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<. MOFY‘II/Ie BOAHBI II€EpEMEH I'PO3AT 3aXAeCT-
HYTb CaM06bITHI)Ie KYAI)TYPI)I U CMBITH UX, HC OCTaBHB
U CAeAQ. A ecan NCYEe3HYT IIPUMUTHUBHbIE KYABTYPBDI,
TO BMe€CTe C HUMU NCYE3HET U TO 3€PKaAO, KOTOpoOe
Apyrue LMBHAM3ALMU BCE €Ille IMOAHOCAT K CBOEMY
AUITY, 4TOODI «Y3HATb U U3YIUTDH> cobCcTBEHHOE OT-
PpakeHue»

Ax.A. Mexpa

Hcropus pacnipocTpaHeHHsI HHAMMCKUX PEAUTHIH
Ha Tanp-Illane Kak KyABTYpHO-MAEOAOTMYECKOIO
daxkTOpa B3aMMOAEHCTBUN APEBHHUX IIAGMEH YBOAUT
nccaepoBareaett Bo II Toic. AO H.3., B 3IIOXY X HHAO-
upanckoro eAuHcTBa. [IpaBaa, BTO Aasekoe BpeMs aTH
CBSI3U OBIAU OAHOCTOPOHHUMHU: 9TO HUCXOA MACTyIIe-
CKO-CKOTOBOAYECKOTO HaceAeHus depe3 Tsaup-Illans,
ITamupo-Aaait u I'MHAYKYII Ha 10T U JOTO-BOCTOK — B
ITenpxab u ceBepo-3amaanyo HMuauto. Apyras gacts
MHAOHUPAHIIEB YIIAA Ha IOro-3amap — B bakrpuiicko-
Mapruasckyio apupHyto 30Hy u Cucras-/ApaHruasy.
Croaa, B apcTBo Bumracmel, coraacHo ABecre, mpH-
IIeA C BBICOKOTOPbS 3a0Tap 3apaTymITpa U, BUAUMO,
€ro poA IACTYIIECKHX CKOTOBOAOB.

Ilpomecc pasmerxeBaHHSI HpaHIIEB U HHAUMIIIECB
OBIA AAUTEABHBIM M 3aBepIIMACS K cepepnHe II Thic.
AO H.3.,, YTO apXEOAOTH YCTAaHOBMAHU IIO IIpeHMyle-
CTBEHHOMY Habopy apredakToB M OCOOEHHOCTEMH
TOTO MAU HHOTO IOrpe6aAbHOro 06psiaa. AUHIBHCTBI
IepPBbIMU YCTAHOBUAH, 9TO CAOXKHbIE IIPOIIeCChI ACCH-
MHUASIIIUH IO SI3bIKY K cepearHe LI Thic. A0 H.9. TakKe
MPUBEAN K CAOXKEHMIO aBECTHMCKONM U BEAMYECKOM
THIIOB [TUBUAU3AITUH.

Hcropmio peaurnu MHauu ¢ TOI 3I0XH, KOTAQ
apuicKHe IAeMeHa BTOPIAMCh B CEeBEpO-3allapAHYIO
MHAMIO, 1 AO HAIIKX AHEH AeASIT OOBIMHO Ha TPH Ie-
pHOAA: BEAMYECKUI, OPaXMAHCKHMI U MHAYUCTCKHIL'.
Kaxxpoe U3 3THX HampaBAeHUI UMeeT OoraTefinyro
UCTOpHOTPpaduUIO K MHOXKECTBO TOYEK 3peHHS — MaTe-
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... The mighty waves of changes threaten to over-
whelm the distinctive cultures and wash away them
and not a trace remains. And if the primitive cultures
disappear, then there would be no mirror, which
other civilizations still bring to their face to ‘know
and study’ their own reflection’

J.D. Mehra

The history of spread of the Indian religions in
Tien Shan as a cultural and ideological factor of inter-
action of ancient tribes led scholars to the 2" millen-
nium BCE in the period of their Indo-Iranian unity.
Though, in that distant time these links were one-
way: it was exodus of cattle-breeding population over
Tien Shan, Pamir-Alai and Hindu Kush to the south
and south-east in Panjab and north-western India.
Other part of the Indo-Iranians went to south-west in
Bactrian-Margiana arid zone and Sestan-Drangiana.
According to the Avesta, Zoater Zarathustra, appar-
ently, from a cattle-breeding kin came to the place
from a highland in the reign of Vishtasp.

The process of delimitation of the Iranians and the
Indians was long and ended by the mid-2"! millen-
nium BCE, what was ascertained by archaeologists
by the primary set of artefacts and special features of
this or that burial rite. Linguists were the first schol-
ars who ascertained that complex processes of assim-
ilation by language in the mid-2"! millennium BCE
led to formation of the Avestian and Vedic types of
civilization.

The history of religions of India since the period
of the Aryan tribes’ invasion of the northwest India
till nowadays is commonly divided into three peri-
ods: Vedic, Brahmaic and Hinduistic'. Each of these
tends is rich in historiography and numerous points
of view: materialistic and theological, esoteric and ac-
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PHUAAMCTHYECKOTO U TEOAOTMYECKOro, Teocodpo-330-
TepUYECKOTO U HAYYHO-PEAUTHOBEAYECKOTO XapaKTe-
pa. CeropHst Bo BceM Mupe Bce OOABIIIe OLIyIAeTCs
Tsira K BeIcInnM 3HaHMSM Yepe3 peAuruio, oTpabarsi-
BAIOTCSI UHTEIPaAbHbIe KOHIICIIITMY IIPOHCXOXKACHUS
U CYIIHOCTH PEAMIHH, B KQKAOHW M3 KOTOPBIX IIPH-
CYTCTBYeT CBOE 930TepHuecKoe 3epHo (ApeBHefmit
nAacT MUQOAOTHYECKUX 3HAHHIL), MpOpacTaioee B
0c00yI0 AyXOBHOCTD ¥ BePY B CyILeCTBOBAHME ITaPaA-
AeABHBIX MHPOB 1 CBEPXbeCTECTBEHHOT'O MHpPa OOTOB.
BocrouHast AyXOBHOCTb OTAMYAETCS OT 3aIIAAHOM AY-
XOBHOCTH (TA€ 4eAOBeK BCero AHMmIb «pab Boxmuii»,
XOTSl U 6OTOMOAOOEH) TeM, YTO HIIET W HCCAEAYeT
«<HeTBapHOe>, feccMepTHOE HavaAo B yeroBeke (AT-
MaH), MexAy HuM 1 Borom (Bpaxman) Her npomacru.
MaearoM BpICIIeN AyXOBHOCTH HHAMMIIIEB SIBASIETCS
Boropeaaunsamnus, a He IPOCTO «CIIaCeHHE AYIIH>.
Peaurnosnas ucropust Mlupaun ectp spxuil npumep
HpHOOIeHNUS AI0AeH K AyxoBHOMY KocMmocy, mpexae
BCETO - Yepe3 ApeBHeilllee COOpaHMe PEANIHO3HO-
MH(OAOTHIECKHX TeKCTOB, HAPOAHBIN 9I10C U PUAO-
coduio, MMeromye OOIIe UCTOKA B HHAOUPAHCKOM
MHUQPOAOTHUH BeA,.

Ileproausanus BeAu3Ma H paHHEro HHAyH3Ma.
BeAu3M, AU BeAMIECKAsI PEAUTHS, SIBASET COOOI, 110
BBIPYKEHHIO BBIAQIOLIErOCs 3HATOKA BeA U MHAYU3Ma
P.H. Aanaexapa, 9BOAIOIIMOHUPYIOIIYIO BEAUNCKYIO
MU(OAOTHIO KaK ITyTh CTAHOBAEHHUS OOILIeHAPOAHOM
peAurny — UHAyH3Ma. B HeM ApeBHelIIe KYAbTBI AO-
Bepndeckoit MIHAUM BepHYAU yTpaueHHbIE B BeAH3Me
IO3ULIMK ¥ IIPEBPATHAKCH B PEAUTHIO BCET'O HAPOAR®,
T.e. HAIJMOHAABHO-TOCYAQPCTBEHHYIO, 10 IIPUHATOM B
PEeANTHOBEACHUH KAACCHUKAIIUH.

CpaBHHTEABHAS MUPOAOTHS U PEAUTHOBEACHUE B
MHAMM cCA€AQAM TUTAHTCKHI IIAT OT TPAAUIIOHHOTO
TIOAXOAQ K BeAAM KaK K CYTH anaypyuies. (605KecTBeH-
HOTO TIPOHMCXOXAEHHUS) U AOKTPHHbI 8e0d-Npamanss.
(a6COAIOTHO# MCTHHHOCTH Bep) K IPeAMeTY HayqHO-
IO MX aHAAM3a KaK UCTOYHUKA U3Y4eHUS AUTePaTyp-
HO-TIO9THYECKOTO HACACAUS M TEKCTOB PEAMTHO3HO-
ro KyAbTa, MEPATHYECKOH XPeyeckoit pakTuky (1o
TpeM paHHHM BeAAM) U OTPAXKeHHSI HAPOAHOI Bephl
mupokux Macc (o ATxapBaBeae).

ApeBHerntas ucropus 1 Kyabrypa Muanu B cBoeit
MIepUOAU3ALIUHI HCXOAUT U3 TPAAULIUH BeA, T.e. AUTepa-
Typa VIHAMUM eCTb TAQBHBIN HCTOYHHK OIIPEACACHUS U
CpaBHeHM KaK TEKCTOAOTMYECKOM H S3bIKOBOM, TaK U

ademic religious studies. Nowadays all over the world
there is a feeling of craving for the higher knowledge
through religion, the processed integral concepts of
origin and essence of religions with its own esoteric
core (the ancient layer of mythological knowledge)
growing into a special spirituality and belief in ex-
istence of parallel worlds and supernatural world
of gods. The Oriental spirituality differs from the
Western spirituality (in which a human being is just
a ‘God’s slave), although, godlike) in the way it seeks
after and research ‘non-created’ immortal origin of a
human (Atman), and there is no abyss between him
and God (Brahman). The ideal of higher spirituali-
ty of the Indians is realization in God, and not just
‘salvation of soul’ The religious history of India is
the clear example of communion of people with the
spiritual Space through ancient collection of religious
and mythological texts, people’s epos and philosophy
with the general sources in the Indo-Iranian mythol-
ogy of the Veda.

Division of Vedaism and early Hinduism into
periods. Vedaism or the Vedic religion is, by the
outstanding expert of the Veda and Hinduism Ram-
chamdra Narayan Dandekar’s expression, the evolv-
ing Vedic mythology as a way of formation of national
religion — Hinduism. It was a way for ancient cults of
pre-Vedic India to bring back positions lost in Veda-
ism and turned into the religion of all the people?, i.e.
national state religion by the approved classification
in religious studies.

The comparative mythology and religious studies
in India passed far from the traditional approach to
the Veda as to essence of Apauruseya (the divine or-
igin) and doctrine of Veda-pramanya (absolute truth
of the Veda) to the object of academic analysis as a
source of study of literature heritage and texts of reli-
gious cult, hierarchic priestly practice (by three early
Vedas) and reflection of the people’s belief (by the
Atharvaveda).

The ancient history and culture of India in its di-
vision into periods originated from traditions of the
Veda, i.e. literature of India is the main source for
identification and comparison of textual and linguis-
tic, and also archaeological and religious chronology.
So far as the Vedas were not written down for a long
time, but heard by ear and spoken by heart, they were
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apXeOAOTHYEeCKOM M peAMrHo3HOM XpoHoAoruu. Ilo-
CKOABKY BEABI AOATO HE 3aIUCHIBAAMCH, 2 BOCITPHHU-
MaAHCBH Ha CAYX, PeLJUTHPOBAAKCH HAM3YCTh, OHU OBIAL
u3BecTHHI Kak wpymu (ycasimanHoe). Teppuropuio
CO3AaHMS BeA TOYHO AOKAAM30BaTh HEBO3MOXKHO, TaK
KaK 3TO IAOA MHTEAAKTYaAbHBIX YCUAMM HECKOABKHX
IIOKOAEHHMIT AaBTOPOB, Ha €ro CO3peBaHKe MOTpeboBa-
aucs Beka. ITo P.H. Aanpexapy, Hanboaee AoocTOBepHO
HCTOPUYECKOM AASL OPOPMACHUS WPy MU TIPEACTABAS-
eTcsl TeppuTOpHs pacceeHus mHAOapues oT Oxca
(Amyaappu) ao Tanra®. Kax ¢ Touku 3peHust XpoHoAo-
TUH, TaK ¥ KOAUYECTBA aBTOPOB U TEPPUTOPUH CO3AA-
HMS MAacCIITaOHOCTD MOBAEKAA 32 c000i popMasbHOE
U COAepYKaTeAbHOe MHOT00bpasue Bep. XOTs IIHPOKO
PpacnpocTpaHeHO MHEeHHe, UTO BEABI - 9TO CBAIJeHHOe
IMCaHHe HHAYH3MA, OA0OHO ToMy, kak KopaH — cBs-
IIleHHOe IMCAHIe HCAAMa, a BrbAMs — xpucTraHCTBa,
BeABl HEOOXOAMMO OTAMYATh OT ITHX ABYX IIPOH3Be-
AeHuil. XopomIo U BEPHO CKa3aHO, YTO BEAbI — 9TO He
OAHA KHHTIQ, 4, CKOpee, IjeAdsi OMOAMOTeKa 1 AUTEPaTy-
pa... Ha npotsbkennu Bceit KyAbTypHOM HCTOPHH Be-
AMMCKOM 9IIOXH BEAMICKasl AUTEPATypPa M BEAMMCKHI
00pa3 >KM3HHM aKTHBHO B3aHMOAEHMCTBOBAAU MEXAY
co6011 U BAUSIAK APYT Ha Apyra. Ta >xe HUTb HCTOpHYe-
CKOTO pasBHMTHS, KOTOpas IPOHM3bIBAAA BEAUMCKYIO
JKHM3Hb, CBA3BIBAET B OAHO I1I€AO€ U Pa3AMYHBIE AUTe-
paTypHble IPOU3BEACHMHs], COOMPATEABHO Ha3BaHHbIE
Bepamu. CaepOBaTeAbHO, 3HaYeHMe Bep KAaK HaAexX-
HOI'0 MCTOYHHUKA IO APEBHEMHAUMCKON KYABTYPHOM
HCTOPUH HeM3MepPUMO 0OOAbIle, YeM KAACCHYECKOM
CaHCKPHTCKOM AUTEPATYPHI".

ITockoABKY mManmpol ABASIOTCS APEBHENIIHM CO-
Aep>XaHUEeM BeA-Wpymu, TO XPOHOAOTUYECKH IIOXY
HX CO3AAHMS HA3bIBAIOT 310X0L MAHMP U TBOPYECTBA
MO3TOB puiu — uX codpateser. Ficropuorpadsr un-
AyU3Ma CYMTAIOT 3Ty 30Xy HAYaAOM BEAM3Ma, KO-
TOPBIA HA3bIBAIOT KOCMUYECKOU peAuzueti NHAOAPHEB
co MHOXecTBoM 60roB. Ho Bceaennas — Kocmoc
u IIpupopa — Mo X mpepcTaBAeHHUSAM, «CO BCel ee
OTrPOMHOCTBIO>, HEe €CTb HEYTO HeyIpaBAsIeMOe U
becropsiAOYHOE - BCe 9TO MOAYHMHSIETCS OMPeAeAeH-
HOMY 3aKoHy (puma Bep u awa Asects). OxpanuTe-
AHM 3TOTO 3aKOHA COOTBETCTBEHHO — Acypa Bapyna u
Axypa-Maspa, apuiickue 1o MPOUCXOXKACHUIO — CO-
CTaBASIIOT 3HAYUTEABHYIO YaCTh OCHOBHOTO COAEpPIKa-
HUS TOM MU OAOTHH, KOTOPYO YHACAGAOBAAU M APEB-
HEMHAUICKUE ¥ APEBHEUPAHCKUE apHKL’.

known as sruti (heard). It is impossible to localize a
territory of creation of the Veda, as this was product
of intellectual efforts of several generations of authors,
it took centuries for its formation. According to Ram-
chamdra Narayan Dandekar, the most possible for
formation of sruti was the territory of settling of the
Indo-Aryans from the Oxus (the Amudarya) to the
Ganges’. From point of view of chronology, number
of authors and territory of creation, the large scale re-
sulted in the formal and substantial variety of the Ve-
das. Although there is a wide spread opinion that the
Vedas are the holy script of Hinduism like the Koran is
the holy script in Islam, and the Bible in Christianity,
the Vedas should be differed from those two scripts.
It is well and correctly said that the Vedas are not one
book, but the whole library and literature. During the
entire cultural history of the Vedic epoch the Vedic
literature and the Vedic way of life actively interacted
between each other and influenced on each other. The
same line of historical development through the Ve-
dic life jointed different literary works named as the
Vedas. Therefore, significance of the Veda as a reliable
source on the ancient Indian cultural history is much
higher than the classical Sanskrit literature®.

As far as mantra are the most ancient content of
the Veda-sruti, then the period of their creation is
called as period of mantra and creative works of po-
ets-rishi. Historiographers of Hinduism consider this
period as the beginning of Vedaism, which named as
cosmic religion of the Indo-Aryans with numerous de-
ities. However, according to their concepts, the Uni-
verse — space and nature — ‘with its whole enormous
kind’ is not something out of control and random,
all this is subordinated to the definite law (rita in the
Veda and asha in the Avesta). Asura Varuna and Ahu-
ra-Mazda as guards of this law and the Aryan in origin
are the significant part of the main content of the my-
thology adopted by the ancient Indian and ancient
Iranian Aryans®.

The chronological framework of this period is
not clear: from 1700 BCE® to the late 2" millenni-
um BCE’and the most spread dating is between the
2" and the I** millennium BCE. The formation of
texts composing the core of the Vedic collection took
place in the period from the 10" to the 7-6™ centuries
BCE in the later priestly schools®.
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XpoHOAOTHYECKHEe PAaMKHM 3TOTO IepHOAd TOY-
HO He ompepeAeHsr: oT 1700 rr. oo H.2.5 BTOpas mo-
aosuHa II ThIC. A0 H.3.” BoAee pacmpocTpaneHa para
pybexa II u I Tsic. A0 H.9. B caokuBLIMXCS TO3AHEE
JKPeYeCKHX IIKOAAX — IIPEATIOAOXKHUTeAbHO ¢ X 1o VII-
VI BB. AO H.3. — IPOUCXOAUT OPOPMAECHHUE TEKCTOB,
COCTAaBHBIIHX SIAPO BEAUFICKOTO COOpaHms’®.

