXe MMEIOTCS HelUCaHble ITPaBUAAQ.
Emy HeAb3ss OTKasbIBaThCs OT yromieHus. Y Kapa-
KAAIIAaKOB MPUHSATO, YTO, €CAU KTO-TO IPHIIEA B Ty>KOM
AOM, OH AOAKEH XOTS Obl OTBepaTh Xae6 (Hamnan
ayoi3s muiiuj). Ecan Bo BpeMs ofeaa MAM y)XUHA B
AOM TIPUXOAUT I'OCTb, TO IMPUHATO €My IPeAAOKHUTD
OTBeAATDb KyIIaHbs - «Ajbis mutiuny!> (Yromaiirecs!).
B cayuae, ecau rocts ropopur: «He Mory, cmacu6o, s
TOPOIIAIOCh>, TO XO35IMH COTAACHO 3TUKETY TOBOPMT:
<Ajxammuiy xjpmemune ajoiz muiiur> («B 3HAK
YBOKEHHSI K eAe YTOIATeCh!» ).

OTxka3 oT mpeaAOXKeHMs X03seB OLIeHUBAeTCs Kak
HapylleHue IPaBHA 3THKETa, TAK KaK C yromeHueMm
TOCTS CBsA3bIBAaeTCsl Oaaromoayume B cembe. Ha armx
IPEACTABACHHMAX OCHOBAaHBI KpenkhHe H AOOpbIe
OTHOIIEHMS MEXAY AOADMH.

OO6s13aTeAbHPIM TPAaBUAOM B HACTOsIIjee BpeMs
AAS MHOTHMX CTaHOBUTCS IIPEABAPUTEABHOE IIpeAy-
IpeXACHHEe O BU3UTe, YTOOBI He 3aCTaTh XO3SMHA
BpacrnAox. Takke IOCTIO >KEAATEABHO IIPHXOAMTDH C
YTOLIEHUAMU HAM IOAAPKAMH, MOITOMY B Hapoae
rosopar «Boc kor 6apmay!> («Heabss xopuTh C
ITyCTBIMU pyKaMu!> ).

Taxum 06pa3oM, COOAIOAEHHE OCHOBHBIX ITPaBHA

TPAAMIMOHHOTO JTHKETA TOCTEIPHHMCTBA 9TO

BBIPOKEHHE MAKCHMAABHOTO —YBOKEHHS TIOCTSIM,
CO3AQHME YIOTa UM BeCEAON aTMOCdepbl, TPAAHIIMSL
00513aT€ABHOTO YTOLIEHHIs], YTO OYeHb XAPAKTEPHO AASI
KapaKaAIIAKCKOTO FOCTEPUIMCTBA.

OTHKET 3aCTOABSI CYLIECTBEHHO Pa3AHYAETCS B
pasHbIx KyAbTypax. OH U HEIOCPEACTBEHHO Tparesa
3aHMMAIOT OAHO M3 TAAQBHBIX MECT KaK B [TOBEACHUYECKUX
TPAAULMSIX BHYTPHCEMENHBIX OTHOIUEHMUI, TaK M B
[PaBUAAX TOCTEIPUUMCTBA. TPAAMIIMOHHBIM  AAS
FOCTeN MECTOM YTOLIEeHHS SIBASIETCSI AAMHHASI CKATePTh
- dacmypxan, KOTOpast PACCTHAAETCS Ha [IOAY B LIeHTpe
KOMHAThl, a BOKPYI Hee IIOMELJAIOTCS Kopheuie.
Adcmypxan CTEASIT Ha CTOA, OOBIMHO IPSIMOYTOABHBII,
pasHoit AauHbl CaMble AAMHHbBIE —AQCTYpPXaHBI
CTEAIOTCSI AASL TIPUeMa OOABILIOrO KOAMYECTBA TOCTeN
BO BpeMs 3HAUUTEABHBIX CEMENHbBIX TOPXKECTB —
06bI4HO cBapeh.

Y KapaKkaAllakoB CYIECTBYIOT OCOOble IpaBHAQ
3aCTOABHOIO OTHKETa. Pe3yAbTaThl MOAEBBIX HabAO-
AEHHUIT U PaccKa3bl HHPOPMATOPOB CBHAETEABCTBYIOT

O TOM, YTO IOPSAAOK pa3MeImE€HHd M PaCCAKUBAHMA
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There are also unwritten rules for the guest. He
can’t refuse a treat. At Karakalpaks it is accepted that
if someone came to another’s house, he/she should
at least taste the bread (nannan auyz tiyiu). If during
lunch or dinner, the guest comes to the house, it is
customary to offer him to eat - ‘Auyz tiyin!” (Help
yourself!). If a guest says: ‘I can’t thank you, I'm in
a hurry’, the host according to the etiquette says:
‘Aukattyn kurmtine auyz tiyin’ (‘Help yourself as a
sign of respect to food!").

Rejection of the proposal of the owners is
estimated as a violation of the rules of etiquette, so
as the welfare of the family is related to treat of the
guest. Strong and good relations between people
are based on these ideas.

A mandatory rule now for many is a pre-warning
about the visit, so asnot to catch the ownerunawares.
Also, the guest is desirable to come with treats or
gifts, so the people say ‘Bos kol barmay!’(‘You can’t
walk around empty-handed!”).

Thus, the observance of the basic rules of
traditional etiquette of hospitality is an expression
of maximum respect for guests, creating a cozy
and cheerful atmosphere, a tradition of mandatory
treats, which is very characteristic of Karakalpak
hospitality.

The etiquette of the feast varies considerably in
different cultures. It and directly a meal occupies one
of the main places both in behavioral traditions of
the intrafamily relations, and in rules of hospitality.
Traditional place of treat for guests is a long cloth
- dasturkhan, which spread out on the floor in the
center of the room, and around it korpeshe are placed.
Dasturkhan is laid on the table, usually rectangular,
of different lengths. The longest dasturkhan is laid to
receive a large number of guests during significant
family events, usually weddings.

There are specific Karakalpak rules of table
etiquette. The results of field observations and
stories of informants indicate that the order of
accommodation and seating guests depends on the
occasion of the invitation (wedding celebrations,
birthdays, funerals, etc.).

Due to the fact that during the main wedding
celebration (‘kelinshek toi’) a large number of
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rocreii 3aBUCHT OT TIOBOAA TIpHrAainenus (cBape6Hble
TOPIKECTBA, AHU POKAEHHSL, IIOXOPOHBI K AD. ).

B cuay TOTO, YTO BO BpeMsi OCHOBHOTO CBaAeOHOTO
TOpsKecTBa (<« keAutuiex moii> ) GOABIIOe KOAUYECTBO
rocTe pasMeljaeTcs NPHUHUMAIOIIEd CTOPOHOH B
AoMax cocepeit («Kombik H#aii> ), XO35€Ba TOPXKECTBa
¢uspgecky He YCIIeBAaIOT HABECTHTb BCeX TIOCTeH,
BCe KOHbiK Kail. IToaToMy OHM TOABKO Ha KOpPOTKOE
BpeMsi 3aXOAST B KOHbIK Jdll, YTOOBI <«IIOAYIHTD>
HO3APABAEHUSI OT CBOUX TOCTel. JTO IpHOOpeAo
PopMy 00sI3aTEAPHOrO 3AEMEHTa TOPXKEeCTBA Kak
IpOsIBAGHHE 3TUKETA XO35eB.

Kak TOABKO 3a06MpAIOT IIOCAEAHIOIO  IIOCYAY
C dacmypxaua, CTapIIMA IPHUIAAIIAET  XO3s5ieB
Ha OAArocAOBeHHe <«namusiea Keiur>. Y ABepU
COOMpAIOTCSl XO35€Ba, ACTH M HEBEeCTKH AOMa H
IPUHUMAIOT OAATOCAOBEHHE OT CAMOTO CTAPIIEro HAU
04eTHOTO (IO BBIGOPY CAMHX TOCTeil) TOCTS.

ITocae aTOro caepyer mporeaypa <koidan cyy
aAvlj> - OyKB. «OMOBeHHe pyK>. CAeAyeT OTMEeTHTb,
4TO OH MCIOAHAETCS B HayaAe U KOHIle Tparesbl
(mepea ep0¥t 1 oCA€). AASL 3TOTO KTO-TO M3 MAAAIIMX
IPeACTaBUTeAEH XO35ieB MAM dYallle BCero HeBecTKa
3aXOAMT B TOCTMHYIO C KyBUIMHOM (KYMAH) U Ta3UKOM,
4TOOBI rocTH moMbiAM pyku. IToaaraeTcst moauTs Ha
PYKH, IIOCA€ Yero AAIOT BOAE CTeYb C PyK Ha Ta3HK.
CrpsxuBaTh C pyK BOAY He IIOAAraeTcs.