CrcreMa apXam4ecKoro puryaAa Obiaa CBsI3aHA C
IMMHOBOJ1 110931eil TAeMEHHBIX MeBLOB (KPewos) —
pun. IIpeanoaaraercs, 4To 60AbIIAst YaCTh TUMHOB
CO3AABAAACh U HCIIOAHSAACh B HOBOTOAHEM pHUTYa-
Ae. LleAb 9TOro KOCMOTOHUYECKOTO B CBOEH OCHOBE
IIPa3AHECTBA COCTOSIAA B TOM, YTOOBI CTUMYAHPOBATh
6oros Ha 60pp0Oy ¢ cmaamu Xaoca. B mpasaHu4HBII
pUTyaA BXOAUAM PA3HOTO POAA IlepeMOHHAAbHbIE
COCTSA3aHMs, B TOM YHCAe - COCTSI3aHUS PUIIM B BUAE
MMITPOBU3AIMH, TaK KaK B TIMHAX 9aCTO TOBOPUTCS O
«<APOXU BAOXHOBEHHUS >, «00 03apeHUH, OTKPbIBAIO-
eM myTu Pedn>°®. Apyroit BaXKHOM 4epPTON PEAUTHI
9TOM JIIOXHU OBIA KYABT OTHsI, KOTOPBII «KaK TAKOBOMH
MOXHO OOHAPY>KHUTb TOABKO B PEAUTHHU BeA 1 ABECTHI
— Ignis, aaruHCKOe cooTBercTBHE Agni». Tperbum
0 3HAYUMOCTHU AASL ApUeB OBIA KYABT COMBI/XaOMBblI,
«KOTOpbIe 00sI3aHbI CBOMM BO3HHKHOBEHUEM OOIINM
PeAUTHO3HO-MUPOAOTHIECKUM IpeACTaBACHUSIM
apues. VIMeHHO Ha 3TOM 3Talle BOMHCTBEHHbIE CKO-
TOBOABI-MHAOAPUM IPEATIPUHSAAU TTOX0A u3 baaxa B
Cemupeune» . ITo-BHAMMOMY, K 9TOMY LIEPHOAY OT-
HOCATCSL ¥ MHOTOYHCAEHHbIe a6CTpaKTHbIe H306pa-
JKeHHsI OOTOB, CKOpee - IX CHMBOABI, HA [IETPOTAN(ax.

Bo sropoit nepuop P.H. Aanpexap HasbiBaeT Be-
AU3M peAuzueil 2epoeé B OTHOCHT KO BpPeMEHH pac-
IPOCTpaHeHUs camxum PUrBeAbl, KOrAa HeoObIyasi-
HO Pa3BMBAETCS YCAOKHEHHBIN PUTYaA >KepTBOIIPH-
HOIeHHH M KyabT VIHApBI-Tepos — IJapCTBEHHOTO
IPEABOAUTEAS, <IATPOHA APHMICKON KOAOHM3AIMU
Wupun, npespameHHOro ABecTON B 3A0KA3HEHHO-
ro AeMoHa», 1o ompepesenuio JK. Aromesuas'!, Ho
- «KOAECHHYHE>, 00AAAATEAU «KOAECA CyBepeHHTe-
Ta>», <THICSYM Aa3> IPOMOBOrO IIepYHA; MecCTa MX
OOUTAHUSI YKA3BIBAIOTCS «MEXAY CBETOM U ThbMOIT>,
«HebOM U 3eMAel», «Be3pe» 2. [AaBHBIM 3aHATHEM
HIX TIOAOTIEYHBIX (BOEHHOI APUCTOKPATHH) GbIA YTOH
CKOTa, TPO(eCCHOHAABHBII IPabeXk IyXUX U CBOUX...
IIpu comocraBAeHHH ABYX HCTOYHUKOB — Muxp-AmT
Asects! u rumna PurBepst™ B yects IHAPBL, 06Hapy-
JKUBAIOTCS PAa3UTEAbHbIE COBIIAACHUS B UX ACSHUAIX,

The system of archaic ritual was connected to the
hymn poetry of tribal singers (priests) — rishi. It is as-
sumed that the main part of hymns were created and
performed during the New Year’s ritual. The goal of
these cosmogonic festivities was to stimulate deities
for struggle against the chaos. The festal ritual in-
cluded different kinds of ceremonial contests includ-
ing the contest of rishi like improvisation, as hymns
frequently mention ‘tremble of inspiration, ‘about
flash of inspiration opening the way for speech”. One
more important feature of religion of that period was
the cult of fire, which ‘could be found only in religion
of the Veda and the Avesta - Ignis, the Latin equiva-
lent of Agni’ The third important for the Aryans cult
was the cult of soma/hauma, ‘which owned its origin
to the general religious-mythological concepts of the
Aryans. Exactly at the stage the martial cattle-breed-
ing Indo-Aryans made the march from Balkh into
Semirechie’®. Apparently, the numerous abstract
pictures of deities, their symbols on petroglyphs are
dated to the period.

Ramchamdra Narayan Dandekar named the Ve-
daism in the second period as religion of heroes and
attributed to the period of spreading of the Rig Veda
Sambhita, when the sophisticated ritual of sacrifices
and the cult of Indra-hero — the regal leader, ‘patron of
the Aryan colonization of India turned by the Avesta
into the evil demon’ according to Georges Dumezil'"
but they have ‘chariots) ‘wheel of sovereignty’, ‘thou-
sand eyes’ of thunder Peroun; their place of habita-
tion is ‘between light and dark ‘heaven and earth)
‘everywhere’?. The main occupation of their military
aristocracy was abaction and professional robbery.
As comparing two written sources — Mihr-yasht of
the Avesta and hymns of the Rig Veda' in honour of
Indra, there are the striking coincidences in their acts,
personal merits and morals. Both texts glorify the god
of military victory — the character with the bloody in-
clinations and unpredictable moral behaviour, whose

t' could

smashing strokes, according to Mihr-yash
suddenly fall on his own worshippers'. Mary Boyce
noticed that the difference between Indra and moral
Ahura is well shown in the Vedic hymn, in which the
claim for grandeur takes place with example of other
deity — Varuna'®. “Varuna proclaimed: ‘Indeed, pow-

er belongs to me, the Eternal Lord, as all Immortals
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XapaKTePUCTUKAX AMYHBIX KQ4eCTB M CBOMCTB MOpa-
Au. Oba TekcTa BO3BEANYHMBAIOT OOra BOEHHOM IIO-
GeAbl — MepCOHAX C KPOBABBIMH HAKAOHHOCTSIMU M
MOPAABHO HeEIIPeACKa3yeMbIM IIOBEACHHEM, YbH Pas3-
sIIIKeE YAQPBL, CYAS TIO yTBepKAeHHaM Muxp-Smra'?,
MOT'YT BHE3AIIHO OOPYIIMTHCSI HA €ro e MOodYuTaTe-
aenn®. Kax ormeuaer M. Boiic, pasuuna mexpy HH-
ApOil M HPABCTBEHHbIMU aXypaMU IOPa3HTEABHO
SIPKO BBIPQ)XKeHA B BEAYECKOM TMIMHE, B KOTOPOM Ha
npuMepe Apyroro 6ora - BapyHs! - packpsiBaroTcst
npereH3uu Ha Beamume'’. «Bapyna mpososraama-
eT: «BOUCTHHY BAACTh IPUHAAAEKUT MHE, BEYHOMY
BAACTeAMHY, Kak Bce BeccmeprHbie [mpusnaror] ... S
IIOAHHMMAIO BBEPX CTEKAIOI[He BOADI, II0 HCTHHE—PTa
s noaaepxuBato Heb6o. ITo mcTuHe—pTa s BAAAbIKa,
KOTOPBI TIPABUT II0 UCTHHe—pTa». MHApa oTBeua-
eT eMmy, mpoBoaraamasi: «Myxu, espsimue ObICTPO,
006AaparoNIe XOPOIINMY KOHSIMH ITPU3BIBAIOT MEH,
OYAy4H OKPY>KeHHBIMH B 6010. 5] BO36YKAQI0 BPaXKAY.
A, meapsiit Iappa. S B3AbIMar0 MbIAb, MOS MOIIb He-
coxpymuma. S aeraa Bce. Hukakast 60xxecTBeHHast
CHAQ He MOXET CAEPXKaTh MeHsl, Heyaepskumoro. Kor-
AQ TAOTKH COMBI, KOTAQ IIECHH OIIbSIHSIIOT MEHS, TOTAQ
yCTpaIarTcst 06a 6ecrpeAeAbHBIX IPOCTPAHCTBA.
Takum obpazoM, ABa 9THX 60keCcTBA BOCIPHHHMMA-
IOTCSI KaK ABa COBEPIIEHHO PA3AMYHBIX CO3AAHMS ...
Bapyna rosopur o «beccmeprHbIx>»>. «bBeccmeprt-
HbII> (BeAHdeckoe Ampma, aBecTuiickoe Amduua)
— OAHO M3 3BaHUI1, KOTOPBIM HHAOHMPAHIIbI HAACASIAK
cBoux 6oros. Apyroe — «Cusfomuii>, BeAHIecKoe
Assa, aBectuiickoe Aassa. Ob6a aTi cAOBa IO CBOe-
My IIPOUCXOXAEHHIO HHAOeBpomeiickue. Ho upaHist
YIIOTPEOASIAM [I0 OTHOIIEHHIO K 6OraM elre 1 CAOBO
Baza — «Pacmpeaeasrommit (6Aara) ». I'To kakum-TO
IPHYHHAM CaM 30pOacTp OTPAHHYUA YIOTpebAeHIe
APEBHETrO Ha3BaHHS «AA9Ba>», MPHMEHSIS ero AMIIb
0 OTHOLIEHUIO K MIHApe U ApyrUM BOHMHCTBEHHBIM
boxxecTBaM, KOTOpbIe OH PacCMaTPUBAA KaK paspy-
IIMTEABHBIE CHABI»> .

B.H. Tonopos mopuepKHBaeT HHAOEBpOIIHCKHe
HCTOKHM BEAMYECKOH MU(OAOTHM, MPHIEM HCKAIO-
YUTEABHYIO APXaUYHOCTb HMCXOAHBIX €€ JAeMEHTOB.
Tak, MHAOEBpOIIEIICKIIe NCTOKU BHAHBI B TaKUX Be-
AMICKHX MOHATHUSX, Kak «60r> (devd), «beccmepr-
Hblit> (amfta), «Bepa>» ($§raddhd), «mapp> (rdjan),
«xpen» (brahman) u r.o. Mupoasorudeckue nmena:
Apsyc-utap, Ymac, Ilapaxanps, Ilyman, Bapysa,

accepted... I raise up the flowing water, by truth -
I support the sky. By truth, I am the lord of mouth,
which rules by truth’ Indra told him, proclaiming:
‘Men riding fast, owning good horses call upon me,
when they are surrounded at battle. I raise animosity.
I'am generous Indra. I raise dust, my mightiness is un-
conquerable. I did everything. Any divine power can
not restrain me — irrepressible. When there are gulps
of soma, when songs make me drunk, then both lim-
itless spaces are frightened’ Thereby, these two dei-
ties are perceived as two completely different things.
Varuna mentions ‘Immortals’ ‘Immortal’ (Amrta in
the Veda, Amesha in the Avesta) is one of names of
the Indo-Iranians for their deities. One more is ‘Shin-
ing’, Deva in the Veda and Daeva in the Avesta. Both
of these words are Indo-European. However, the Ira-
nians use word Baga — ‘Distributing (welfare)’ for de-
ities. For some reasons Zoroaster himself limited the
use of ancient name ‘daeva’ and used to just for Indra
and other military deities, who he considered as the
destructive forces’"’.

VIN. Toporov underlined the Indo-European
sources of the Vedic mythology and the exceptional
archaic nature of initial elements. E.g. the Indo-Euro-
pean sources are clear in such the Vediac notions as
‘god’ (devd), immortal’ (amfta), ‘belief” ($raddhd),
‘king’ (rajan), ‘priest’ (brahman), etc. The mythologi-
cal names are Dyaus-pitar, Ushas, Pardjanya, Pushan,
Varuna, Maruta, Yama, etc. Some notions adopted by
the ancient Iranians, the Vedic words and mytholog-
ical names probably from the Anatolian Indo-Aryans
stayed in Western Asia till the mid-2" millennium
BCE and assimilated at the place are evidence of the
Indo-Iranian sources in the Vedic mythology*®.

The second stage of history of Vedaism was the
creation of code of all mantra by their type: 1. man-
tra related to the cosmic religion, the cult of fire and
soma; 2. To the religion of heroes and other new
mythological characters, in particular, Savitar, Rudra,
Vishnu, etc. appeared by that time and incarnated
brighter in the next period; authorship of mantra was
identified by separate kind; Rig Veda-samhita was
divided into 10 family’s cycles or books named as
Mandala 1-X". According to Ramchamdra Narayan
Dandekar, the third period in the history of the Vedic
religion in India was connected to the spread of reli-
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MapyTsl, SIma 1 Ap. O6 HHAOMPAHCKUX HCTOKAX B Be-
AMICKOM MHU(POAOTHH TAaKKe CBUACTEABCTBYET O psIAe
NOHATHM, 3aMMCTBOBAHHBIX APEBHMMM MpaHIIAMH,
BeAMICKUX CAOB U UIMeH MHPOAOTUYECKOTO COACPIKa-
HHsI, BOBMOKHO OT aHAaTOAMMCKUX MHAOApHUeB, IIpe-
6piBaBunx B [Tepepnert Asuu A0 cepepunsi 11 Toic. A0
H.9. U aCCIMUAMPOBAHHbIX TaM'®.

BTopoit aTan ucTopun BeAu3Ma 3aBepIIMACS CO3-
AQHHEM CBOAA BCEX MAHTP IIO X XapaKTepy: MaHTPBI,
oTHOCAmuUecss 1) K KOCMHYECKON PEAMTHH, KYABTY
OTHSL M COMBI; 2) K PEAUTUH TepOeB M BO3HUKIIUX K
3TOMYy BpeMeHM HOBBIX MH(OAOIMYECKHX IepCOHa-
xe# - B yacTHocTH, CaBurapa, Pyapsl, Bumny u ap.,
HOAYYMBIIMX SIPKOE BOIAOIIEHHE B IOCAeAylollee
BpeMs. ABTOPCTBO MAaHTP OIPEAEASIeTCS IO OTAEAb-
HBIM poaaM; Purbepa-camxura paspearaach Ha 10
($aMHABHBIX IIUKAOB UAM KHUT, IIOAYYHBIINX Ha3BaHUE
Mandarw 1-X". Tperuit meproa B HCTOPUM BeAUde-
cxont peaurnn Mupun, no P.H.Aanaexapy, cBsasan ¢
pacrpocTpaHeHHeM PeAUTHO3HO-PUAOCOPCKON AH-
teparypsl I Toic. o0 H.9. C VII Beka A0 H.3. B TpepaHus
XKPeYeCKHUX IIKOA HAYMHAIOT BKAIOYAThCS POSKAABIIH-
ecs B 9THUX Xe mMKoAax ¢puaocodpckue yyenus. C re-
YeHHeM BpPeMeHHU >KpedecKasl PUTYaAbHO-PHA0COP-
CKasl TPAAMIMS NpUOOpeTaeT, MOAOOHO CaMXHTaM,
CTaTYC CBAIEHHOCTH, BBOAUTCS B COCTaB BEAMICKOTIO
KaHOHA: Opaxmand — <IOYIeHUs XXpeLa>; ynaHuud-
da — «TalflHOe HACTaBAEHUE>, APAHLIKA — <AECHASI
KHUTa>». BpaxMaHp! cTaAM, TakuM 06pa3oM, KOMMeH-
TApUSIMU K CamMxumam. DTU COOPAHS OYIeHNU, KaK
AOTHYECKOe MPOAOAKEHHE IePUOAA OpaxMaH, AAAU
Ha3BaHME TPeTbeMy IEPUOAY — peAucuu bpaxman u
4eTBEPTOMY — peAuul ynanuuao.

B aT0 BpeMms cAOKHACS MHOM XapakTep apuUiCKO-
ro o0IecTBa, 3HAYUTEABHO CMEIIABIIErOCs Ha CeBe-
pe MBpMM C aBTOXTOHHBIM HaceA€HHEM APABUAOB
u MyHAy. TAaBHast TeMa Opaxman — pUTyaA XepTBO-
IPHHOIIEHNS — ObIA PACIIMCAH AO MEABYAMIINX ITOA-
POOHOCTEN, CTaB BAXKHEHNIINM CHMBOAOM PEAUTHU U
MU(OTBOPYECTBOM KACTBI OpaXMaHOB — SKPeIOB, I10-
CBOEMY HCTOAKOBABIIMX ApeBHUe MaHTpsIL. «Ilo cym-
HOCTH ¥ YHKIIUSIM STU HOBBIE XXPeIlbl — OTIPaBUTEAU
pHTyaAa, 6eCCIIOPHO OTAMYAAUCD OT TOITOB—XKPELIOB
IIepHOAOB MAHTP M CaMXuT... JKepTBompuHOmeHue
IpeBPaTUAOCh B IPAKTUYECKU €AMHCTBEHHBIN Ipe-
MeT COLMAaAbHO-PEAUTHMO3HbIX YCTPEMACHUN BEAMI-
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CKHX HHAMIIEB Toro mepuopa»>. Co BpeMeHeM
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gious and philosophical literature of the 1* millenni-
um BCE. Since the 7" century BCE the philosophical
doctrines originated within the priests’ schools were
incorporated into commitments of the same schools.
Eventually, the priests’ ritual-philosophical tradition
obtained like Samhita the sacred status and became
a part of the code of the Vedic canon: Brahmana -
‘priest’s sermon’; the Upanishads — ‘secret directions),
Aranyaka — ‘forest book’ Thereby, Brahmana became
comments for Samhita. These collections of sermons
like the logical continuation of the Brahmana period
entitled it as religion of Brahmana and the fourth as
religion of the Upanishads.