CaeayeT mepBbIM IOAMTD Ha PYKU TOTO YYACTHHKA,
KTO IIPOHM3HEC PUTYAABHOE OAQTOCAOBEHHE ITHIIE, 3aTeM
BCe OCTAaAbHbIE IOOYEPEAHO COTAACHO BO3PACTY MOIOT
PYKH, Te B CBOIO O4epPeAb BHIPKAIOT HAATOAAPHOCTD,
JKEAAIOT CYACTbsI HeBecTKe (<« Yitbl 604> - UTO6 POAHAA
CbiHa). AHAAOTUYHDI O6PSIA CYIIECTBYET U Y APYTHX
COCEAHMX HApPOAOB C HEKOTOPbIMH Ppa3AMYHSAMHU.
K nmpumepy, mo coobmenuro uHPOpMATOpA
A.HameTypauepoit (1982r. PpOXAeHMS, TYPKMeHKH U3
depmepckoro xossiicTBa «basepren>» TypTkyabckoro
paiioHa): «B cayuae 60abmmx MeponpusTHil (cBapb6a,
IIOXOPOHBI M T.I.) MY>XYMHBI M JKeHIGUHBI CHAST B
OTAEABHBIX KOMHATaX. My>K4MH 0OCAY)KHBAeT KTO-TO
U3 MOAOABIX MY>KYHH IPHHUMAIONIEH CTOPOHbI, OH
HAKPBIBAET CTOA, 3aXOAUT C KyBIIMHOM AASL OMOBEHHUS
PYK TOCTell U IIOAAET eAy, 3aTeM OH Ke yOHpaeT co
croAa. B roctunyto, rae CHUAST My>KYMHBI, )KEHIIHHA,
KAK IIPABHAO, HE 3aXOAUT>» .

B HavaAe 1 ITOCA€ TOPSTIEro OAIOAQ TOAAIOT 3€AEHBII
4ail. Y XOpe3MCKUX y30eKOB 1 KAPAKAAIIAKOB KXKAOMY
TOCTIO IIOAAIOT II0 OTAE€ABHOMY YaMHHKY C IHAAOM.

95

guests are accommodated by the host party in the
houses of neighbors (‘Konyk Zhai’), the owners of
the celebration physically do not have time to visit
all the guests, all Konyk Zhai. Therefore, they only
briefly come to Konyk Zhai to ‘get’ congratulations
from their guests. This took the form of a mandatory
element of celebration as a manifestation of etiquette
of owners.

As soon as the last dishes from dasturkhan are
taken away, the elder man invites owners for blessing
‘patiyaga kelin’. The hosts, children and daughters-
in-law gather at the door of the house and accept the
blessing from the oldest or honorary (at the choice
of the guests themselves) guest.

Thisis followed by the procedure ‘koldan suu alyu’
— literally ‘washing of hands’ It should be noted that
it is performed at the beginning and end of the meal
(before and after the meal). To do this, one of the
younger representatives of the owners or most often
the daughter-in-law comes into the living room with
ajug (kuman) and a basin to the guests washed their
hands. It is necessary to pour on the hands, and then
allow the water to drain from the hands to the basin.
It is not supposed to shake water from hands.

It should be to pour into the hands of the party
the first who spoke the ritual blessing for the food,
then all the other alternately wash their hands
according to the age, they in turn express their
gratitude, wish the happiness to daughter-in-law
(‘ully bol’ - that gave birth to a son). There is a similar
ritual at other neighboring peoples with some
differences. For example, according to the informant
A. Nameturdiyeva (born in 1982, Turkmen women
from the farm ‘Bazergen’ of Turtkul district): ‘In the
case of large events (wedding, funeral, etc.), men
and women sit in separate rooms. Men are served
by one of the young men of the host side, he sets the
table, comes in with a pitcher to wash the hands of
guests and serves food, then he also cleans the table.
A woman usually does not go into the living room
where men sit’?.

Green tea is served at the beginning and after
the hot meal. Each guest is served a separate kettle
with a bowl in Khorezm Uzbeks and Karakalpaks.
Tashkent and Ferghana Uzbeks serve one kettle for
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Y TamKeHTCKUX U (EpraHCKUX Y30eKOB IOAAIOT
OAMH YalHUK Ha BCEX IOCTel, YTOOBI XO3SMH MOT CaM
00CAYXKUBATD BCEX, PA3AMBASI U HCKYCHO [IOAABASI Yail B
IHAAe KOKAOMY T'OCTIO.

Ectp npaBuaa, cBA3aHHBIE C PHUTYaAOM YIIOT-
pebaenns mumu. 3Aech yMeCTHO OyaeT IIpUBeCTH
cAoBa u3BecTHBIX HccaepoBaTesein A.K. Baitbypuna u
A.A. TormopkoBa 0 TOM, «4TO CyIIeCTBYeT TeCHeHIIast
CBsI3b, MAPAAAEAUIM MEXKAY OOBIACHHOI Tpamne3on u
JKepTBOIPHHOIIeHHeM. B cBoeit HauboAee mpocroit
U MCKOHHOM (OpMe >XePTBOINPUHOIIEHUS — ITO
KOpMAEHHE CBEPXbeCTeCTBeHHBIX CHA. ITumry oTaaror
IIPUPOAHBIM CTHXUSIM, CBSIIIEHHBIM )XMBOTHBIM, XKpe1ly
HAHM YeAOBeKy, BOIIAONIAONeMY 0O0XeCTBO, OTHOCST
K upoAy. IlospHee dopmupyeTcs mpeacTaBaeHHE O
TOM, 4TO 00XKECTBO IPUHIMAET B AP He CaMy IIHIIY,
a ee HEMAaTEPHAABHYIO CYIJHOCTb, CBOEOOpa3HYIO
3CCEHIIMIO, HEYTO BPOAE Iapa MAM 3aIlaxa; caMmy ke
CBSIIIEHHYIO IIMINY, KOTOPOM KAacaAOCh 0O0XecTBO,
MOT'YT €CTb IOCA€ Hero >Xpelbl, CTApHKUA M APyTHe
AVIL}a, IOAB3YIOIHECS II0IETOM > .

3HakoBas INPUPOAA BO3PACTHBIX TPYII IIPOSB-
ASIAACDh B IIPABUAAX PACIIPEACACHMS M IIpHeMa MHUIIU.
ITo caoBam K. Ecemosa (ayn «Kocramraabr»,
Kapayssxckuit paﬁon), «IpU TpHeMEe TOYETHHIX
rOCTell B 3HaK YBa)XeHHUs IPUHATO Yalle BCEro pes3aTb
MEAKUM MAM KPYHHBI porarbiii ckoT. Ilo Tpaauipmu
CKOT Pa3AEASIOT Ha 9YacTH 1O cycTaBam (uaux). B
OCHOBHOM MsICO BapsiT B OoaburoM Kasade. ITocae
IPUTOTOBAEHHUS THUIM TOAOBY IIOAAIOT YBaXKaeMOMY
roctio (BUAUMO, B 3HAK AOKA3aTeAbCTBA TOTO, YTO
3ape3aAn1ieA0e KHBOTHOE). Bee ocTaabHbIe HacTH MsCa
3ape3aHHOr0 XMBOTHOTO TAKKe IPeAHA3HAYAIOTCS AAS
rocTeil M0 MX IOAOXKeHHUIO, HallpHMep, )KeHUXY CeMbs
HEBeCTbI T10 TPAAMLIMH A2eT TPyAUHKY (mec)®.

Bcakas Tpamesa cOCTOMT U3 IIO3TAITHOTO YTO-
menus. CHavyaAa TOCTSM ITOAQIOT 4Yai, B OCHOBHOM B
ABYX BUAAX: TPAAULIMOHHBIN KApa uiat (qeprnZ Yau C
MOAOKOM) VAV 3€ACHDIN Yail. 3aTeM ABa TOPSTIMX 6AI0AQ:
Ha TepBoe NAOB, Ha Bropoe zypmuk (B AuTeparype
M3BECTHO Kak bewbapmar). Koraa mpunnmaror ceatos
- <KY0a WAaKbIPbICNAK> - UM IOAAIOT IOOYEPEAHO TPH
6Al0Aa: Ha TiepBoe Kyjuipdax (3kapkoe), Ha BTOpOe
IIAOB M Ha TPETbE - 2yPMuK UAU aKcayrax.