At the time a different kind of type of the Aryan
society significantly mixing with the autochthonous
population of the Dravidian and the Mundu was
formed. The main issue of Brahmana — ritual sacri-
fice — was specified in very fine details and became
the important symbol of religion and myth-making
of the Brahman caste — priests, who interpreted the
ancient mantra in their own way. ‘In essence and
functions these new priests — originators of ritual
definitely differed from poets-priests of the period of
mantra and Sambhita... Sacrifices turned practically
into the only object of social and religious aspiration
of the Vedic Indians at that period™. In the course
of time this class occupied the leading position, what
resulted in transformation of ideology of Vedaism
into Brahmanism as the first stage of Hinduism in the
classical antiquity. Thereby, ‘axial time’ for India is
dated from the 8" — 7 centuries BCE to the 3" — 4
centuries CE, when the ‘natural’ religion of early An-
tiquity gave way to the new ethic, in which the post-
humous destiny of the human was conditioned by his
good or evil deeds, and not the ritual acts. In this way
the new doctrine worked out by the brahman about
deity-absolute Brahma, on issues of life and death,
about interactions of every man with the cosmos
originated; the authors of the Upanishads formu-
lated the main religious and philosophical ideas be-
coming a part of flesh and blood of the Indian culture
and spread out of India. The first of them is an idea
of reincarnation or transmigration of souls from one
body into the other, and conceptions of endless chain
of metempsychosis. The second idea is a concept of
karma — the sum of good and evil deeds of every man,
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3TOT KAACC 3aHSA TAABEHCTBYIOIee ITOAOXKEHHE, YTO
IIOBAEKAO 33 CO0OI TPaHCYOPMALIUIO HACOAOTHH Be-
AHM3Ma B OpaxMaHHU3M, KaK IIEPBYIO CTYIIeHb UHIyu3ma
B IOpPy Kaaccudeckoit Apesroctu. Takum o6pasowm,
«oceBoe Bpems» aasl MiHaMm ompeaeasiercs ¢ VIII-
VII B. p0 H.3. p0 ITI-IV B. H.5., KOIAQ «€CTeCcTBEHHAS >
peaurusi paHHe#l APpPeBHOCTH YCTyIaeT MeCTO HO-
BOM 9THKe, B KOTOPOM ITOCMepPTHAsl YYacTbh YeAOBeKa
OIIPEAEASIETCSI €TO AOOPBIMU HAU 3ABIMH AESHUSIMH,
a He PUTYaAbHBIMM AeHCTBUSAMHU. Tak pOAMAMCH HO-
Bble y4eHHs], BrlpaboTaHHble OpaxmaHamu: o Bore-
abcoaroTe Bpaxme, o mpobaeMax XU3HU U CMEPTH, O
TECHBIX B3aMMOCBSA3SIX KaXKAOTO YEAOBEKA C KOCMO-
COM; aBTOPAMHU YIIAHUIIAA OBIAM CPOPMYAUpPOBAHBI
OCHOBHbIE€ PEAUTHO3HO-QUAOCOPCKHE MAEH, BOLICA-
Iiye B IMAOTh U KPOBb MHAMMCKOMN KYABTYPBI H pac-
npocTpanuBmuecs 3a npeaesamu Muauu. Ilepsoit u3
HUX SIBASIETCS MA€S peMHKAPHAIIUH, HAY [TepeCeAeHuUs
AYII H3 OAHOTO T€AQ B APYTO€, KOHLIEIIU OeCKOHed-
HOM IieTIH IIepepoXAeHHUI. Bropoit naeei BbicTymaeT
IpeACTaBACHHUE O Kapme — CyMMe AOOPBIX U 3ABIX AA
Ka)KAOTO YeAOBeKa, OIpeAeAsIontell opMy mocAeAy-
IOIEro IepepOXKACHHs, HO He PaiCKOM >KU3HM IO-
CMepTHO, KaK B APYTUX <PEAMTHAX CIaceHus». Tpe-
Thsl UAES — 9TO BO3ZMOXKHOCTD I03HaHMA bpaxmana u
CAMSHUS C HUM, AOCTIDKEHHE €AMHCTBA C 9TOM BBIC-
el AyXOBHOH peaAbHOCTDIO, TIOCKOAbKY Bpaxman
He ecTb 60r-TBopel; (MHAUICKAs PEAUTHO3HO-PHUAO-
codcKas MbICAb TBOpLa He 3HaAQ), a abCTpakTHas
BBICIIAS CHAQ, KOTOpas BpeMeHaMH1 BOTIAOIIAeT 9acTh
CBOMX PeaAHH U sIBACHUHN peHoMeHarbHOTo Mupa. Ho
B OCHOBE CBO€H MHAYH3M BOCXOAUT K BeAAM, aKKYy-
MyAUpPOBAB OOraTeiIuii U HPAaBCTBEHHO-3THIECKHIT
OTIBIT MHAUMCKOTIO HAPOAQ.

«B aror mepuoa ymanmimap mosBHAACH IpyTIa
MbICAMTEAeH, KOTOpble CMEAO TIIOABEPIAM COMHe-
HHUIO AYXOBHYIO AEHCTBEHHOCTb CHCTEMBI >KepTBO-
NPUHOIIEHUHN M AQ’Ke aBTOPUTET CaMUX CBSIE€HHBIX
KHUT... BBIAO TIOAHATO 3HAMS CBOOOAOMBICAMS, IIO-
OLIPSIAOCDH JKEAAHHE AIOAEH AyMaTh M AQXKe 3aAaBaTh
BOIIPOCHI... », — mumeT P.H. Aanaekap. — «Yuurean
YTAHHUITAA IIEPEMECTHAU AKI[eHT C GOPMBI PEAUTHH
Ha ee MCTHUHHBIA AyX. PuTyaausm OpaxmaH ycTymua
MEeCTO CIIUPHUTYAAU3MY YIIaHHIIAA>, KOTOPbIE <AAAU
AIOASIM HeMHOro ¢puaocoduu, HO He PEAUTHIO... U
HACTYIIHA nepuod mexcdyyapcmeus co CTPEMHUTEADb-
HBIM Pa3BUTHEM HEOPTOAOKCAABHBIX CHCTEM, IPeXAe
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which determines a form of the next incarnation, but
not the paradise life after death like in other ‘religion
of salvation’ The third idea is possibility to learn and
to join Brahman, to reach the unity with this supe-
rior spiritual reality, because Brahman is not only
deity-creator (the Indian religious and philosophical
thought had no creator), but the abstract superior
power, which at times incarnated a part of its actuals
and phenomena. However, in its base Hinduism orig-
inated from the Veda and accumulated the abundant
moral ethic experience of the Indian people.

‘In this period of the Upanishads there was a group
of thinkers, who bravely cast doubt on the spiritual
effectiveness of sacrifices and even on the authority
of the very sacred books... They raised the banner of
freethinking, encourages the people’s wish to think
and even put questions..., - Ramchamdra Narayan
Dandekar wrote. “Teachers of the Upanishads shifted
the accent from the religious forms to the true spirit.
The Brahmans’ ritualism gave way to spiritualism of
the Upanishads), which ‘gave people some philoso-
phy, but not religion ... and period of interregnum with
the rapid development of heterodox of Jainism and
Buddhism set in. High (academic) literature of the
Buddhist canon similar to the Upanishads in form,
but auxiliary to the Veda became the basic written
works at the time. This unique literature form is sutra.
Therefore, religion of this period might be names
as religion of sutra and vedanga. The Vedic teachers
started creating sutra of three types: Shrautasutra,
Grihya-sutra, Dharmasutra, which can be correlated
sequentially with religious, personal-family and so-
cial-political aspects of the Vedic Indians’ life...”".

And, certainly, the Indian epos is the inexhaust-
ible source for the study of the Vedic religion. The
written variant of ‘the Mahabharata’ is the 3™ — 4%
centuries, although the core idea of doctrine ‘Bhaga-
vadgita’ was made and fixed as a text in the 3 - 2™
centuries BCE*.

The given division into periods of history of an-
cient religion in India (nonregistering the religious
life of the Hind civilization vanished by the Aryans’
advent in Hindustan) was worked out by the Indian
specialists in the Veda to understand the historical
link of phenomena of the Bronze and early Iron Ages.
‘In science there is not yet elaborated periodization
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Bcero Oxatinusma u 6y0dusma. OCHOBHBIMU IIPO-
M3BEAGHUSMH B 9TO BPeMsl CTaAa BbicoKas (yueHas)
AUTepaTypa OGYAAHICKOTrO KaHOHA, 6AM3Kast 0 pop-
Me K YIIaHHUIIAAAQM, HO 3aBEAOMO BCIIOMOTATeAbHOM K
BepaM. JTa YHHMKaAbHAsl AUTepaTypHas ¢opma — cy-
mpa. I103aToMy peAuruio 3Toro nepuopa MoXHO Ha-
3BaTb peAuzueii cymp u 8edare. Beanriickue yunrean
CTaAM CO3AABATh CYTPBI TPEX BHAOB: Wpaymacympa,
2puxvACYmMpa, 0Xapmacympa, KOTopble B 00IeM MOX-
HO COOTHECTH IIOCACAOBATEABHO C PEAUTHO3HBIM,
AUYHOCTHO-CEMENHBIM U COI[UAABHO-TIOAUTHYECKIM
aCIIeKTaMH KU3HU BEAUNCKUX HHAUMIIEB... » 2.,

W, xoHeuHO, HENCCSIKaeMbIM UCTOYHUKOM AAS H3-
YY€HHUS BEAUNCKON PEAMIMH SBASETCS HWHAHMKMCKHIM
amoc. ITucemenHas ¢ukcanus «MaxabxapaTer» 0T-
Hocutcs k III - IV BB. H.2., XOTS HA€IHOE SAPO Yue-
Hus - «bxaraBapruTa - 651A0 CO3AQHO U 3aPUKCHPO-
BaHO B BuAe TekcTa B III — II BB. A0 H.2.2%

IIpuBeaeHHas MepHOAU3aIMA HUCTOPUHU ApeBHei
peanrnu Mupuu (6e3 ydera peAUTHOBHOMN SKU3HU
Mupckoil 1fuBUAM3AIMY, K Ipuxopy apues B MHpo-
CTaH yxe morubmeii) paspaboTaHa HHAHNCKAMH
BEAOAOTAaMH B TOM Me€pe, B KaKOM OHa IIOMOTAEeT II0-
HSTh UCTOPUYECKYIO CBS3b SBACHHII SIIOXU OPOH3BI
U paHHETO >KeAe3HOTo BeKa. «B Hayke eme He cy-
IeCTBYeT PaspabOTaHHON IIEPUOAMBALIMU HUCTOPHUU
PeAUTHI, ... HECMOTPSI Ha TO, YTO eil IIOCBsIeHa yxKe
OrpOMHasl Hay4Hasi auTeparypa>>. IHpoaoram ypaa-
AOCB ITOHSTD PEAABHYI0 00YCAOBAEHHOCTb, X YAOBUTD
Ka4eCTBEHHOE CBOe0Opasne KXKAOM SIIOXH Pa3BUTHS
BEAMYECKOM PEeAUTHH, U BO MHOTOM IPOTUBOCTOSTD
3aITAAHOEBPOIIENICKON HCTOPUOrpaduU B OIjeHKe U
TPAaKTOBKE SBAGHUH BEAM3Ma M MHAYHM3Ma - B 4YacT-
HocTy, o paboram XK. Aromesuas. Tak, poccuiickue
unposoru T Eansapenxosa, S.B. Bacuabkos, roa-
AraAckui Beporor P.B.S. Kéiimep ykaspBaroT Ha
HENPeAOXKHOCTb < TPeXpyHKIIMOHAAPHON CXEMbI>»
7K. AroMe3HAs K MaTepHaAy BeAUHCKOM MH(OAOTHU.
EMy aprymMeHTHpOBaHHO IPOTHBOCTOMT <«HeIIpe-
B3OMAEHHBIN 3HATOK BeAnickux TekctoB P.H. Aanpe-
Kap>, aBTOPUTET KOTOPOTO <IIPEAOTBPATHA PACIIPO-
CTpaHeHHue AloMe3HAMaHCTBa B Mupum (B oTAMuME,
ckaxeyM, ot CIIIA, rae KoHIENIMA <TpexXPyHKIHNO-
HAABHOCTH>» AO CHX TIOp B 60ABIIO# MoAe) » 24,

OpHaKO APYTOJ1 psIA He MeHee aBTOPUTETHBIX MH-
AOAOTOB U MPAHHUCTOB pa3AeAseT TPUPYHKIMOHAAD-
Hy1o Teopuio K. Aromesnast >
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of the history of religion, ... in spite of the vast aca-
demic literature dedicated to it™. The specialists in
the Indian culture managed to understand the real
conditionality and caught the qualitative peculiarity
of every period of development of the Vedic religion
and to withstand the Western European historiogra-
phy in valuation and interpretation of phenomena
of the Vedaism and the Hinduism, in particular, by
Georges Demuzil’s works. E.g. the Russian specialists
in the Indian culture T.Ya. Elizarenko, Ya.V. Vasilkov
and the Dutch specialist in the Veda Franciscus Kui-
per point out the indisputability of ‘triple functional
scheme’ of Georges Demuzil to the material of Vedic
mythology. ‘Peerless expert in the Vedic texts Ram-
chamdra Narayan Dandekar, which authority ‘pre-
vented the spread of Demuzil’s doctrine in India’ is in
opposition to it **.

However, one more group of not less authorita-
tive specialists in the Indian and Iranian culture share
Demuzil’s triple functional theory >

It is possible to object to some specialists in reli-
gion on the issue of spread of notion ‘religion’ on the
ancient layer of the Indo-Iranian and the Indo-Eu-
ropean community, as from their point of view, this
notion can not be used for the early classes society,
because religion like state, law, private property is the
category of class society®. The notion of ‘class state’
is not unacceptable in principle, and varna (castes) in
the social-state structure is, perhaps, the most ancient
example in universal history. Therefore, it is possible
to use the term ‘religion’ to the Indo-Aryans’ beliefs
in framework of observed theme without controver-
sy in terminology. It is important to keep in mind the
specific differences between these and those. More-
over, it is possible to see the exploitative tendencies
of religions in the early class formations and, vice ver-
sa, relicts of the pristine beliefs in the developed state
and civilized structures of the social life.

The Indo-Aryan advance in India. The Vedic
religion and mythology, according to Ramchamdra
Narayan Dandekar, took shape for the first time in the
proto-Aryan period, when the common ascendants
of the Vedic, Iranian and Anatolian Aryans lived to-
gether””. This key phrase gives cause to observe in
details the issue on migration of the Indo-Aryans in
India and thus to date and to localize the origin of
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MosxHO 6bIAO 6B BO3PA3HTh HEKOTOPHIM PEAUTH-
OBEAAM IO ITOBOAY PacIPOCTPaHeHHUs IIOHATHUS «pe-
AVTHUS>»> HA APEBHEHMINUN IAACT MHAOMPAHCKOH, TEM
boAee MHAOEBPOIIEHCKON OOIIHOCTH, TaK KaK MO X
MHEHMHIO, 9TO MOHSTHE He MOXET OBITb MPUMEHHIMO
K AOKAACCOBBIM OOILIeCTBaM, IMOTOMY YTO PEAMIHS,
KaK U TOCYAAPCTBO, IIPABO, YACTHASI COOCTBEHHOCTD —
CYTb KaTerOp1u KAACCOBOTO obmecta’. Aast Muann
MOHSTHE <KAACCOBOE TOCYAAPCTBO> B IPUHIUIIE He-
IIPHEMAEMO, a BapHbI (KacTbl) B O6IECTBEHHO-TOCY-
AAPCTBEHHOM YCTPOMCTBE €ABa AM He ApPeBHEeHIINN
npuMep BO Bceobuieit ucropun. ITosromy B pamkax
paccMarpuBaeMOM TeMbl, He BAABASCh B TEPMHHOAO-
TUYEeCKUH CIIOP, MO>KHO IPHMEHHUTD IOHATHE < PeAH-
TUs> U K BepOBaHUAM HHAOApHeB. BayXHO TOMHUTD 0
crienu$UIecKUX PasAMIUAX MEXAY TEMH U APYTHMH.
Tem 6oaee 4TO B peaAbHON MCTOPHIECKON AEHCTBU-
TEAPHOCTH MOXKHO BHAETb OIKCIIAyaTaTOPCKHe TeH-
ACHIIUM PEAUTMH B AOKAACCOBBIX OOPa3OBAHMSX H,
Ha00OPOT, PEAUKTHI [IEPBOOBITHBIX BEPOBAHMUIL B pa3-
BHUTBIX TOCYAAPCTBEHHbIX U IIUBHAU30BAHHBIX CTPYK-
Typax 001jeCTBEeHHOM XU3HH.

HNupoapuiickoe npopsmwkenne B Muanio. Be-
Aurickas peaurusa u mudoaorusd, mo P.H. Aanaekapy,
BIlepBble OPOPMHUAACH B INPOTOAPUICKUI IIEPHOA,
KOTAQ OOI¥e IPeAKH BEAMICKIX, HPAHCKHX U aHATO-
AMICKHUX apueB XUAU BMecTe” . OTa KAIodeBas ppasa
AQeT IOBOA PacCMATPHUBATh ITOAPOOHO TeMy MHIpa-
IIMH HHAOApHeB B IHAMIO U TeM caMbIM 0603HAYUTD
BpeMsI U MECTO 3aPOXKAEHUS MU(POAOTHIECKHUX IPeA-
CTaBA@HMH, COCTABUBIINX OCHOBY BEAUYECKOMN U UH-
AYHCTCKOM PEAMTHU.

I'mmoTesa, coraacHO KOTOpPOH NPEAKH apHeB, MHU-
IPUPOBAaB U3 CBOEH MpapoArHbI B cTernsax Kasaxcrana
Ha I0TO-BOCTOK, OCeAM Ha Bpems B Bakrpuu (B paiion
coBpemeHHOTO ropopa Baaxa), 6piaa BriepBbie BHIABH-
uyta P.H. Aanaekapom B 1947-m roay®. B Hacrosimee
BpeMsl 9Ta UHTYHILUS HHAUMCKOTO YYEHOTO HAXOAUT
MIOATBEP>)KACHHE B aPXEOAOTMYECKHMX MAaTePHAAAX,
CBUAETEAbCTBYIOIIMX O IPUCYTCTBUM MHAOUPaH-
CKOTO KOMIIOHEHTa B TaK HasbiBaeMoM <«DbBaxrpuii-
cxo-Mapruasckom
(BMAK), KOTOPBII1 C KaXXABIM TOAOM BCe 60Aee Mpu-
obpeTtaer 4epThI 0COOOI APEBHEBOCTOYHOM LIUBUAN-

APXEOAOIMIECKOM  KOMIIAEKCE

3anuy, mporserasieit Bo II Teic. A0 H.3. Ha TeppuTO-
puu CepepHoro Adranucrana, IOxunoi Typkmenuny,
Va6exucrtana u TapKuKucTaHa>» >,
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mythological concepts forming the base of the Vedic
and Hindu religions.

Ramchamdra Narayan Dandekar advanced a hy-
pothesis, according which the Aryans’ ascendants
migrated from their ancestral land in Kazakhstan
steppes in south-east and settled in Bactria tempo-
rarily (in the area of modern Balkh) for the first time
in 1947%%. Nowadays, the Indian scholar’s intuition is
proved by the archaeological materials as an evidence
of the Indo-Iranian component in the so-called ‘Bac-
trian-Margiana archaeological complex (BMAC),
which is getting features of the special ancient Orien-
tal civilization prospering in the 2" millennium BCE
on the territory of North Afghanistan, South Turk-
menistan, Uzbekistan and Tajikistan™”.

However, this culture was already the northern
outpost of civilisations of Ancient East; it had the
trade-barter links with the Harappa civilization al-
ready in the 3" millennium BCE* or even its north-
west periphery’'.

Therefore, BMAC can not correspond to the ma-
terial culture of the cattle-breeders of the Vedic peri-
od of the late 2nd millennium BCE. The most clear
picture of the Indo-Aryans’ culture can be seen in
analysis of materials from The Rig Veda and Athar-
va Veda, the main source on the history of ancient
India. V. Rau ascertained that the Vedic people had
neither fortifications, nor temples or the stone, wat-
tle and daub or bricked houses®. Their invasion (the
specialists in the Veda name the process of migration
of warlike cattle-breeders only this way) took place
together with capture of cattle and property of the
local cattle-breeding and farming population; for
their security ‘the Aryans preferred staying in carts,
which were placed for night to make a circular for-
tification. In the same way the houses were built
in sites of Eneolithic and early Bronze Age period
of Tripole-Kukuten Indo-European community in
the 4™ — 3" millennia BCE?*". The Aryans preserved
their traditions later, as they had separated from oth-
er Indo-Europeans. The round settlements and hous-
es made of wallet and daub blocks and frameworks
made of logs built next to the fortification wall with
exit into the inner yard and circular street enclosing
the sacral centre of settlement?.