Y MHOrMX HAapOAOB, 3aHUMAIOIIUXCA OXOTOM
U CKOTOBOACTBOM, TYIIy >XMBOTHOLO He pyOsT, a
pacuaeHsroT 10 cycraBam®’. Bo Bpems 6oapumx ToeB

all guests, so that the owner could serve everyone
himself, pouring and skillfully serving tea in a bowl
to each guest.

There are rules related to the ritual of eating.
It is appropriate to cite the words of famous
researchers A. K. Bayburin and A. L. Toporkov that
‘there is a close connection, parallelism between
the everyday meal and sacrifice. In its simplest
and most primordial form, sacrifice is the feeding
of supernatural forces. The food is given to forces
of nature, sacred animal, the priest or the person
embodying the deity, refers to the idol. Later the
idea is formed that the deity does not accept the
gift of food itself, and its intangible nature, a kind
of essence, something like steam or smell; the very
same sacred food which concerned the deity can be
eaten after him by the priests, the elderly and other
persons who enjoy the honor™°.

The symbolic nature of age groups was manifested
in the rules of distribution and eating. According to
J. Yesenov (aul ‘Kostamgaly, Karauzyak district),
‘when receiving honored guests as a sign of respect
it is accepted most often to cut small or large cattle.
Traditionally, cattle are divided into parts by joints
(zhilik). Basically, the meat is cooked in a large
cauldron. After cooking, the head is served to the
distinguished guest (apparently as a sign of proof
that the whole animal was killed). All other parts of
the meat of the slaughtered animal are also intended
for guests according to their position, for example,
the bride’s family traditionally gives brisket to the
groom (tos)>".

Every meal consists of a phased treat. First, guests
are served tea, mainly in two types: traditional tea
kara shai (black tea with milk) or green one. Then
two hot dishes: the first pilaf, the second gurtik
(in the literature known as beshbarmak). When
the matchmakers are received ‘kuda shakyryspak’
— they are alternately served three dishes: the first
- kuuyrdak (roast meat), the second - pilaf and the
third - gurtik or aksaulak.

Many peoples engaged in hunting and cattle
breeding, are not cut animal carcass and divide it
according joints®’. During large feasts it is observed
the distribution of meat and dishes tabak tartyu.
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CODAIOAQETCSI pacIpeAeAeHre Msica U OAIOA Tabak, Tap-
ThIj. Bo Bpemst moaaun mocaeatero 6aroaa (06braHO 31O
2ypMUK) TIOYETHOMY TOCTIO OAHOBDEMEHHO TOAAIOT
TOAOBY JKePTBEHHOTO SKUBOTHOTO (B CAy4ae ¢ KOPOBOii,
ee wactb — wiexe). [lo coobmeHno uHPOpMATOpA
Uxmeryanst  (ayn  «Kocramraabi» — Kapayssxckuit
paiioH), Bo BpeMs IpHeMa CBaTOB (POAHDBIX >KEHUXa)
CTOPOHOI1 pOAHBIX HeBecTbI (eA kade moil) Msico bapana
AEAST O cycTaBaM (JcuAuk), TOCA€ MPUTOTOBACHHS
MSICO TPHHATO PACKAAABIBATD II0 TapeAKaM B
ompeaeaeHHOM Tmopsiake. Ha 6ac mabax, - raasHboi
TIOAHOC AASL TIOYETHBIX TOCTe - KAAAYT Hanbac (Tazosast
KOCTD), Kabvipea (pebpo), omvipmia (IO3BOHOYHIK),
Kyiipoi maii (Kycok Kyparoka). Ha oTaeAbHOM mopHOCE
npuHocsT 6ac (roaosa). Ha Bropyto Tapeaky KaaayT
PeOPBIIIKY, O3BOHOYHYIO KOCTb, OEpLIOBYIO KOCTB,
KypAtoK. OTMeueHHbIe ABE TAPEAKH IIOAQIOT KaK CBATaM,
TaK ¥ APYTHM IIOYETHBIM rOCTSM. B TpeThro Tapeaxy kyiiey
mabax, (TapeAka AASL SKEHHXa) KAAAYT mec (TPYAHHKY),
II03BOHOYHIK, peOpa. Ha ocTaAbHbBIE TapeAKH KAQAyT
sajeipoir (aomatka) u T.A. KyparodHoe caro u nedeHb
Hape3aroT TOHKMMH KYCKAMH 1 PAaCIIPEACASIIOT II0 BCeM
TapeAkam™.

OTHKETHOe IIOBEACHHE 3a CTOAOM CBSI3aHO C
IPEACTABACHHEM O CBSILEHHOCTH Immu. Iloatomy
mia TpebyeT 6AArOnpHCTOMHOrO OOpareHus .

OcoOblit  MHTEpeC B OITHKETE IIPEACTABASIET
6AArocAOBeHHE — HEKHe CHMBOAMYECKHE CAOBECHBIE
U HEeCAOBeCHbIe IpaBuAa obmeHust. IIpu 3acTOABHBIX
MepOIIPHATHSAX OOABIIOE 3HAYEHHe y BCeX HAPOAOB
LlenTpasbHOM A3UM UMEIOT MOAUTBEHHbIE MOXKEAAHIIT
HAM OAQrOCAOBEHIISL

ITo coobmeHn0 HHPOPMATOPOB, MOAUTBEHHOE
HO)KEAAQHHE TI0 TPAAMIIMU AEAAeT UMEHHO TOCTb, TaK
KaK OH IpoboBaA XAe0 U COAb IPUHUMAIOLIETO AOMA.
OO6BMHO OAArOCAOBEHHSI IOBTOPSIOTCSI HECKOABKO
pa3s: B HavaAe TpaIe3bl, IIOCAE TOTO, KAK BCE CHEAST
ropsigee OAIOAO; €CAM IOAAIOT HECKOABKO OAIOA, TO
ocAe KOKAOTO OAIOAQ U B KOHIIE TPAIIe3BI IIepea TeM,
KaK rocTu cobepyTcs mOKuHYTh AoM. CopepskaHie
GAArOCAOBEHMSI 3aBHCUT OT KpPAacHOpedusl IOCTed,
OOBIMHO B HEM OTPAKAIOTCS IOXKEAAHUSI U IOBEpbsI
HapoAQ.

3AeCh  YMECTHO IIPHBECTH pAaccKa3d —y4eHOro-
poabkaopucta K. AitmberoBa. Tak, aaBHO xmA
HEKUil YeroBeK 1o umeHH Epexern-tenrek (caoBo
«<TEHTEK>» TIePEBOAUTCSI «IIAAOBAHMBBIIL» ), KOTOpbIit
OBbIA TIPO3BAH «TEHTEK> 32 TO, YTO ObIA OYEHb PE3KUM
U HeCAep>KaHHBIM. Takke OH OBIA IAABOM IA€MEHH,
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During the last course (usually gurtik) the guest of
honor is served the head of the sacrificial animal
at the same time (in the case of a cow, part of it
— sheke). According to the informant Ikmetully
(aul “Kostamgaly” Karauzyak district), during the
reception of matchmakers (relatives of the groom)
the family of the bride (el kade toi) divides the
meat of sheep into joints (zhilik), after cooking it is
accepted to put the meat on plates in a certain order.
Zhanbas (pelvic bone), kabyrga (rib), omyrtka
(spine), kuiryk mai (piece of fat tail) are puton the
bass tabak - the main tray for the guests of honor. The
bas (head) is brought on a separate tray. The ribs,
the vertebrated bone, the shin bone, the fat tail is
put on the second plate. These two plates are served
as matchmakers, and other honored guests. On the
third plate kuieu tabak (plate for the groom) the fos
(breast), vertebrae, ribs are put. On the remaining
plates zhauyryn (shoulder), etc. are put. The sheep
fat and liver cut into thin pieces and distribute to all
plates™.

Etiquette behavior at the table is associated
with the idea of the sacredness of food. So the food
requires a decent treatment’*.

The particular interest in etiquette is a blessing
- some symbolic verbal and non-verbal rules of
communication. Prayer wishes or blessings are of
great importance for all the peoples of Central Asia
during the feast events.