B.A. Iopsuesa

V.D. Goryacheva

Ho aTa kyabTypa y>ke 6b1aa ceBepHBIM $OPIIOCTOM
nusuAmsanuil ApeBHero BocToka, 3Haaa passuToe
3eMAeAeAMe U XPaMOBYIO apXUTEKTYpY, UMeAa TOp-
roBO-OOMEeHHbIe CBS3H C Xapanrckoi HUBUAN3ALHeN
yoke B III TbIC. A0 H.9.%°, @ IO MHEHMIO psIAQ YYEHBIX, U
BOBCe OblIAQ ee ceBepo-3allapAHOM Tepuepueir’’.

ITostomy BMAK He MOXeT cOOTBETCTBOBAaTb
MaTepUaAbHOM KYAbTYpe MacTyIIeCKUX CKOTOBOAOB
BEAMYECKOTO NepuoAa BTOpoi mososuHsl I Thic. A0
H.9. Hanboaee sipkast KapTHHA MaTePUAABHOM KYAb-
TYypbl HMHAOApPHEB IPEACTaeT Mo (akTaM aHAAM3a
MarepuaAoB U3 Purseabl u ATXapBaBeAbl, TAQBHBIX
UCTOYHHKOB 110 ucropun ApesHeit Muanm. Kax ycra-
HOBUA B. Pay, Beauiiipl He 3HAAM HU yKpelAeHUH, HU
XPaMOB, HA KaMEeHHbIX, TANUHOOUTHBIX HAU KHPIIMY-
HbIX AoMOB*. VIx HamecTBue (MHaYe BeAOAOTH He
Ha3bIBAIOT ITPOLIECC MUTPALMU BOMHCTBEHHBIX CKO-
TOBOAOB) COTIPOBOXXAQAOCH 3aXBaTOM CKOTA U MMY-
I[eCTBA MECTHOTO IACTyUIeCKO-3eMAEACABIECKOrO
HACeAeHHs], U IIOTOMY B IeASIX 0e30IMACHOCTH <apHu
IIPEAITOYUTAAN XKHUTh B MOBO3KaX, KOTOPbIe Ha HOYb
PaCcCTaBASIAUCH TAaKUM 0OpasoM, 4To6bl 06pasoBasn
KpyroBoe yKperaeHue»>>. Tak 5xe CTaBHAKMCb AOMA B
IIOCEAKAX KYABTYPBI SII0XU SHEOAUTA U PaHHeH OpOoH-
31 Tpumnoabs-KyxyTenn nnpaoeBpormeiickor o6mHo-
cru IV-III Tic. A0 H.9.**. OTA€AMBIINCH OT APYTUX UH-
AOEBPOIENIIeB, APUU COXPAHIAU TPAAUIIMIO U TTO3XKeE.
Aas epsoit moaroBuHsI 11 ThIC. AO H.3. aHAPOHOBCKOMU
KYABTYPHO-UCTOPHYECKOM OOIHOCTH MeTPOBCKOTO
U CHHTAIITHHCKOTO 3TaIlOB TaKkKe XapaKTepHbI KPy-
TABIE IIOCEAEHHSI M AOMA U3 TAMHOOUTHBIX OAOKOB U
OpeBeHYATHIX CPYHOB, IIOCTPOEHHBIX BIPUTHIK K 060-
POHHUTEABHOI CTEHE C BBIXOAOM BO BHYTPEHHHUE ABO-
PHKM M KOABLIEBYIO YAMITY, OKPY>KaIOIIYI0 CaKpaAb-
HbII LeHTP MOCeACHUS .

CAeABI HHAOAPHEB, PACIIUPSIONIMX CBOU IACTONU-
ma Ha 0T, mpocaexuBaoTca Ha Tanp-Illane yxe c
9MIOXM CpeAHell OPOH3BI: MX MOXKHO yCMAaTpPHBATh B
HEKOTOPBIX CIOXKeTaX HACKAABHOTO UCKYCCTBa, Ha0O-
pe apTe$akTOB KypraHHbIX MOTHABHUKOB, TPEAMEeTaX
BOOPY>KEHUSI U HEOOABLIOIO YHCAA COXPAHHUBIINXCS
AO HAIIMX AHel HeOGOABIIHX CTOSHOK - IIOCEACHHI B
Ceseprom Ilpursanpmranpe u Cemupeube. AHApPO-
HOBCKME ITOCEAKHM AeTKO CBopaumBaauch. IIpucmo-
COOAEHHOE AAS TTePeKOYeBOK JKHAMIE COCTOSIAO H3
HAO0OPHOTO APEBECHO-KAPKACHOTO KPYTAOTO HAU
MTOAKBAAPAaTHOTO OCTOBA U3 >KepPAeH, YTelAseMOro
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The Indo-Aryans’ traces and enlarging pastures
to the south are fixed in Tien Shan already since the
Middle Bronze Age: there are some of them in plots
of rock-painting, set of artefacts of burial grounds,
pieces of armory and a small number of remained
small sites in North Tien Shan and Semirechie. The
Andronovo settlements were easily displaced. A
dwelling re-equipped for migrations consisted of the
composite wooden-carcass round framework made
of poles winterized with straw, cane and fells. Exactly
the Andronovo dwelling became a proto-type of yurt
— the traditional dwelling used for the semi-nomadic
way of life of the Eurasian population® and kept its
sacral and relict significance till now in the wedding
and funeral rites, in djayloo - the alpine pastures at
the seasonal distant cattle-breeding, shows, etc.

There is a description of a dwelling of the Vedic
Aryans according to the Atharvaveda, in hymn-in-
cantations during migration, for disassembling and
passing the dwelling below:

1) ‘(Dwelling), what is measured with both
sides,

With four sides, with six sides,

With ten sides, in the proprietor of construc-
tion

Fire rests like embryo™.

‘At props, supports,

And also at ceilings

The dwelling, where everything is the best,

We unbind everything, (what is bound) **.
‘Oh, dwelling, like a bride,

We carry you, wherever we wan

3)
.

The cult of dwelling, house hearth and a female
proprietor — keeper of ‘everything the best’ (picked
cattle and youngsters were also kept in the house orin
a separate outhouse) clearly appeared in these verses.

Although in Hindustan the Kafir, then the Dard
linguistic groups initially staying both in the In-
do-Aryan and the Iranian speaking milieu before
their separation moved as one of the first people®.
The tribes of the early wave of immigration are iso-
lated in the Vedic historiography and not considered
as the Indian, although as the assimilated Brahman
Aryans later*. It is considered that the Atharvaveda
was created in their milieu, the so-called vratia in
some centuries after composition of three early Veda.
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COAOMOI1, KAMBIIIOM ¥ IIKYPAMHU KUBOTHBIX. FIMeHHO
AHAPOHOBCKOE JKMAMILE CTAAO HPOTOTHUIIOM HOPTHI
— TPAAMIMOHHOIO JKHAMINA, IIPUCIIOCOOAEHHOTO
AASL IIOAYKOYeBOrO ObITa HaceaeHus EBpasun®® u co-
XPAHSIOIIEr0 CBOE CAaKPAABHOE, IO OOABIIEN YacTH
PEAMKTOBOE 3HAYEHHE AO CHX ITOP B CBaAeOHOM U ITO-
XOPOHHOM OOPSIAAX, Ha AXKAFAOO — BBICOKOTOPHOM
HacTOuine MIpH Ce30HHOM OTTOHHOM >KMBOTHOBOA-
CTB€, TEATPAAU30OBAHHBIX 3PEAHILAX H T.A.

1 BOT Kak OITMCHIBAETCS SKHMAMILE BEAMYECKHX
apueB 1o ATxapBaBeAe, B IMMHAX-3aKAUHAHUSX [IPH
[IepeCeAeHUH, Ha Pa30OpPKy U IepeAady JKUAUIIA:

1) «(XwxuHa), 9TO OTMEPHUBAETCS C ABYMS CTO-

poHamu,

C 4eThIpbMsI CTOPOHAMH, C IIECTHI0 CTOPOHAMH,

B x1pKuHe ¢ BOCEMbIO CTOPOHAMH,

C AeCSITBIO CTOPOHAMH, B XO3SIHIKE CTPOSHUSI

OroHb IOKOUTCS, KAK 3aPOABIII>»>>".

2) «Y moanopoxk, onop,

A TaxoKe y IepeKphITHIH

XYDKUHBI, B KOTOPOY BCE AyYIIEE,

Mb1 pasBssbiBaeM Bce, (UTO CBsA3aHO) > %,

3)

MBI HeceM Te0s1, KyAa ITOXKeAaeM >,

«O xmxurHa, Kak HeBecTy,

B aTHX cTHMXax O4eHb SPKO INPOSBASIETCS KYABT
XKHMAUIIA, AOMAIIHETO OYara ¥ XO3sIMKU — XPaHUTEADb-
HHIBl <BCETO AyYIIero> (0T60prH71 CKOT X MOAOA-
HSIK TaKO)Ke COAEPIKAACS B AOME HAH B OTACABHOH IIpH-
CTpoﬁKe).

M xoTs B paitons! FITHAOCTaHA OAHMMH U3 IEPBBIX
IPOABUTAAMCH ITA€MeHa KaQUPCKOH, 3aTeM AAPACKOM
SI3BIKOBBIX IPYIII, U3HAYAABHO ITPeOBIBABUINX KAK B
HMHAOAPUMICKOM, TaK U B MPAHOASBIYHON Cpeae elle
AO UX paszpeAeHws *, aeMeHa paHHe!N BOAHBI HMMHU-
rpanuu 060COOASIIOTCS B BEAMICKON HCTOpUOIpa-
$UU U He CUMTAIOTCS MHAUMCKUMH, XOTS IO3AHEee H
ACCHMMAMPOBAHHBIMU OpaxMaHUYECKUMH apusiMu’.
Cunraercs, 4TO B MX CpeAe, TAK Ha3bIBAeMbIX 6paAN1bES,
Co3AaBaAach ATXapBaBeAd CITYCTSI HECKOABKO BEKOB
IIOCAe CAOXKEHHS TpeX paHHUX Bea. IloaTomy nHAMI-
IIbl TIPOTHBOIIOCTABASIIOT ATXapBaBeAy APYTHUM HC-
TOYHMKAM U He CYMTAIOT €€ CBAIIEHHbIM 3HAHHEM, KaK
Purseay, CamaBeay u SaXypBeay, KOTOpble OTpaska-
IOT BBICOKYIO HEPATHUECKYI0 PEAUTHIO; ATXapBaBead
COAEPIKHT MaruyecKue 3aroBOpbl HAPOAHBIX BepOBa-
HU, 9TO - Bepa Macc.
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Therefore the Indians contrast the Atharvaveda and
do not repute it the sacred knowledge like the Rig
Veda, the Samaveda and the Yajurveda reflecting the
high hieratic religion; the Atharvaveda includes the
magical incantations of the people’s beliefs, it is the
Veda of the masses.

According to the Rig Veda the secession of the
Indians from the Iranians took place in Semirechie*.
However, Semirechie means different geographical
and economical-cultural characteristic. The students
of religion LV. Mizun and Yu.G. Mizun referring to the
esoteric tradition and instructions of The Rig Veda
name the Aryans’ exodus into India from Semirechie
(not mythical!), but in the limits from the Volga to
the Yenisei®. For the Central Asian limits Semirechie
is Turan (in Avestian) and Djetysu (in Turkic). It is
high enough to cite the classical work by V.V. Bartold
‘Sketch of the history of Semirechie’ (1898) and the
manuals on geography and administrative division
into district of the Russian Empire and Kazakhstan
in the 19 — 21% centuries in order to be sure in local-
ization of Semirechie between Balkhash, Dzungaria,
Chu-Talass mountains and the middle stream of the
Syr Darya. Nevertheless, there are some other identi-
fications of the Vedic and Avestain Semirechie, from
where the proto-Indians started their epochal move-
ment into the Indian continent with the formed my-
thology, pantheon, rite of cremation and inhumation
as ritually canonized in the framework of mantras
and the Veda in general.

Some Indian specialists in the Veda consider
Semirechie the area of Panjab (modern Pakistan and
Northwest India), which five rivers is the name of
area with one more tributary of the Indus (the Ka-
bul River) or the Indus itself and the dry riverbed of
river named in mythology as Sarasvatti*. The text is:
“The history of the Vedic Aryans’ ascendants indi-
cates that separate tribes of the Indo-European origin
migrated from their ancestral home to Kazakhstan in
south-east and with a lapse of time settled in the area
of Balkh. They lived there during long enough period,
which was so long that they began considering this
area their initial native land. These people commonly
named as the proto-Aryans were ancestors of the Ve-
dic Aryans and ancient Iranians. Exactly in the area of
Balkh the proto-Aryans formed the Aryan language,
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V.D. Goryacheva

CoraacHo PurBepe, OTAeAeHUE HHAHUHIIEB OT
upasnnes npousomao B Cemupeuse’. Ho mop Cemu-
pedybeM MOAPa3yMeBalOTCs pa3Hble reorpadpuyeckue
U XO3SHCTBEHHO-KYABTYPHBIE XapaKTepHCTHKHU. Pe-
aurnosepbl M.B. Musyn u I0.I. Musys, ccelaascsw
HAa 930TE€PHYECKYI0 TPAAUIIMIO U YKa3aHHs Purper,
oIpeAeAstioT ucxop apues B Mupamo us Cemupeubs
(ne Muduueckoro!), HO B mpeperax ot Boarm a0
Ennces®. AAs neHTpasbHOa3HaTCKUX mpeperoB Ce-
mupeube — 310 Typan (aBecr.), Axerbicy (TIOpK.).
AOCTaTo4HO COCAATBCS HA KAACCHYECKHMH TPYA
B.B. baproappa «Ouepx ucropun Cemupeubs»
(1898) u crpaBouHyI0 AMTepaTypy HO reorpaduu
U AAMUHHCTPATUBHO-TEPPUTOPHAABHOMY pPaHOHH-
posanuio Poccuiickoit umnepun u Kasaxcrana XIX-
XXI BB., 4TOOBI paccesiTh COMHEHUSI B AOKAAM3AI[HU
Cemupeunst Mexxpy osepom baaxam, AsxyHrapueii,
Yy-Tasacckumu ropamu u cpepest Crippapbeit. Tem
He MeHee MMEIOTCS M APYTHe OTOXAECTBACHUS BEAH-
geckoro u apectuiickoro Cemupeubs, OTKyAa Ipo-
TOMHAMIITBI HAYAAH CBOE IIIOXAAbHOE ITPOABIDKEHHE
BIAyOb MHAMIICKOTO KOHTHHEHTA, HeCs y)Ke CAOXHB-
1Iy10Ccsi MEQOAOTHIO, IIAHTEOH 60roB, 06psip KpeMa-
IJMM ¥ MHI'YMAaIlM{ KaK PUTYaAbHO KAaHOHH3HPOBaH-
HbIe B PAMKAX CAAraloIMXcsl MaHmp 1 Bed B rieaoMm.

Hexotopsie Beaororn Mupun cumnrator Cemupe-
ubem paiion Ilenaxaba (coBpemennsbrit Ilakucran
u ceB.-3am. VIHAWSA), IATh PeK KOTOPOTO COCTaBASI-
I0T Ha3BaHMe 00AACTU C BKAIOUEHHEM ellleé OAHOTO
npuroka Muaa (pexa Kabya) mam camoro Unpa u
IepecoXIiero pycaa pekd, MMeHyeMOH B MUQOAO-
run Capacsaru*. Bot poocaoBHsIit TekcT: «Mcropus
IPeAKOB BEAHICKHX apHeB ITOKa3bIBAeT, YTO OTAEAD-
Hble IAEMEHa HHAOEBPOIEHCKOTO IPOUCXOXKACHUS
MHIPHUPOBAAU CO CBOel papoauHbl B Kaszaxcrane Ha
IOT0-BOCTOK M CO BpeMeHeM OCeAu B paiioHe baaxa.
TaM OHM >KHAM B TeUYeHHE AOBOABHO ITPOAOAKUTEAD-
HOT'O IIEPHOAA — CTOAD IIPOAOASKUTEABHOTO, YTO BCKO-
pe CTaAM CYUTATh CaMy 3Ty MECTHOCTb CBOEM ITepBO-
HAYaABHON POAMHOM. DTOT HapOA, KOTOPbIN OOBIYHO
HAa3BIBAIOT IIPOTOAPUSIMH, U OBIA TIPEAKOM BEAHICKUX
apueB U ApeBHUX HpaHIieB. IMeHHO B paitoHe baaxa
y npoToapueB cOPMUPOBAACS APUICKUI A3BIK, KO-
TOPBIH CAGAYeT CUUTATh IPAPOAUTEAEM BEAHICKOTO
U APEBHEHMPAHCKOTO SI3BIKOB, U BO3HHKAQ apHICKas
PeAUTHO3HO-MUPOAOTHYECKasT MBICADb, AETTIasl B OC-
HOBY peauruu u Mudosoruu sep u Asectsl. Co Bpe-
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which should be considered the primogenitor the Ve-
dic and ancient Iranian languages and the Aryan re-
ligious-mythological thought originated and became
the base of religion and mythology of the Veda and
the Avesta. The further migrations of the proto-Ary-
ans started with the lapse of time; some military and
brave tribes leaving Balkh moved to search the new
lands and pastures to Semirechie, as the others, more
quiet and peaceable tribes gradually moved to the
west and, finally, settled on the territory, which was
named as Iran, i.e. aryanam [land] of the Aryans. We
are, certainly, interested in those warlike tribes, which
moved to Semirechie, because they were exact ances-
tors of the Indians of the early Vedic period.

There is a different interpretation of Panjab and
Semirechie according to The Rig Veda, in which the
whole section ‘Nadistuti’ (‘Praise for rivers’) are de-
voted to rivers. It mentions nineteen rivers flowing in
Panjab and areas closed to it from south and north.
It is an evidence that by that time of the creation of
the Rig Veda the Aryan culture did not yet penetrate
deeply into the Indian subcontinent. All the rivers
are under the female names, and although all nine-
teen rivers are glorified just one or two are reputed
as sacred. The ancient Aryans had almost modern
notions about rivers flowing along their country. E.g.
four among five rivers of Panjab giving it the name
of ‘Land of five rivers’ are mentioned. They are Su-
tudri, Parashini, Asikini, and Vitasta. Among nine-
teen rivers Sindhu (Indus) is the main one. ‘Praise
for rivers’ retraces the way of Indus from sources in
the Himalayas at Kailas Mountain, describes Indus
gushing forth through the Hindukush and flows fur-
ther to the Arabian Sea; ten tributaries of the Indus
are mentioned, but it is nothing about the river giving
the name to the country™®.

Sindhu is ‘the gigantic mass of moving water hav-
ing no obstacles on the way’, the river is like ‘eternal
young beauty wearing the glittering clothes with gold-
en ornament), at times ‘roaring like buffalo’; Sindhu is
a young lady gifted by deities with ‘boundless space
ofland able to produce the rich crop of selected seeds,
fat sheep with soft wool and herds of fast horeses™.
However, it does not mean that Sindhu is the most
sacred river. According to ‘Praise of rivers’ Sarasvati is
the most sacred river. Its names are ‘beloved;, ‘river of
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MeHeM HA4aAHUCh AAAbHEHIINe MUTPAITMU IPOTOAPH-
eB; HeKOTOpble BOMHCTBEHHbIE M CMEAble IIAeMEHa,
NOKMHYB BaAx, ABUHYAMCH B IIOMCKaX HOBBIX 3eMeAb
u mactbui Kk CeMHpedbio, TOTAQ KaK Apyrue, 6oaee
CIIOKOFIHbIe U MHPOAIOOUBBIE TTA€MEHA, OCTEIIEHHO
nepeMemjasch Ha 3alaA, HaKOHell, OCeAU Ha TePPUTO-
pHH, KOTOpas MO3AHee IMOAYYHAA HasBaHue Mpan, T.e.
aryanam [3emas] apues. Hac, kone4yno, natepecyior
Te BOMHCTBEHHbIE [IAeMeHa, KOTOpbIe, IIOPOM C 6UT-
BaMH, IPOABHUTAANCHh K CeMHUpeyublo, TOCKOAbKY UMeH-
HO OHHU ObIAU NpeAKaMU MHAUMIIEB PAHHEBEANUNCKOM
ATIOXHU>.

Ecrp unoe mpourenue Ilenpxaba u Cemupe-
ubst T0 Pursepe, rae measiit paspea «Hadu-cmymu>
(«XBaaa pekam>» ) MocBsmeH pekaM. B Hem ymomu-
Haercsi 19 pek, mpoTekaromux 1o ITeHaxaby u mecT-
HOCTSIM, HEIIOCPEACTBEHHO IIPUMBIKAIOIIIM K HEMY C
I0Ta U ceBepa. A 9TO CBUAETEABCTBYET O TOM, YTO KO
BpeMeHHU CO3AaHus PurBeab! apuiickas KyAbTypa emje
He IIPOHUKAQ B TAYyOb MHAMICKOIO CyOKOHTHHEHTA.
Bce pexu nmeror xeHckHe HIMeHa, U XOTs BOCIIeBAIOT-
csi Bce 19, CBAIMEHHBIME CUUTAIOTCSA OAHA-ABe. Apes-
HHE apUM UMEeAHU TIOYTH COBPEeMEHHOE ITPEACTaBACHHE
0 peKax, MPOTEeKAImMUX N0 HX cTpaHe. Hampumep,
ynomuHaeTcst 4 u3 5 pex ITeHaxaba, KoTopble AaAn
eMy HasBaHHe «3eMAS IATH pek». JTo CyTyapH,
ITapamunn, Acukau u Buracra... 13 19 pex camoit
raasHoi# sBastercst Cunpxy (Mua). B «XBase pexam>
mpocaexuBaeTcs myTh MHAa oT ucToka B I'mMasaaxy
ropsl Kaitaam, onuceiBaercs, kak HHp npopriBaeTcs
gyepes [MHAYKyII 1 TeueT Aaree A0 BCTpedr ¢ ApaBHii-
CKMM MOpeM; Ha3BaHbI AecsATb mpuTokos KHaa, HO
HHYero He TOBOPHTCS O TOM, YTO peKa AAAd Ha3BaHMeE
crpane®.

CHHAXY — 9TO «THTaHTCKasl Macca ABIDKYILEHCS
BOABI, He UMeIOIIasl HA CBOEM ITyTH HU OAHOTO IIpe-
ILITCTBHSI>», PeKa MOAOOHA «BEYHO IOHOM KpacaBH-
Ile, OAETOM B CBEPKAIOIIME OAEKABI C 30AOTBHIM Op-
HAMEHTOM>, BPEMEHAMU <«PEBYINHIl KaK OyHBOA>»;
uTo CHHAXY — AeBYIIKA, IIOAYYHMBIIAs B AQp OT 60roB
«beckpariHie IPOCTOPHI 3eMAH, CIIOCOOHBIE POKAATD
boraTsle ypoxxan OTOOPHOrO 3epHa, SKHPHBIX OBeIj C
MATKOHM MIEPCTBIO M CTapd 6bICTpOHOI‘I/IX KOHe >,
Ho aro ne o3navaer, uro CHHAXY — caMasi CBAIleHHAS
pexa. ITo «XBaae pekam>, camasi CBAIJeHHas peka —
Capacsaru. Ee Ha3pIBaIOT «AIOOUMeNIIEN >, <« PEKOIO
PeK>» U AQKe «CaMOM ITIOYUTAEMOM CPEAN MaTeper>,
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rivers’ and even ‘the most respected among mothers),
but where it is? Nobody knows, and ‘Praise for rivers’
does not mention where it flows, apparently, it was
commonly known*’.

Seven great rivers are the main drains of the whole
India. There is mantra of the Hindu saying it in the
Sanskrit recitative during ablution:

Mothers Ganga, Sarasvati,

Indus, Narmada, Godavari,

Water of Jamna and Kaveri -

I wash by all of you!

The lofty form of address to these seven rivers,
although in India there are many more is a tribute
to memory and gratitude to land feeding them and
which is their mother — native land*. The Indo-Ary-
ans in Eurasia and even the Indo-Europeans in south
Russian steppes could think about the great rivers ex-
actly in the same way. As migrating, mantra reflected
the definite rivers of locations of the Indo-Europeans
and their inhabiting areas. As the Veda were formed
in the Indo-Iranian milieu for centuries, the tradition-
al deification and glorification of rivers were reflected
in obligatory hymns and mantra. The number 7 is the
sacred notion, the code of the Universe forming in
the pristine period. Till now this notion remains in
onomastics and toponymy.

Therefore, the issue on the Indo-Aryan Semire-
chie, where the Iranians and the Indians have sepa-
rated is still disputable. From our point of view, it is
possible to assume more definite historical and cul-
tural area of Djetysu/Semirechie, between Balkhash
and Chu-Iliy mountains. Exactly this area in its ar-
chaeological complexes reflects ‘formation of sites of
mixed type combining in pottery and funeral rite the
Fedorov and Alakul elements), which are singled out
by E.E. Kuzmina into the Semirechie type of the An-
dronovo cultural and historical community of Eur-
asia and acknowledged by leading archaeologists and
historians®.

According to E.E. Kuzmina’s opinion, transition
to the distant cattle-breeding, new tactics of chariot
fight, marking out the privileged warriors on chari-
ots, and also, perhaps, fall of temperature in the mid-
2" millennium BCE resulted in the event, when one
group of the Indians went from steppes to Western
Asia. There they taught peoples to train horses and to
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HO TAe OHa? JTO HHUKOMY He M3BeCTHO, U B «XBaAe
peKaM>» He YIOMHHAeTCs, TA¢ OHa IIPOTEKAaeT, IIO-
BHAHMOMY, 9TO CIUTAAOCH OOILIEHU3BECTHBIM" .

CeMb BeAUKHX peK — 9TO TAABHbIe apTepUU BCel
Mupnun. CymecTByeT MaHTpa, IPOM3HOCHMAsl HHAY-
CaMM CAaHCKPUTCKHM PEYUTATHBOM BO BpeMs OMOBe-
HUS:

Mareps I'anra, Capacsary,

Wupa, Hapmaaa, [opaBapy,

Boasr Asxamusr u Kasepu —

Bcemu Bamu ompIBaroch!

BossbleHHOe ObpaleHHe K 9THM CeMH peKaw,
xots1 ux B VIHAMH BO MHOTO pa3 6oAblre — 3TO AQHD
[aMATH U OAQTOAAPHOCTD 3eMA€, KOTOpasi HeceT U ITH-
TaeT UX, KOTopas sBAsieTcst ux Matepsro-Popunoir®.
TouHO Takke K BEAUKHMM peKaM MOTAM OTHOCHTbCS
uHAOapHuH B EBpasun, u pAaxke HHAOEBPOIIEHIIBI B I0XK-
HO-pycckux crersix. ITo mMepe mepeceaeHns MaHTpa
OTpaXkaAa KOHKPETHbIE PeKH MeCT AMCAOKALIUH HH-
AO€BpOIIeiIieB U 00XKHUBAHIS MU TeppUTOpHiL. Beab
BeADBI CKAAABIBAAICH B MHAOMPAHCKOM Cpeae BeKaMH,
TPAAULIIOHHOE 000XKECTBACHHUE U IIPOCAABACHUE PEK
OTPAXXAaAOCh B O0sI3aTeAbHBIX IMMHAX M MaHTpax. A
YHCAO «7> - TAaK)Ke U CBSAIIEHHOE ITOHATHE, KoA Bcee-
A€HHO¥, CAOXMBIIUFCS B IIePBOOBITHYIO 31OXy. A0
CHX IIOp 9TO IOHSTHE XXMBET B OHOMACTHKE U TOIO-
HUMUKE.

Takum obpasom, Bompoc 06 unpoapuiickom Ce-
MHpeube, TAe IIPOU3O0NIAO Pa3AeAeHHe HPAHIeB U UH-
Aurines ocTaeTcs cmopHbiM. Ha Ham B3rasa, BmoaHe
MOXXHO AOIYCTHUTb U 6OA€e KOHKPETHYIO HCTOPHKO-
KYABTYPHYI0 06AacTb Akemvicy / CeMupedbe, MEXAY
03. baaxam u Yy-Mauiickumu ropamu. VmMensno aTa
TEePPUTOPHUS B CBOUX APXEOAOTHUYECKHUX KOMIIAEK-
CaxX OTPaXKAeT «CAOXKEHHE MAMSATHHKOB CMeIIaHHBIX
THIIOB, COYETAIOINX B TOHYAPCTBE U MOrpebasbHOM
obpsiae PeAOPOBCKHE H AAAKYABCKHE IAEMEHTBI»,
BoipeaeHHBIe E.E. KyspMuHo# B ceMupedeHCKHI THIT
AHAPOHOBCKOI KYABTYPHO-HCTOPHYECKOH OOIIHO-
ctu EBpasun u npu3HaHHbIE BEAYIIUMU aPX€OAOTAMHU
U ucropuxamu®.

ITo muenuro E.E. Kyspmunoii, mepexop K OTTOH-
HOMY CKOTOBOACTBY, BBeA€HHE HOBOI TaKTHKH KO-
A€CHHYHOTO 6051, BbIA€A€HHE B O01IeCTBe IPUBUAETU-
POBaHHbBIX BOMHOB-KOACCHMYHUX, 2 TAKXKe, BO3MOXKHO,
HaCTYyIHUBIIee IOXOAOAAHHE B cepeanHe II Thic. A0 H.5.
IPUBEAU K TOMY, YTO OAHA TPYIIIIA HHAMHIIEB yIIAQ
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fight on chariots, and then these peoples assimilated
them and they vanished from the scene of history>
(compare: according to Ramchamdra Narayan Dan-
dekar, the Anatolian Aryans participated in the pro-
cess of formation of the Vedic religion and mythol-
ogy, when lived together with the Vedic and Iranian
Aryans in the area of Balkh till their partitioning®'.
Other Indians from the north areas of Central Asia
started passing the mountainous passes to north-
west Hindustan, in Gomal, Swat and Gandhara. Their
difficult way is marked with burial grounds, buried
horses and pictures of chariots, which were engraved
on rocks along their way*?.

In 1997 in South Tajikistan one of the extreme
eastern sites of the Andronovo culture with vessels of
the Fedorovo type was disclosed. The burial ground
is placed in the Kyzyl-Suu (Surkhob) River basin, a
large right tributary of the Panj River, in the border
area of the Pamir-Alai and the Vakhsh Valley. It is sig-
nificant that 70% of ceramics of the Vakhsh culture
at the place is handmade and there are some samples
used as imitation of potter’s ‘standards’ The head of
expedition N.M. Vinogradov singled out this con-
tact zone into the special historical and cultural area,
where the ethnic composition of population mixed,
the steppe people settled in the farming oases and
they adopted some ritual and cultural traditions of
the farmers®’.

The cattle-breeders’ arrival in the farming oasis led
to the formation of new cultures: the Vakhsh archaeo-
logical culture originated on the base of ancient farm-
ing complexes of South Bactria, and farmers of North
Bactria participated in formation of the Beshkent
archaeological culture, where the cattle-breeding fea-
tures of economic and cultural type prevailed**. The
Andronovo-Semirechie parallels in ceramics, armory
and funeral rite are evident for archaeologists. ‘Cre-
mation is the prevailing method of burial for groups
of the Andronovo tribes with material culture of the
Fedorovo aspect. Their participation in making the
Beshkent culture is disputable’ There are no direct
evidences for that, but ‘display of the cult of fire found
in every grave of Early Tulkhar might be indirect ev-
idence™. All these phenomena are dated to the 15"
- 16" centuries BCE and the 2" — 1** millennia BCE,
when the Indo-Aryans’ massive migration started.
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u3 cremneit B Ilepeprroro Asuto. Tam oHU 00yunAn
HApOABI IIPUEMaM TPEHHPOBKH AOIIAAeH M TaKTHKe
KOAECHHMYHOTO 0031, a 3aTeM OBIAM aCCHMUAUPOBAHBI
9THMU HAPOAAMU U ICYE3AU C ICTOPUIECKOI apeHbI>’
(Cp.: mo P.H. AaHAeKapy, aHATOAHIICKHE apPHH TakKe
Y4acTBOBaAM B Iporiecce 0QOpPMAEHHMS BEAUFCKOM
peAurnu U MUQOAOTHH, IIPOXKUBAS BMECTe C BEAHI-
CKMMH ¥ UPAaHCKMMH apHsIMH B paiioHe baaxa oo ux
paspeaenus’’). Apyrue MHAMHALBL U3 CeBEPHBIX 06-
Aacreit CpepHelt A3UU CTaAU OTACABHBIMH IPYIIIIAMU
IIePEXOAHUTD 110 TOPHBIM ITepeBaAaM Ha CeBepo-3aIap
MupocTana, B Tomaa, Cear u lanpxapy. VIx TpyasbIi
IOyTh OTMeYeH MOTMABHHMKAMH, 3aXOPOHEHHSIMH KO-
Hefl U U300paXeHHSIMU KOAECHHI], KOTOpble OHU BBI-
OHMBAAHM HA CKAAAX IIO ITyTH CACAOBAHIS .

B 1997 roay B roxxaoM TapKuKHCTaHe OBIA OTKPBIT
OAMH M3 CaMBIX BOCTOYHBIX ITAMSITHHKOB aHAPOHOB-
CKOM KYABTYPBI C COCyAaMU $peAOPOBCKOro THra. Mo-
THABHHK PacIoAOKeH B 6accefine pexu Koisbia-Cyy
(Cypx06), kpymHoro npaBoro npurtoka peku I ITHAX,
B norpannyHoM parione Ilammpo-Aaas u Baxmckoit
AOAMHBL XapaKTepHO, YTO KePaMHKa BaXIICKOH KyAb-
Typbl 3aeCh Ha 70% AemnHas, CpeAr KOTOPOM UMEIOTCS
9K3eMIIASIPBI, H3TOTOBACHHbBIE B IIOAPA)KAaHHE CBOUM
FOHYAPHBIM «CTAHAAPTAM>. DTy KOHTAKTHYIO 30HY
pyxoBoauTeab akcrnepurun H.M. Bunorpaposa BbI-
AeAsieT B 0COOYI0 MCTOPUKO-KYABTYPHYIO OOAACTb,
TA€ U MOTAO IIPOHMCXOAHMTD CMeNIeHHe 3THHYECKOTO
COCTaBa HACeACHMs, OCEAAHHE CTENTHSKOB B 3eMAe-
AEABYEeCKHX 0a3HCaX M BOCIPHATHE MMH HEKOTOPBIX
OOPSIAOBBIX M KYABTYPHBIX TPAAULINIT 3€MACACABLIEB.

[TpocaynBaHHe CKOTOBOAOB B 3eMAEAEAbYECKHUe
0a3KCHI IIPUBEAO K 0OPA30BAHUIO HOBBIX KYABTYP: Ha
OCHOBE ApEBHE3eMACASABUECKUX KoMIAekcoB IOx-
HOM BakTpuy BO3HHMKaeT BaxXIICKas apXeOAOTHYe-
CKas KyAbTYpa, a 3eMAaepeAbnbl CeBepHoil Bakrpun
YYaCTBYIOT B CO3AQHHM OEIIKEHTCKOH apXeOAOTHU-
YeCKOW KYABTYPbI, TA€ CKOTOBOAYECKHE IIPH3HAKU
XO3SIFICTBEHHO-KYABTYPHOTO THIIA CTAAH IIpeobAapa-
romumu’t. TIpu aTOM apxeororaM O4eBUAHBI AHAPO-
HOBCKO-CeMHpeYeHCKHe MAPAAACAN M B KePaMUKe, U
B [IPeAMETaX BOOPY>KEHUS, U B IIOrpebasbHOM 06psi-
Ae. «TpynocosxokeHne, Kak H3BECTHO, BASIETCA TIpe-
00AaAQOIINM CIIOCOOOM 3aXOPOHEHHSI AASL TPYIIIIBI
AHAPOHOBCKHX IAEMEH C MAaTePHAABHON KYABTYPOH
$eAOpOBCKOro 0OAMKA. Y4aCTBOBAAM A OHHU B CO3-
AQHHU OEIIKeHTCKOM KYABTYPBI - BOIIPOC>. IIpsiMbix
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There are differences in opinions on the proto-In-
dians’ exodus, but their significant part migrated into
India exactly over Tien Shan, the Pamirs-Alai and
Hindukush. All the specialists in Indian culture unan-
imously consider the population in Northwest India
alien, but there is no single opinion about countries
they arrived from. E.g. S. Antonioni, E. Castaldi and
V.A. Sarianidi insisted that the Indians came from the
west areas of Central Asia, Northeast Iran and Af-
ghanistan. B.A. Litvinskiy and E.E. Kuzmina empha-
sized that they came from South Tajikistan, although
the former considered them the people of Dard and
the latter — the Indo-Iranians basing on A.M. Mal-
deshtam’s resume that burial grounds in Tajikistan
were constructed by the Indo-Aryans®.

Some Indian archaeologists identify the burial
grounds in Swat and Gandhara as burials of the Ve-
dic Aryans. S. Gupta®” and B. K. Thapar*®singled out
‘Gandhara burial culture’ from the mid-2"¢ millenni-
um BCE to the 7 -3 centuries BCE and compared
the archaeological materials with data from the Rig
Veda and late Vedic texts”. Dandekar intuitively
‘calculated’ the zone of ‘common ascendants of the
Vediac, Iranian and Anatolian Aryans’ in the area of
Balkh long before excavations in Pakistan and South
Tajikistan. Archaeology proves in principle their lo-
calization on the Bactrian lands, but to the east from
Balkh. The beaten routes of trade links in South Cen-
tral Asia promoted the migration of clans and com-
munity. The most warlike (or disadvantaged) Aryans
in late Vedic period went to the east, where created
the new ancient Indian civilization known as ‘culture
of grey painted ceramics’ in North India and dated to
1100-700 BCE®.