According to informants, the prayer wish is
traditionally made by the guest, as he tried the
bread and salt of the host house. Usually blessings
are repeated several times: at the beginning of the
meal, after everyone eats a hot dish; if several dishes
are served, then after each dish and at the end of the
meal before the guests gather to leave the house. The
content of the blessing depends on the eloquence of
the guests, usually it reflects the wishes and beliefs
of the people.

It is appropriate to cite the story of the scientist-
folklorist K. Aimbetov. So, long ago there was a
certain person by the name of Yerezhep-Tentek
(the word ‘Tentek’ is translated ‘playful’) who was
nicknamed ‘Tentek’ for the fact that he was very
sharp and unrestrained. He was also the head of the
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HMeA CTaTyC «A¥Fa-Ouil»>, TO €CTh BOXXAD BCEX BOXKAEIL
OAH@OXABI K HEMY AOMOI IPHIIAU IOITYTYUKH, XOTS
OHHM OOSIAMICH €TO 3a TO, YTO OH HEAABHO M30MA OAHOTO
roctsi, mpumepmero uspaseka. Opxaxo Epesxen-Omit
OKa3aACsl TOCTEIPUMMHBIM YEAOBEKOM, BIIyCTHA HX
B AOM, HAKOPMHUA IPOXOXKHX. 3aTeM IOCTH BCTAAM, a
Epesxerr coraacHO 3THKeTY, IPOBOAKA UX IIPHIMEPHO HA
copok maroB ot AoMa. OAHAKO TOCTH He TOPOIIMAKCH
YATH U PELIMAU CIIPOCUTb: «MBI CABINIAAH, YTO BBI
HEAABHO M30MAU OAHOTO 9€AOBEKd, KOTOPBIH IPHUIIEA
K BaM B TOCTH M3paAeka. [loueMy BBI He mOCTymHAM €
HAMU TOKe TIOAOOHBIM 06pazom?>. Toraa oH oTBeTHA:
«3DTOT YeAOBeK HAPYILUMA TPAAULIHIO, s BIIYCTHA €I0 B
AOM, HAKOPMHA, @ OH, 6€CCOBECTHBIIT, IIOCAE €ABI IPOCHUT
MeHs eTo elle U OAArOCAOBUTD. S, KOHEUHO, AaA namus
(6aarocaoserme). Ho oTOM, KOTAQ BBINIAM C TOCTEM Ha
VAHLIY, 51, HEMHOTO IIPOBOAUB €r0, U361 maAkort. 51 ero
HAKOPMIA, ellle U OAAroCAOBHA, @ BBl HA0OOPOT AAAU
MHe cBoe 6AarocAoBeHue >,

[To TpaauuuM STHKeTa KApaKAAIIAKOB Oaaro-
CAOBEHHE AQeT MMEeHHO IIOCeTUTEeAb HMAU TOCTb BHE
3aBUCHMOCTH OT BO3PACTA.

B 3akAroueHHe MOXHO OTMETHTH CAEAyIOIee:
B TOCTEIIPUMMCTBE IIPUCYTCTBYIOT CBOErO POAQ
aTpubyTHKa U CEMAHTHKA, HPOSIBASIOLINECS. B BHAE
9THKETa 3aCTOABS], PA3AMYHbIX APXAUYHBIX PUTYAAOB BO
BpeMsI TPAIe3bl B 3aBICUMOCTH OT ITOBOAA IIPUTAAIIEHIS
TOCTeH, HO 9TH PUTYaABl IIOABEPIAKCDH OIPEACACHHOM
TpaHCPOPMALIHH B HALIle BPEMSL.