Therefore, it seems that the Indo-Aryans already
formed a separate group among the Indo-Europeans
in Southeast Europe moved to the boundless Ka-
zakhstan steppe and north Central Asia by the late
3" millennium BCE. Appeared in the specific natural
situation, they could be creators of such a phenom-
enon in the history of the world as the steppe way of
life, gradually formed the social order and econom-
ic-cultural type of historical communities defining
the second phenomenon - peculiar steppe civilization
of Eurasia of the 2™ — 1* millennia BCE (archaeolog-
ical cultures: ancient pit, catacomb, Srubny, Andron-
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CBUAETEABCTB 9TOMY HeT, a «KOCBEHHBIM MOXeET SIB-
AATBCS 3aCBHAETEABCTBOBAHHOE B KaXXKAOU M3 MO-
ruA Pannero Tyaxapa ImposiBA€HHe KyAbTa OTHSI» .
Bce atu aBaenns orHocsarcs k XV-XIV BB. A0 H.9. 1
I03Ke, KOTAQ Ha4aAaCh MACCOBas MUTPAIMS MHAOA-
pues Ha py6esxxe I u I Toic. A0 H.5.

IIpu BceM pasAMduy TOYEK 3pEHHUS Ha HCXOA IPO-
TOMHAMIAIIEB, CYIIeCTBEHHAsI UX YaCTb IIepeCceAHAach
B Mupuio nmenHo mnepeiipa Tsup-Illans, ITamupo-
Anait, T'mapaykym. Bce wnccaep0BaTeAU-UHAOAOTH
EAMHOAYIIHO CYMTAIOT HaCeAeHHE Ha CeBepo-3alape
WMupny MpUIIABIM, HO HET @AMHOTO MHEHHS I10 TI0BO-
Ay cTpaH, oTKypaa onu npuman. Tak, C. AHTOHHOHY,
9. Kocraapau u B.A. CapuaHuau yTBepXXAAAH, 9TO
MHAWALBI PULIAY U3 3allaAHBIX obaacreit Cpeaneit
Asun, ceBepo-BocTouyHoro lpana m Adranucrana.
b.A. AurBunckuit u E.E. Kyspmuna moagepxuBasm,
4TO OHM IIPUIIAM U3 IOKHOTO TapXXMKMCTaHA, XOTs
IepBbI BUAEA B HUX HApoA AapaoB, a E.E. Kyspmu-
Ha — MHAOMPAHIIeB, OCHOBBIBAsICh Ha BbIBOAAX A.M.
ManpeAbIITaMa O TOM, YTO MOTHABHHKH TapXHKH-
CTaHa COOPY>KEeHbI MHAOAPUIMU .

PsiA MHAMIICKHMX apXEOAOTOB TakKe OTOXAECTBAS-
eT CBATCKMe U FAHAXAPCKHe MOTHABHHUKH C Iorpebe-
HUSIMH BeAuUdeckux apueB. B ux umcae: C. I'ymra®,
B.K. Txamap®®, Boipeasisi «[aHAXapcKyto morpe6aas-
HYI0 KyAbTYpYy> OT cep. II Toic. a0 VII-III BB. A0 H.3.
M COIOCTABASISI ApXEOAOTHYECKHe MATePHAABI C AAH-
HBIMH PHUTBEAbl U ITO3AHHUX BEAMYECKHX TeKCTOB.
P.H. Aanaexap 3apoaro Ao packonok B Ilakucrane
n IOxnoM TapXuKuCTaHe HHTYHUTHBHO <BBIYHC-
AUA>» 30HY «OOIINX IIPEAKOB BEAUICKUX, HPAHCKHUX
U AaHATOAMICKHX apueB>» B pailioHe Baaxa. Apxeoao-
TUS TIOATBEP>KAQET B IIPUHIIUIIE AOKAAM3AIUIO UX Ha
OaKTPUIICKUX 3eMAsIX, HO BocTouHee Baaxa. IIporo-
PeHHbIe paHee ITyTH TOPTOBBIX cBsizell ora CpepHeit
Asuu Cr1oco6CTBOBAAM MUTPALIMH IIEABIMH POAAMH K
obmunamu. Hanboaee BouncTBeHHbIe (MAKM 06€3A0-
AeHHbIe) aPHH B O3AHEBEANTECKHIT TIEPHOA YIIAHK Ha
BOCTOK, A€ CO3AAAM HOBYIO APEBHEMHAHMCKYIO ITH-
BHAM3AIIMIO, U3BECTHYIO KaK «KyABTYpa Cepoi pac-
IICHOM KepaMHUKM>» Ha ceBepe MHAMM, AaTHpyeMast
1100-700 rr. A0 H.3.%.

Taxum 06pasom, mpepcTaBasieTcs, 4T0 K Koy 111
TBIC. AO H.9. HFHAOAPHH, Y>K€ COCTABUBIINE OTACABHYIO
TPYHITy U3 CPeAbl HHAOEBPOIIEHIIEB I0r0-BOCTOYHOM
EBpombl, ymaum B HeOOO3pHMYIO Ka3aXCTAHCKYIO
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ovo, Karasu and Sintashty-Arkaim in South Urals
and West Kazakhstan, Begazy-Dandybay in East Ka-
zakhstan). V.M. Masson noted that ‘mentality of the
people living at the place was specific, as the need in
regular mobility and followed initiative promoted
the development of collective passionarity meant by
L.N. Gumelev™'.

The main concern of the steppe society was to
preserve and increase the basic riches of steppe —
livestock. These concerns involved their everyday
mythological and religious life full of magic, worship
of natural elements and spirits of idolized ascen-
dants and heroes, obligatory sacrifices to numerous
deities and their priests. Loosing on their way some
peculiarities of their material culture and changing
the way of life and habits under influence of natural
conditions and aborigines, the Andronovo people -
Indo-Aryans managed to preserve and develop the
mythological plots, which joined The Rig Veda and
the Vedic mythological cycles®. The rock painting is
the peculiar marker on their way from Kazakhstan
steppes to India, the final shelter of their restless life.
The accumulations of petroglyphs rich in number
and mythic-epical figurativeness take place in the
special sacred points (a plateau in the highland gorg-
es, crossings of cattle-driving ways, on boulders and
rocks) on the way to south and east. The petroglyphs
take place in Altai and Sayan Mountains, Tarbagatai
and Dzungaria, but they are especially expressive
and numerous in mountains of Trans-Iliy Alatau, Ka-
ra-tau, Talass and in the Inner Tien Shan, Fergana and
Pamirs-Alai ranges, Hindukush. In the Urals there are
no rock paintings of Tien Shan-Pamirs type, but the
burial mounds of warlike elite of the Indo-Aryans of
the Ural area and West Kazakhstan are full of rich ac-
companying complexes including the earliest natural
chariots and thoroughbred horses buried in graves of
kings and nobility dated by archaeologist to the 3 -
2" millennia BCE®,

Some large tumuli are interpreted as temples-sanc-
tuaries with adjacent areas for the chariot racing as
the important part of the Indo-European burial rite®,
and then adopted by the Indo-Aryans and the Scyth-
ians. V.F. Gening and G.B. Zdonovich studying Sin-
tasht burial grounds with chariots initially involved
the data of the Vedic traditions and, thus, brought out
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crenb u ceBep Cpeaneit Asun. OKa3aBUINCh B CIIell-
nPUIECKON IPUPOAHOM CUTYALIUH, OHU CMOTAY CTaTh
CO3AATEASMH TaKoro ¢eHOMeHa MUPOBOM HCTOPHH,
KaK CrmenHoil 00pas su3Hu, IOCTeIeHHO CGOPMUPOBa-
AH O0II[eCTBEHHBII CTPO M XO3SHCTBEHHO-KYABTYP-
HBII THII HCTOPUYIECKUX OOIIHOCTE, OIPeAEAUBIINX
BTOPOi1 peHOMEH — CBOEOOPAHYIO CIMENHy0 YUBUAU-
sayuto Eepasuu 11 — 1 Tic. A0 H.3. (apxeororudeckue
KYABTYPBI: ApeBHESIMHASI, KATAKOMOHAs, CpyOHas, aH-
APOHOBCKasl, KApacyKCKas U OTKPbIBAIOIIHeCs spKHe
KyAbTYpbI Tuna CHHTAmTH-ApKanMa B 105xHOM [IpH-
ypaabe u 3amapHoM Kasaxcrane, Berassi-Aanppibait
B BoctouHoM Kasaxcrame). B.M. Maccon oTmevaer,
4TO «CIenuuIeH ObIA M MEHTAAUTET IIPO>KHBABIIHX
3AeCh HAPOAOB, KOTAQ HEOOXOAMMOCTD B PeryASPHOI
IIOABYDKHOCTH M BBITEKAIOI[EN OTCIOAQ MHHIIMATHBe
CIIOCOOCTBOBAaAA PAZBUTHIO KOAAEKTHBHOM ITACCHO-
HapHOCTH B TOM CMbICAe, KakoH et mpupaeT AH. I'y-
muAeB> L.

I'raBHOIT 3a60TOI cTemHOTO obmecTBa ObIAO CO-
XpaHeHHe U IPpeyMHOXXeHHe OCHOBHOTrO 6orarcrsa
cremu — CKOTa. DTHMH 3a00TaMu OblAa OXBayeHa
ux ObITOBas — MpodaHHAs U AYXOBHAst — MHQOAO-
rO-peANTHO3Hasl  KU3Hb,
Maruesi, IOKAOHEHHEeM CHAAM IIPHPOABI, AyXaM 060-
JKECTBASIEMBIX IIPEAKOB M IepOeB, 00s3aTeAbHBIMU

HAaCKBO3b IIPOHH3aHHA

)KepTBOIPHHOIIEHUSIMH MHOTOYHCACHHBIM 6oram u
OOCAY>XKHBAIOIIUM HX KyABT XXpellaM. YTPaTHB IO AO-
pore HeKOTOpbIe 0COOEHHOCTH CBOEI MaTepHAABHOM
KYABTYPBI, U3MEHUB OBIT ¥ IIPUBBIYKH II0A BAMSHIEM
IPHPOAHBIX YCAOBHII U AOOPHUI€HHBIX HAPOAOB, aH-
APOHOBIIBI-MHAOAPHU CYMEAU COXPAHHUTb M Pa3BHUTh
AaAble MEPOAOTHIECKHE CIOKETHI, KOTOPbIE BAUAKICH
B PurBeay u Bepmueckue MuQOAOrmIecKue IUKABI®.
CBoeo6pasHbIM MAPKePOM Ha Iy TH UX ITPOABIDKEHHS
co crene#t Kasaxcrana B MIHAMIO, KOHEYHOMY IIPUCTa-
HUINY UX OeCIOKOMHOM JKM3HH, CTaAM HACKaAbHbIE
pucysku. FiMeHHO 60raTefiiie 10 KOAHYECTBY 1 MU-
¢ o-amIraecKoit 06pa3HOCTH CKOMAECHHUS [IETPOTANOB
HAaXOASTCS B 0CO60 CBSIEHHBIX MecTax (IIAATO B BbI-
COKOTOPHBIX YIIEAbSIX, y IIepeIrpaB Ha CKOTOIIPOTrOH-
HBIX ITyTAX, BAAYHaX M CKAAaX) Ha IyTH CAEAOBaHHU
Ha 10T 1 BOCTOK. [lerporan¢sr ectp Ha Aarae u B Cas-
Hax, Tap6araTae u A)XyHrapuu, HO 0COOEHHO BIIeYaT-
ASTIOIITY 1 MHOTOYHCACHHbI OHH B TOPax 3aUAMICKOTO
Anaray, Kapa-ray, Taaacckoro u BHyTpeHHero TsHb-
[Tans, Pepranckom u ITamupo-AaaiickoM xpebTax,
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their ethnic and cultural belonging to the Indo-Ary-
ans.

The same situation took place in the pre-histori-
cal Bactria, in the burial complex of Buston VI, where
N.A. Avanesova disclosed the ritual grounds as spe-
cially marked lots for the ritual near the necropolis.
“The character of exercised ceremonial acts con-
nects with the apotropic, propitiation, commemora-
tion and other rituals, in which the solar-fire cult is
strongly developed. The key elements of sacral plots
are the mud brick and stone construction of rectan-
gular and ring shapes, bricked steles with evidences
of commemorative festivities, ground altars, bonfire
sites, remains of funeral feasts. The defining feature
is the lack of human burials in the limits of ceremo-
nial grounds. Traces of special decoration of grounds
with significant earth works at the researched objects
are the important evidence that the separate sacral
places in burial ground related to the service of cul-
tic ceremonies. Among them it is a thorough design
of plots: rammed bedding course of red river sand or
dense layer of white gypsum crumbs, facing with sod,
etc.

It assumes the existence of definite social stratum
promoting the ritual acts prescribed by traditions
for exercise of social cults by a group of people func-
tioning as priests... They ensured a favour of cosmic
powers guaranteeing the survival and safety, the con-
tact with idolized ascendants, etc. The sum total of all
the data from excavations allows considering that the
sacral grounds functioned as temples, where the reg-
ular rites including the calendar and production cy-
cles... The necropolis functioned as a temple in the
open air. It brings us closer to answer the sharp ques-
tion about the lack of monumental temples of the In-
do-Iranians in the pre-historical period’®. The burial
ground is dated to the late 2*! millennium BCE, the
period of active arrival of the cattle-breeders - ‘An-
dronovo people’.

The signs of Vedic religion in the Kyrgyz cul-
ture and Kyrgyzstan’s monuments. A.K. Atebe-
kov, A. Kibirov and K. Sh. Tabaldiyev call such areas
which have been recorded in the Kochkor Valley in
the Tien Shan ‘funeral sites, and these were associ-
ated with the sacred fire burning ritual, funeral feast
and cremation of the bodies of humans or sacrificial
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ropax I'maaykyma. Ha Ypase HacKaAbHBIX PHCYHKOB,
MOAOOHBIX TSIHBIIAHE-TAMUPCKUAM HET, 3aTO KypraH-
Hble TTAMATHHUKU BOMHCTBYIONIEN JAMTBI MHAOAPHEB
Ipuypaasst u samapnoro Kasaxcrana coaepxxar 60-
raTble COIPOBOAMTEABHBIE KOMIIAEKCBI, B TOM YHCA€
HanboAee paHHIHe, 3aPHKCHPOBAHHBIE APXEOAOTAMU
Aast py6esxa I1I — II Teic. AO H.9. HATypaAbHBIE KOAEC-
HUIIbI ¥ 3aXOPOHEHMsI BHICOKOIIOPOAHBIX KOHEM B MO-
rMAAX Japei U 3HaTu®.

Hexoropsie 0oAblnve KypraHsl HHTEpPIPETUPY-
IOTCS KaK XpaMbl—CBATHAHUINA C IIPUAETAOIeH K HUM
TEePPUTOPHEN AASL TIPOBEAEHHS TOHOK KOAECHHI], CO-
CTaBASIBIIMX Ba)KHYIO YaCTb MHAOEBPOIEHCKOTO IO-
rpebaabHOro 06psiaa®, a 3areM yYHaCA€AOBAHHOIO
uHAOaprsMH B ckupamu. B.O. Tenunr u I'B. 3pano-
BMY, nccAepoBaBuMe CHHTAIITHHCKHE IIOrpebeHs ¢
KOA€CHMIJAMH, M3HAYaAbHO IIPUBAEKAM AQHHBIE BEAU-
4eCKOH TPAAUIIUH, TeM CAMBIM 0003HAYHB ITHOKYAD-
TYPHYIO UX IPUHAAAEKHOCTD HHAOAPHSIM.

To >xe caMoe MOXKHO HAOAIOAATH B AOHCTOpHYe-
ckoit Bakrpuu, B morpe6asbHOM KoMiaekce BycToH-
VI, rae H.A. ABaHecoBa BCKpbIAQ PSAOM C HEKPOIIO-
A€M PUTYaAbHBIE TAOMIAAKM — CIIEIIMAABHO MapKH-
PpOBaHHbIE IPOCTPAHCTBA, OTBEACHHBIE AASL PUTYaAQ.
«XapakTep OTIPaBASIEMbIX 3A€Ch IlepeMOHUAABHBIX
ACHCTBUI CBSA3aH C allOTPOIEMHBIMY, YMHAOCTUBH-
TEAbHBIMH, MOMHUHAAPHBIMU M APYTMMH PpHUTyaAa-
MM, B KOTOPBIX CHABHO Pa3BUT COASPHO-OTHEHHBIM
KyAbT. KAIOUeBbIMHU dA€MEHTaMU CaKpaAbHbIX Y4YacT-
KOB SIBASIIOTCS: CBIPL]OBbIe, KAMEHHbIe KOHCTPYKIMU
MOATIPSIMOYTOABHOM U KOABIIEBUAHOM (OpPMBI, KHp-
IIUYHBIE CTEABI CO CBUAETEAbCTBAMM ITOMMHAABHDBIX
TOP>KECTB, I'PYHTOBbI€ aATapH, KOCTPHINA, OCTaTKU
or TpusHbL. OnpepeAsioniell YePTOH CAYKHT TaKKe
OTCYTCTBUE IOrpebeHHil YeAOBeKa B IIPEAEAAX Iie-
PEMOHHMAABHBIX TIAOMAAOK. BaskHbIM AOKas3aTeAb-
CTBOM TOTO, YTO OTBEACHHbIE CaKpaAbHbIe MeCTa Ha
MOTHABHUKE CBSI3aHBI C OOCAY>KMBAHHMEM KYABTOBBIX
IlepeMOHUH, ABASIETCS HAAMYUE CACAOB CIelHaAbHO-
ro 0pOpPMAEHHS NAOMAAOK CO 3HAYUTEABHbIMHU 3€M-
ASIHBIMH pab0TaMU, IIPOM3BOAUBIIHMICS HA HCCACAY-
eMbIx 00bekTax. Cpean HUX — TIjaTeAbHOE OpopMAe-
HHe YYaCTKOB: yTpaMOOBaHHAs ITOACBHIIKA PEYHOTO
KPACHOTO ITeCKA HAY IIAOTHOTO CAOSI 6€AO0i1 TUIICOBOM
KPOIIKH, 0OAMIIOBKA AEPHOM U AD.

Bce aro mpeamoaaraer cymiecTBOBaHME OIIpeae-
ACHHOM COIJMAABHOM IIPOCAOMKH, obecneunBaromei
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animals in the transitional period from the Bronze
Age to the Iron Age and in the early Scythian peri-
od®. Sites of this type were not built in the Usuni pe-
riod”’, however, according to K. Akishev, the Usuni
for many centuries (up to the 10" century) used the
ritual sites and set of sacrificial items of the Saka peri-
od, which were found near the mounds®®.

In the Kyrgyz portion of the Tien Shan Moun-
tains such caches (also called ‘treasures’) with weap-
ons, large sacrificial and ritual bronze tables, censors,
cauldrons with three legs and others belonging to the
Saka and Usuni period can be found on mountain
slopes near burial mounds and on riparian terraces
in river valleys near human settlements. Archaeolo-
gists usually regarded these finds as ‘casual’ and did
not investigate the area. These items, the so called
‘Semirachye altars, were collected largely in the Sovi-
et period and are now kept in museums in Tashkent
and Almaty and in the Hermitage. The first special-
ist to identify them as the Saka sacrificial and funeral
complexes was L.R. Kyzlasov®, and the person that
made their comprehensive interpretation and proved
their function based on the Indo-Iranian origins of
the Saka fire cult was B. A. Litvinsky”. The latter also
detected the reflection of the Vedic religion in the
Saka and Semirachye monuments and denied the in-
fluence of Zoroaster’s doctrine on their rituals, which
was the case with the western group of the Saka tribes
in Central Asia”". The altars from Semirechye demon-
strate most brightly the ancient Vedic ritual of the
main sacrifice originating at the time of the Indo-Ira-
nian commonality, which is performed when the old
year ends and the new one comes, ‘when Chaos was
conquering the Cosmos™. In the Bronze Age this
happens in mid-summer”.

According to F. B. J. Kuiper, a specialist in the In-
dian culture, most of the Rig Veda consists of hymns
performed as part of the New Year reception ritual.
The cosmogonic myth often contains a story about
the victory of Indra over Vritra. The myth’s main
theme is that there was nothing in the beginning be-
sides the initial waters of chaos with a floating hill
which contained the entire universe in the potential,
undifferentiated condition. The hill’s main property
was inactivity, which was why it was called ‘vritra’ (‘re-
sistance’). As the demiurge Indra performed a cos-
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BBIIIOAHEHUE PUTYAAbHbIX AHCTBUH, IIPEAITHCAHHBIX
TPAAULIUIT AAST OTIIPABAEHUSI OOIeCTBEHHBIX KYABTOB
TPYIIIbI AIOA€H, BBITOAHSIONMX QYHKITMH CBSIIeH-
HocAyxuTeAei... OHu obecrmednBaAn 6AArOCKAOH-
HOCTb KOCMHYECKHX CHA, FAPAHTHPOBABIINX BEDKHBA-
Hye 1 6e30IacHOCTb, KOHTAKT C 0O0XKeCTBACHHBIMU
npeakamu U Ap. COBOKYIIHOCTD BCEX AQHHBIX, IIOAY-
YeHHBIX IIPH PACKOIIKAX, IIO3BOASIET CUMTATD, YTO Ca-
KPAaAM30BaHHbIE IIAOIJAAKU BBITOAHSAM XPaMOBbIE
QYHKIINH, TA€ COBEpIIAAUCH PeryAsipHble OOPSIABL,
B TOM YHCA€ KAAGHAAPHOTO M IIPOU3BOACTBEHHOTO
ITMKAQ ... HekpommoAb BEITOAHSA QYHKIHIO XpaMa oA
OTKPBITHIM HEOOM. DTO IPHOAIDKAET HAC K PEIIeHUIO
OCTPOAMCKYCCHOHHOTO BOIIPOCa 06 OTCYTCTBHU MO-
HYMEHTAABHBIX XPaMOB Y HHAOHPAHIIEB B AOUCTOPH-
geckoe BpeMsi»%. MOIMABHHUK AQTHPYETCS IIOCAEA-
Hel yeTBepThiO I ThIC. AO H.3., BpeMeHeM aKTUBHOIO
INPOHUKHOBEHUS CIOAA CKOTOBOAOB — <«aHAPOHOB-
IeB>.

IIposiBAeHHS BeA3Ma B KYABTYpe KbIPIbI30B H
nmamaTHuKax Keipreiscrana. 3adukcupoBaHHble B
Koukopckoit aooanne Ha Tsup-Illane mopo6HbIe ma0-
mapku A K. A6etexos, A. Kubupos, K.I11. Tabaapu-
€B Ha3bIBAIOT <IIOMHHAABHUKAMU>>, CBS3AHHBIMH C
PHUTYaAOM BO3KUTAHHS CBAIIEHHBIX KOCTPOB, 3ayIIO-
KOMHOM TPHU3HOM M MaHUITyASLIMSAMU C KPEMHPOBa-
HHeM TPYIIOB AIOAeH AMOO >KepPTBEHHBIX )KUBOTHbIX
B IIEPEXOAHBIIT IIEPHOA OT OPOH3BI K KEAE3HOMY BEKY
1 panHeckudpckyro anoxy*. B ycyHbckoe Bpems Ta-
K€ IAOLIAAKU He COOPYXXKaAU®’, OAHAKO, [I0 MHEHUIO
K. AxumieBa, yCyHH HMCIIOAB30BAAM Ha IPOTSDKEHUH
PSIAQ BEKOB, BIIAOTb AO X BeKa, PUTYaAbHbBIE IIAOIIAA-
KU U HAOOp >KepPTBEHHOM yTBAPU CaKCKOTO MEPHOAQ,
XpaHSIMecs B TAMHUKAX PSIAOM € KypraHamu®.

Ha Tsanp-Illane B mpeaeaax Keiprescrana mo-
AOOHDBIE TallHUKK (MX HA3BIBAIOT eIle <«KAAAAMH> )
CaKCKHX U YCYHbCKHX IIPEAMETOB BOOPY>KeHUS M Mac-
CHBHBbIX X€PTBEHHO-PHUTYAABHbBIX OPOH30BBIX CTOAOB,
KyPHABHHI], KOTAOB Ha TPeX HOXKAX U T.A. MOXHO
OOHAPYXXUTb HA TOPHBIX CKAOHAX OAM3 KypraHHBIX
MOTHABHHKOB, B TEPPAcaX PeK PSAOM C IIOCEACHUSIMU
B AOAMHAX. VX HaXOAKHM Ha3bIBAAMCH apXeOAOTaMH,
KaK TPABHAO, «CAyYaiHBIMH>, © MECTHOCTb BOKPYT
He 00CAeAOBaAACh. DTH IPEAMETDI, TaK Ha3bIBaeMble
«CeMUpeYeHCKHe >KePTBeHHHMKU>, HAKOIUBIIHECS
elje C AOPEBOAIOIJIOHHOM ITOPHI, XPAHATCS B My3esiX
TamxkenTta u Aamatsl, [ocyaapcTBeHHOM DpMHTaXe,

23

mogonic act to overcome this resistance and pierced
through this hill and made it immobile. The split hill
let out the life in the form of two powers, water and
fire, and the hill expanded and became the earth. In-
dra’s second act was to play the part of a cosmic pillar
and separate the sky from the earth. Old gods, asur-
as, stayed in the waters of chaos in the underworld,
while the upper world was now inhabited by young
gods, devas. He thus created the world, dividing the
initial chaos into two binary oppositions.

In order to help Indra overcome the chaos people
used to organise festivities at the arrival of the New
Year featuring competitions between chariots and
chariot drivers and contests between poets (rishi) in
writing hymns for gods. A pillar (peace tree) was in-
stalled in the middle of the sacral space to symbolise
Indra. E. B. J. Kuiper paid much attention to the im-
age of Vishnu, Indra’s assistant who remained neutral
between the devas and asuras. He made his famous
three steps to consolidate the two worlds created by
Indra, with the third step devoted to the upper un-
reachable world. This step helped him win the dou-
ble nature of the Universe and bring unity into it at a
qualitatively new level — transcendence’™.

Rock paintings in the Tien Shan contains imag-
es of feet (which are by far larger than the figures of
animals), which may reflect and symbolise the myth
about Vishnu's three steps. However, according to
R. N. Dandekar, this divinity is rarely mentioned in
the Vedic myth of the Rig Veda - ‘just in passing,
among the multitude of other divinities”. The link
between Vishnu and Indra ‘was only forming. There-
fore, probably, Vishnu was revered by social groups
that did not belong to the hieratic families of Vedic
poets. The artificial creation of relations between
Vishnu and Indra may thus be regarded as an attempt
to reconcile at a mythological level the worshippers of
these two gods... The followers of the Vishnu cult’
did their best to make their god important from the
religious aspect by linking him with Indra, the ‘offi-
cial’ god of the people. In this case relations between
the ‘upper classes” and ‘common people’ among the
Vedic Aryans lies in the foundations”.

In Semirechye and the Tien Shan an ancient Vedic
tradition can be detected in the Saka period (the time
of Brahmans and Upanishads in India): the wellbeing
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BriepBble nx aTpHOYLIMIO KaK CAKCKHUE )KePTBEHHO-I10-
MHUHaABHbIE KoMIAeKcHl onpepeana A.P. Keizaacos®,
a pa3BepHYTYIO HHTEPIIPETALNIO HAXOAOK U 060CHO-
BaHHE HMX HA3HAYEHUS OT HHAOHMPAHCKHX HCTOKOB
cakckoro kyaora orss Aaa B.A. AwurBunckuit®. On
XK€ YCMAaTPUBaA OTPa’KeHHe UMEHHO BEAMYeCKOH pe-
AWTHU B CAaKCKHX CEMHPEUEHCKHX ITAMATHUKAX U OT-
BepraA BAMSHIYE Ha UX OOPSIAHOCTD y4eHHs 3apary-
TPBI, B OTAMYHE OT 3aITaAHOM I'PYIIIIBI CAKCKHX ITAEMEH
Cpeaneit Asun’'. CeMmupedyeHCKHe >XepTBEHHUKH
OYEeHb SIPKO AEMOHCTPHUPYIOT APEBHEBEAUIICKHIL 00-
PSIA TAQBHOTO XX€PTBOIIPHHOLIEHHSI, BOCXOASIIUI KO
BpPeMEeHH MHAOUPAHCKOM OOIJHOCTH, COBepIIAeMbIil
Ha CTBIKE CTAPOTO U HOBOTO I'OAQ, <KOTAa Xaoc 0AO-
aeBaa Kocmoc»". AAst aioxu GpOH3BI 9TOT OTPE30K
BpeMeHH IIPUXOAUTCS Ha pasrap AeTa’”.

ITo muenuio unposrora ®.b.A. Kéimepa, ocHoB-
HYIO 9acTb PHUTBeABI COCTaBASIIOT TMMHBI, HCIIOAHSB-
IIHecsl BO BpeMsI PUTYaAd IO CAy4ai0 HOBOroams. B
KOCMOTOHHMYECKOM MH (e 4aCTO YIOMUHAETCS CIOXKET
o mobepe Muapsr Ha Bputpoit. aaBHas Tema Muda:
B HayaAe He OBIAO HHUYETO, KpoMe IIePBUYHBIX BOA Xa-
0Ca, M0 KOTOPBIM IIAABAA XOAM, COAEpIKAIIUIL B cebe
BCe MHPO3AAHHE B IIOTEHIIUAABHOM HeanddepeHy-
poBaHHOM cocTOsHUU. OCHOBHBIM CBOXMCTBOM 3TOTO
XOAMa ObIAQ HHEPTHOCTH, [IO3TOMY OH M Ha3bIBAACS
spumpa («conporusaenue> ). uapa, 6yayan pemu-
YProM, CBOUM KOCMOTOHHYECKHM aKTOM IIPEOAOAEA
9TO CONPOTHBACHHE, IPOH3UA IIePBHYHbIA XOAM Ha-
CKBO3b M CA€AAA €TO HeIIOABIKHBIM. [13 packoaoToro
XOAMA BBIPBIBAETCS XU3Hb B BUAE ABYX CHA — BOABI U
OTHS, @ XOAM CTaHOBHTCS pa3pocuieiics 3eMaei. Bro-
poe aesinue MHApPBI — pasbeprHeHUe Heba U 3eMAH,
IPU 9TOM OH BBICTYIIMA B POAM KOCMHYECKOTO CTOA-
6a. Crapsie 60ru — acypbl — OCTAIOTCS B BOAAX Xa0Ca
B IIOA3EMHOM MHpE€, 2 B BepXHEM MHpe ITOCeASIOTCS
CMEeHUBIIIIE UX MOAOABIe 6oru — d36vt. Takum obpa-
30M, OH COTBOPHA MU, Pa3A€AUB IIePBUYHbIN Xa0C HA
ABe OMHApHbIE OIITO3UIIH.

Yro6sr momous MHApPe mpeoAOAeTh COIPOTHBAE-
HHe Xaoca, B HoBbIi roa ycTpanBaAuch mpaspHecTBa
C COCTSA3aHMEM KOAECHHI] U KOACCHHYUX, CAOBECHBIE
MOEAMHKH IT09TOB — PHIIH - B CAOXKEHHH TMMHOB 60-
ram. IHApy cuMBoAn3HpoBaa cToa6 (MupoBoe Ape-
BO), YCTAaHABAMBAEMDIil B IEHTPe CAKPAABHOTO IIPO-
crpancTBa. BackHoe mecto O.b.A. Kéimep yaeasa
06pasy BumHy xax moMomHuKy MHApPBI, KOTOpBI
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of society depended on the ability of the priest-king
to find a sacral point and determine a place during
the sacrificial ritual. According to the mythological
concepts of the Sacred time and Space, in the Saka
time the Indo-Aryans regarded the memorial zones
of the deified kings and leaders and the space of buri-
al grounds with mounds regarded as the most sacral
places, while rock paintings and esoteric sanctuaries
in mountains gradually lost their meaning within rit-
uals but retained the mythological component. Ac-
cording to A. Akishev, in the fire cult all Indo-Aryans
‘had a uniform idea of the structure of the Cosmos,
society and leader cult, where the leader was the
embodiment of the unity of all the elements of the
Cosmos. That was why the space for performing fire
rituals coincided with the space for the space for con-
ducting the funeral rite (burial grounds in foothills).
The ancestors cult also united the entire society equal
to the Cosmos. The peace tree was a family tree...
Mitra and his reflection (Yima — Yimeh) were the
united people into a social structure... Overall, in the
Saka period Semirechye abounding in cultic monu-
ments and royal mounds and unrivalled by any other
Central Asian region, was the Saka’s sacred land, lo-
cation of their royal family and sanctuaries. The name
‘Alatau’ (‘supreme (mountainous) mountains’) and
the Chinese copy of the oronym ‘Tien Shan’ (‘celes-
tial mountains’) also have a sacral meaning’. A. Aki-
shev put forward an interesting concept about the Sa-
ka’s equation of king with god, cosmic wedding, the
ceremony of coronation of Issyk’s ‘gold man’ as an act
of placing on a throne” and others. According to the
latest discoveries in palaeoanthropology, archaeolo-
gy, ethnology and genetic engineering, the Kazakhs
are direct descendants of the Saka.

The steppe zone of Eurasia (which mostly belongs
to the territory of Kazakhstan) has retained the centu-
ry-old archaic cultic traditions of the Aryans, which,
in their turn, inherited the Andronovo traditions
from the Bronze Age. This is supported by later rock
paintings, in particular, the scene of Ashvamedha in
Sarmyshsay’s petroglyphs, containing an image of an
orant with a horse near a sacrificial column. The Mas-
sagetae who, according to Herodotus, sacrifice their
horses to the Sun, follow the same tradition... The
scene of sacrificing a goat by suffocating it with aloop
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COXpaHSA ILIeHTPAAbHOE IOAOXKEHHE MEXAY AIBAMH
u acypamu. CaeAaB CBOU 3HAMEHUTbIE TPH IIAra, OH
YKpemHA co3paHHble MHApOIT ABa MMpa, a TpeTHit
mar Bummay oTHOCHTCS K BepXHEMY HEAOCATaeMOMY
MUpy. DTHUM IIaroM OH IPEOAOAEA ABOWCTBEHHOCTDb
Bceaenno#1, BepHYB B Hee @AMHCTBO Ha Ka4eCTBEHHO
HOBOM YPOBHE — TPAHCLIEHAEHTHOCTH .

B mackaapupix pucynkax Tamp-Illana moxxHO
YBUAETb H300pakeHue cTON (MacmTabHO TOPasA0
6OABIINX, YeM H306pasKeHHSs KUBOTHBIX), B KOTOPDIX,
BO3MO>KHO, CHMBOAMYHO OTPaKeH MH¢$ O Tpex Iarax
Buurny. Oanako, mo P.H. Aanpekapy, ato 60xxecTBO
B BepndeckoM Mude PUrBeAbl yIIOMHHAETCS PEAKO,
«MHMOXOAOM, CPEAMl COHMAa APYIHX OOXecTB»' .
Css3p Bumny ¢ MHapoit «0bIAa elre TOABKO B IIPO-
necce craHoBaeHHA. IloaTomMy MOXHO mpearoao-
XXHTD, YTO BUIIHY mmounTaAcs B Kpyrax, He IpUHAAAL-
XKABIIUX K HEPATHIECKUM POAAM BEAHHCKHX ITI0O9TOB.
HckyccrBeHHOe coArpkeHre Bumay u IHApBI MOXXHO
B TAKOM CAyYae CUMTATh PEe3yAbTATOM IOIbBITOK IPH-
MHPHTb Ha MUPOAOTHYECKOM YPOBHE ITOKAOHHUKOB
9THX AByX 60roB... ITountaream xyapra Bummy’®
CTPEMHANCh IPUAATH CBOEMy OOry >KeaaeMylo pe-
AWTHO3HYIO 3HAYMMOCTbH, CBSI3aB €r0 C <OQUIMAAD-
HBIM>» HapoAHBIM 6oroMm Muapoit. Aeao 3aech B OT-
HOIIEHHSAX MEXAY <BBICITMMU KAACCAMH>» U <Macca-
MU > CPEAV CAMUX BEAUFICKUX apueB’’.

B cakckoe Bpems (smoxa 6paxmaH u yHaHUIIAA B
Unann) B Cemupeune u Ha Tsanb-Illane mpocaexu-
BAeTCS APEBHSS BEAMYECKas TPAAUIIUS - HaIlpHMep,
Takasi: OAAromoAydre COLMyMa 3aBUCEAO OT YMEHHUs
IJapsi->Kperja HAiTH CAKPAABHYIO TOUKY U OIIPEACAHTD
MeCTO M BpeMsl XXePTBOIPHHOMEHHUS. MaKkcHMaAb-
HO CaKpaAbHBIM MECTOM, B CBeTe MUQOAOTMYECKUX
npepcraBaenuit o Cpsmensbix Bpemenn u Ilpo-
CTPAHCTBE, B CAKCKOE BpeMs y HHAOApHeB CTaHOBSIT-
CsI MEMOpPHAAbHbIE 30HBI OOOXKECTBASIEMbIX Ljapeil ’
BOXKAEH, IIPOCTPAHCTBO KyPraHHBIX MOTHABHHUKOB, a
HACKAAbHBIE U300PAXKEHUS U 930TepUIeCKUe CBSITH-
AMIJA B TOPAX MOCTEIIEHHO YTPAYHBAIOT CBOE IIePBO-
CTelleHHOe 3HaYeHUe B 0OPSIAAX, HO COXPAHSIOT M.
Kak ormeuaer A. Axuies, B KyAbTe OTHS Y BCeX HHAO-
eBpOIIeHI|eB <«BOEAUHO CMBIKAAUCH ITPEACTABACHI
06 ycrporictBe Kocmoca, coryma U KyABT BOXAS
— BOIIAOIIEHHUS eAMHCTBA Bcex aaemeHTOB Kocmoca.
VIMeHHO IOITOMY NPOCTPAHCTBO IPOBEACHHS Or-
HEHHBIX PUTYAAOB COBIIAAAET C IPOCTPAHCTBOM IIO-
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depicted in the rock paintings of Khojakent presents
the same ritual as was performed by the Scythians
of the Black Sea and described by Herodotus, which
was also characteristic of the Vedic cultic tradition.
The head of the orant from Khojakent who was prob-
ably a Saka is covered with a pointed headdress™.