Iopsiaox PpaccaxyBaHMsL CUTYyaryst
TO3BOASET) TOCTell OCHOBaH Ha TIOAOBO3PACTHOM

(ecan
NpUHIMITE, HA IIPUHIWIE CTAPIIMHCTBA: MYXKIHH,
JKEHINVH M MOAOABIX PACIIPEAEASIOT IIO OTAEABHBIM
KoMHaTaM (B CAyYae C KOHbIK #Ail) UAM TIO OTACABHBIM
croram (B pecropane). Campii crapumit u/wmam
yBKaeMbIil TOCTh 3aHMMAET IIOYETHOE MECTO - fHOp.
On (MHOTA2 OHA) B HaYaAe W B KOHIe TPare3bl AQeT
6AAroCAOBEHUE ¥ IIPOU3HOCHT HAUAYYIIIHE [TOXKEAAHHS
B aApeC XO03s€B AOMA M IPHCYTCTBYIOLIUX TOCTERL
IToyeTHBIT TOCTD WrpaeT OOABIIYIO POAb: IEPBBIM
oTBepAbIBaeT 6Ar0A0, OH(a) mopaeT 6AOAO O6paTHO,
oH(a) 6AArOCAOBASET NPMHUMAIOIUIYI0 CTOPOHY 3a
rOCTENPUUMCTBO. [Ipy 3TOM BO3pacTHBIE OTAMYMS
TOCTSI ¥ XO3SIMHA AOMA MOT'YT OBITb OYeHb BEAVKHL.
Tpamesa ¥ CBsI3aHHDBIE C Hell TPAAULMH ITHKETA
SIBASIIOTCS.  OCOOEHHOCTSIMM ~ [TOBEACHHSI,
BIIUTHIBAIOT B Ce0sI MHOXKECTBO OOPSIAOB, CBOFICTBEHHbIX

KOTOpbIE
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tribe, had the status of ‘Aga-Biy’, that is, the leader of
all the leaders. One day the travelling companions
came to his home, though they were afraid of him
because he recently beat one of the guest who came
from afar. However, Yerezhep-Biy was a hospitable
man let them into the house, give them to eat. Then
the guests stood up and Yerezhep according to
etiquette pursued them about forty steps from the
house. However, the guests did not hurry to leave
and decided to ask: “We heard that you recently beat
one person who came to visit you from afar. Why
didn’t you do the same to us?. Then he replied:
“This man has broken the tradition, I let him into
the house, give him to eat, and he, shameless, after
eating asks me to bless him. I certainly gave patiya
(blessing). But then, when I went out with a guest
in the street and walk him over a little, then beat him
with a stick. I gave him to eat and blessed him, and
you on the contrary gave me your blessing™.

According to the tradition of the Karakalpak
etiquette, the blessing is given by the visitor or guest
regardless of age.

In conclusion, we can note the following: in
hospitality there are some kind of attributes and
semantics, manifested in the form of etiquette
of the feast, various archaic rituals during the
meal, depending on the occasion of inviting the
guests, but these rituals have undergone a certain
transformation in our time.

The order of seating (if the situation allows)
guests is based on the principle of age and sex, and
on the principle of seniority: men, women and
young people are distributed in separate rooms (in
the case of konyk zhai) or on separate tables (in the
restaurant). The most senior and/or respected guest
takes the place of honor - Thor. He (sometimes she)
at the beginning and at the end of the meal gives a
blessing and says best wishes to the owners of the
house and the guests present. The guest of honor
plays a big role: the first to taste the dish, he(she)
serves the dish back, he(she) blesses the host for
hospitality. At the same time, the age differences
between the guest and the host can be very large.

Meal and related traditions of etiquette are the
features of behavior that absorb a lot of rites peculiar
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KapaKaAllakaM U ApPyrHM Hapopam lLleHTpaabHO#
Asyu. DTUKeT 3aCTOAbS U TPaIe3bl MOXXHO OILIeHHBATh
KaK IlepeMOHHAABHBI 9THKeT. OT IIOBCEAHEBHOTO
TIOBEAGHHS OH OTAMYAeTCS TeM, YTO CTEPEOTUITHOCTDH
STHKETHOTO IIOBEACHHS B I|ePeMOHHAAE AOCTHUIAeT
npeaesa.  Hepeako
CIIeLJaAbHbIe, Pa3pabOTAHHBIE TOABKO AASL AQHHOTO
CAyJas CIIeHapHH.
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to Karakalpaks and other peoples of Central Asia.
Etiquette of a feast and a meal can be assessed
as ceremonial etiquette. It differs from everyday
behavior in that the stereotype of etiquette behavior
in the ceremonial reaches the highest limit. Often,
special, developed only for this case scenarios are
developed.

Thus, hospitality is a traditional institution that
performs important social functions consisting of
many norms and values of the people.
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