The later rock paintings in the so called ‘bestial
style’ contain quite a few scenes reflecting the Vedic
mythology and a number of anthropomorphic gods.
Among the most remarkable of them is a group of
creatures with big arms and hands standing under the
vault of a ‘dark sky” with occasional specks — ‘stars’
It may be a symbolic depiction of Savitar, who is de-
scribed in the Rig Veda in the following way:

‘He filled celestial (and) terrestrial spaces.

God utters a cry following his law.

Savitar raised his arms to put into action,

Soothing the live world in the nighttime (and
again) putting into action™'. Describing Savitar (lit-
erally translated as ‘stimulator’) Vedic poets focused
on the movements of his arms, hands and fingers:
‘Savitar raises his strong gold arms reaching all the
edges of the world®. Vedic poets realised the identity
of Varuna and Savitar in the personality of the ‘King
of the entire world. Interestingly, the idea about the
master of the world with enormous arms reaching
the edges of the sky and raised in a gesture of order
or intention to perform a magic act (this is also how
paintings from Saymalytash can be described - fig.
1) can be found in the ancient mythologies as well.
So, Scandinavian rock paintings found in the south of
Russia and in the Caucasus also contain similar im-
ages of god with ‘majestic arms™. This also refers to
divinities with sun-like heads, bulls in circles, goats
dancing in a ring, deer with picturesque branching
horns near a pillar, archers and fighting men, which
are drawings of a different kind, more vivid and sub-
tle in style than Bronze Age petroglyphs (figs. 2-5).
However, these are only guesses, though supported
by some competent researchers. Their identities and
characteristics typical of Indian gods are so diverse
that it is extremely difficult to interpret them.

R. Kh. Suleymanov made an important observa-
tion about the funeral rituals of early Iron Age steppe
tribes, where the commonly used inhumation comes
together with cremation — a pan-Indo-European rit-
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rpe6asbHOTO 06psiA2 (MOTMABHUKH B IPEATOPBSIX).
Kyabr mpeakoB Takke OOBEAUHSIA BeCh KOAAEKTHUB,
paBHbiii Kocmocy. MupoBoe ApeBo OBIAO POAOBBIM
ApeBOM... Mutpa u ero orpaxenue (Muma - Sma)
SIBASIANCD  OOBEAMHHTEASIMH AIOACHT B COIIMAABHYIO
CTPYKTYpy... B eaom CeMupeube CakcKoro BpeMeHH
II0 HACBHIIIEHHOCTH KyABTOBBIMH MTAMSTHHKAMH H Ljap-
CKHMM KypraHaMH, He UMeloliee ceOe PaBHBIX CPeAU
Bcex pernoHoB Cpeaneit Asuu n Kasaxcrana, 65140
CBSIL[EHHO! CTPAHOM CaKOB, MECTOHAXOXXAEHHMEM HX
IJAPCKOTO POAA U UX CBSITHAMII. CaKpaAbHBIM CMbIC-
AOM obaapaeT M HasBaHMe Aaaray — <«DBepxoBHbre
(ropHbIe) TOpbI> U KMTafiCKas KaAbKa OpoHIMa TsHb-
ITanp — «Heb6ecHubie ropsi>»’®. MHTepecHa KoHIeIn-
s A. AkuneBa 06 ypaBHEHHH Y CAKOB Iiapsi ¢ 6orom,
0 KOCMHYECKO# CBaAbOe, aKTe KOPOHAITMH HCCHIKCKO-
ro «30A0TOrO YeAOBEKa> KaK BEHYaHWs Ha [JApCTBO
u npod. Hayunsie paspaboTku mocaepHux Aet B 06-
AACTU MAACOAHTPOIIOAOTUH, APXEOAOTHH, STHOAOTUH
U TeHHO! WH)XEHEPUH CBHAETEAbCTBYIOT O TOM, 4TO
Ka3aXOB MOYKHO CUMTATB IIPSIMBIMU IIOTOMKAMH CAKOB.

Crennas soHa EBpasuu (a 310, B OCHOBHOM, Tep-
puropusi Kasaxcrana) coxpaHseT Ha MHOTHE Beka
apXaudHble KYABTOBBIE TPAAULIUM HHAOAPUEB, KOTO-
pble, B CBOIO O4YepeAb, YHACAEAOBAAU AaHAPOHOBCKHE
ot anoxu 6pou3sl. O6 9TOM CBHAETEABCTBYIOT HoAee
IIO3AHME HACKAAbHBIE PHCYHKH, B YaCTHOCTH, <«CIje-
Ha awsamedxu, nusobpaxenHas B merporandax Cap-
MBILICAs], TA€ OBIAO BBIOMTO M300pakeHHe apOpaHTA
C KOHEM Y XXepPTBEHHOTO CTOAOA. DTOM 5Ke TPAAHIIUH
OTBevaeT U KepTBompuHouIeHne koHeil CoAHITy Mac-
caretamu, o 4eM cooburaer Iepopor... Cuena xept-
BOIIPUHOIIEHHS KO3AA ITyTeM YAYILIEHHS TI€TACH B ITe-
Tporandax XoaxKaKeHTa [0 TOMY e 00psIAy, 4TO 6bIA
ommmcas [epoporoMm y ckudos IIprmaeproMopbs, Toxe
XapaKTepHa AAS BEAMMCKOM KYABTOBOM TPaAMIIHH.
Ha roaoBe apopanTa, BUAMMO caxa, u3 XOoAXKaKeHTa —
OCTPOBEPXHUIT FOAOBHOM y60p> .

CpeaAH TIO3AHMX HACKAABHBIX PHCYHKOB B TaK Ha-
3bIBAEMOM «3BEPHHOM CTHAE> HEMAAO CIjeH, OTpaka-
IOIHX BEAMIICKYIO MU(OAOTHIO U PSIA AHTPOIIOMOP -
HbIX 60roB. B mx umcae 0cob60 BbIAeASIETCS TpyIIIa
OOABIIEPYKUX, C OTPOMHBIMU AQAOHSMH, CYIIECTB,
CTOSIIIUX II0A CBOAOM <TEMHOIO Heba», HHOIAQ
«3BE3AHOTO>» - B KPAIHHKY. BO3MOXXHO, 9TO CHUMBO-
Amdeckoe n3obpaxxenre CaBuTapa, KOTOPbIH TAK OIIU-
ceiBaercs B Pursepe:
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ual that developed further in the mentioned period.
It played the same role and retained ‘its original ap-
pearance in the Vedic funeral rituals. It is found at
the burial grounds of Tagisken, Uygarak, Besshatyr
and others™®. I would continue the list of locations
further to the east, to the Altai-Sayan region, Mi-
nusinsk hollow and Yenisei, where the cremation
ritual with complex actions was for a long time used
by the tribes of the Tagar and Tashtyk archaeological
cultures contemporary with the monuments of the
ancient Kyrgyz®.

In ancient times and the Middle Ages the Kyrgyz
inhabited eastern Turkestan and the Yenisei area,
where they formed the Kyrgyz Kaganate, their first
major state (9%-10" centuries). They were familiar
with the Indian Buddhist concepts about the origins
of the human history. As one of the ancient Central
Asian peoples the Kyrgyz are mentioned in mythic
Shambala — they were related to the Indian and Ti-
betan cultures, to the Great Doctrines of Agni and
Buddha® based on the Vedic canons and Indo-Aryan
laws.

Initially the core of their ethnogenesis was linked
with eastern Turkestan and southern Siberia. This is
why now we have to revise the statements given ear-
lier by the official history of Kyrgyzstan, which con-
siders that the Kyrgyz have been living in the terri-
tory of the Tien Shan since the very ancient times.
Much information to the subject is provided by the
Epic of Manas, the earliest stories of which are relat-
ed to the Bronze Age, to the community of Eurasian
tribes, including the Indo-Aryans, which was a for-
bidden topic some 30 years ago, while the Epic itself
was regarded by the Soviet ideologists as anti-nation-
al and absolutely unhistorical. The question wheth-
er the Kyrgyz ethnogenesis was of the Indo-Iranian
or Hunnish-Turkic origin remains unsettled. In any
case some of the Eurasian roots can be detected in
the Kyrgyz ethnogenesis. One of the most obvious
signs is the funeral ritual recorded by the archaeology
and ethnography of Siberia and Central Asia over a
period of more than two thousand years.

Mounds are the principal monuments of the Tagar
culture (7*-2" century BC). They contain spacious
square burial chambers, the walls of which are faced
with stones or roughly cut wood. These chambers
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«OH 3an0AHUA IpOCTOPHI HeGecHble (1) 3eMHbIe.

Bor ucmyckaeT KpyK 110 CBOeMy 3aKOHY.

Casurap mpocrep pyKkH, 4TOOBI IIPUBECTH B AeH-
CTBHE,

YcnokauBasi >KMBOM MUp 110 Ho4aM (1 CHOBa) mpu-
BoAs B AefictBue»®!. OrmucpiBas Casurapa («Ilo-
GYAHTEAb>» AOCAOBHO), BEAMICKHE MO3Thl 0coboe
BHHMAHHE YACASIAML ABIDKEHUIO €TO PYK U IAABIIEB:
«CaBuTap BO3A€BaeT CBOM MOTy4He 30AOTHIE PYKH,
AOCTHIAIOIIKX KpaeB Bcero mupa> . Bepuiickue mo-
9TBI OCO3HABAaAM TOXAecTBO Bapynsl u Casurapa B
obauke «Iaps Bcero Mupa>. XapakTepHO, 4TO IpeA-
CTaBAGHHE O BAAABIKE MUpA C TMTAHTCKUMH PYKaMH,
AOCTHTAIOIIMMU KpaeB Heba, BO3HECEHHBIMH B JKe-
CTe MOBEAEHHUS. U MarM4ecKoro AeficTBa (MMEHHO Tak
MOXXHO OIMCATh U CAMMAABITAIICKHE M300paXkeHus,
OHM OOHAPYXKHMBAIOTCS M B APYTHX APEBHHX MH(O-
sorusx) (puc. 1). Hampumep, B cKaHAMHABCKMX Ha-
CKAABHBIX PUCYHKAX IIOXOXKHe PUTYPBI 60T C «BeAU-
4eCTBEHHBIMU PYKaMU>» OBIAM OOHApY>KeHbI Ha [ore
Poccun u Ha Kaskasze™. To sxe camoe MOXHO CKa3ath
00 M300paXKEHUIX COAHIIETOAOBBIX OOXKECTB, OBIKOB
B KpYyTe, KO3AOB B XOPOBOAE, OA€HEN C KPaCOYHBIMHU
BETBUCTBIMU POTaMH Y CTOAGQ, AyYHHKOB U BOIOIOIIHX
MY>KYHH — PUCYHKOB MHOTO IIAQHA, BHIIIOAHEHHBIX B
6oAee KUBOM 1 yTOHIEHHOM CTHA€, 9eM [IeTPOTAH (LI
snoxu 6ponss! (puc. 2-5). Brpodewm, 310 TOABKO AO-
TaAKH, XOTSI M CO CCHIAKAMH Ha aBTOPHTETHBIX HCCAE-
AoBareaeil. FIX OTOXAECTBAGHHE M XapaKTepHUCTHKU
HMHAUICKHX OOTOB CTOAD Pa3HATCS, YTO CO3AAIOT He-
BepOSTHbIE TPYAHOCTHU B MX HHTEPIIPETAIHH.

Ouenp BaxHo HabaropeHue P.X. CyaefimaHoBa 0
norpe0aAbHBIX OOPSIAAX CTENHBIX IIAEMEH PaHHEro
XKEAe3HOTO BeKa, TA, HapsIAY C IIUPOKHM PacIpoCTpa-
HeHMeM MHT'YMAIIH, IIOAYYaeT AAAbHeHIIee pa3BUTHE
obmenHpOeBpomneiickuil 06psp kpemaruu. OH  co-
XpaHseT CBOe 3HAUeHHe B «HEIIPUKOCHOBEHHOM BHAE
B BEAUICKOH IOrpebasbHON OOPSAHOCTH. JTO MO-
ruAbHUKE TaruckeHa, Yitrapaxa, Becimarsipa u aop.>»®.
51 6B1 MPOAOAXKHAA ITOT PSIA AdAee Ha BOCTOK — AO
CasHo-AAras, MunycuHcKoll KoTAOBHHBI, EHnces,
rae 0oObIYail KpeMalluK CO CAOKHBIMH PHTYaAbHBIMU
MAHHITYASIIIASIMU AOATO COXPAHSIACS y TIAMEH < Tarap-
CKOM>» M «TAaIITBIKCKOM > apPXEOAOTHYECKUX KYABTYP,
COOTHOCHMBbIX C [TAMSTHUKAMU APEBHUX KBIPTbI30B™.

KbIproIspl B ApPeBHOCTH U CpeAHHe BeKa P 0XKHBa-
au B Bocrounom Typkecrane u Ha Enncee, umeHHO
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Puc. 1. U306paxcenus 6oza Casumapa (?). Caiimarsi-
Taw (pucynox A.H. Mapvsauiesa)

Fig. 1. Pictures of Savitar (2). Saimaly-Tash (by
A.N. Maryashev)

Puc. 2. Coanyezonrosvie 6oxcecmsa. Catimarvi-Taw
(no A.H. Mapsawesy)

Fig. 2. The sun-headed deities. Saimaly-Tash (by
A.N. Maryashev)

were family crypts, some of which contained up to
several dozens of graves. Bronze items, such as knives
with holes in the handles, awls, chisels, adornments
of the Scythian type, mirrors and figures of ‘flying’
deer, were found in large numbers near the bodies.
The characteristic feature of the latest stages of the
culture is huge single mounds with one spacious
burial chamber with traces of cremation®’.

The period of the decline of the Scythian-Sibe-
rian cultures and formation of new ones continued
for about two centuries. This transitional period has
been studied properly through scrupulous investi-
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TaM CAOXKHMAOCH UX IIepBOe «Aep>KaBHOE>» TOCyAap-
crBo — Keipresckuit karanar (IX-X B8.). Onu 6biau
3HAKOMbI C HHAO-OYAAMCKMMU TIPEACTABACHHUSMU O
KOCMHMYECKOM HadaAe MCTOpUH deaoBedecTBa. Kax
OAMH M3 ApeBHUX HapoAOB LleHTpasbHOM A3uH, KbIp-
rBI3bI YIIOMUHAOTCS B Mumieckoit «Illambases,
OHH OBIAM IIPUYACTHBI K MHAUFCKOM U THOETCKOM
KyAbTypaM, Beanxknm Yaenusam Aruu u Byaast®, B oc-
HOBE KOTOPDIX A€XKAT BEAUYECKHe KAHOHBI M 3aKOHBI
HMHAOApHEB.

IlepBoHavyaAbHOE SAPO MX STHOTE€HE3a CBS3bIBAeT-
cs ¢ Bocrounsim Typxecranom u IOsxuoit Cubupsio.
[TosTomy ceifyac IPHXOAUTCS IlepecMaTpHBaTh pa-
Hee H3AOXKEHHbIe ITO3MIMU OQHIMAABHOM HCTOPHU
KBIPTbI30B, SIKOObI H3APEBAE IIPOXKUBABIINX Ha TSIHB-
[ITane. Boapnryro MHPOPMAIIMIO B 9TOM IIAAHE AAET
KBIPTbI3CKHI1 91I0C «MaHac>, apXandHble IAACTHI KO-
TOPOTO CBSI3aHBI C 9TI0X0F OPOH3bI, 00IIIECTBOM eBpa-
3UICKHX IIAGMEH, B TOM YHCA€ HHAOAPHUEB, O YeM ellje
30 AeT Hazap HeAb3s OBIAO MKCATh, AQ U CaM JIIOC OBIA
00BsIBAEH COBETCKHMU HACOAOTAMU AaHTHHAPOAHBIM H
COBCeM HeHCTOPUYHBIM. CIIOPHBIM OCTAETCS U BOIIPOC
00 HCTOKaX ITHOTeHe3a KbIPIbI30B: MHAOHUPAHCKHMIL
VAU T'YHHO-TIOPKCKH#? B Ar060M caydae eBpasurickue
KOPHHM OCTAaBHAH CBOIO IIe4aTh B KyAbTypOTeHe3e KbIp-
rp130B. OAHUM M3 SIPKUX IIPOSIBACHHI 9TOTO SIBASETCS
norpe6aAbHbIN 00psiA, 3aQUKCHPOBAHHBIN APXEOAO-
rueit u atHorpadueit Cubupu u LlenTpasbroit Asuu
HA IIPOTSDKEHUH ABYX C AUIITHUM THICSYEACTHI.

OcHoBHbIe TaMATHUKH Tarapckod KYABTYpPBI
(VIL-II BB. AO H.3.) — KypraubL Ilop MX HachIIAMU
CoAep)KaTCsl OOMUpHbIe KBaAPaTHbIE IOrpebasbHbIe
KaMepbl, CTeHbl KOTOPBIX BBIAOKEHBI KaMHEM HAHU
AepeBsiHHBIM cpy6oM. Takue KaMepbl SIBASAMCH pPoO-
AOBBIMH YCHIITAABHHIIAMH, BHYTPH KOTOPBIX OBIAO I10O-
rpe6eHO A0 HECKOABKHX AECSTKOB yMepuIux. Psaom
C morpe6eHHBIME HAlAeHA Macca OPOH30BbIX Bellelt:
HOXH C OTBEpCTHEM Ha Py4Ke, OPOH30BbIE IIPOKOA-
KU, YeKaHbI, KHEDKAABI, CKIQCKOTO THUIIA YKpPaIIeHHs,
OpOH30BBIe 3epKaAd i PUIYPKH «<ACTSIIUX > OACHEI.
K koHITy cymecTBOBaHMS KYABTYPBI XapaKTepPHbIMH
CTaHOBSTCSI OTPOMHbIE, OATHOKO CTOSIIUe KypraHbl,
II0A HACBIIBIO KOTOPBIX OOBIYHO HAXOAUTCS OAHA 00-
HIMpHAs IorpebaAbHast KaMepa CO CAEAAMH COMOKe-
Hus TorpebeHHbIx”

OKo0AO ABYX BEKOB 3aHSA IIEPHOA YIIAAKA KYABTYP
ckndpo-cbUpCKoro 06AnKa 1 OPMHUPOBAHIS HOBBIX.
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eepetiiea,

Puc. 3. Cmonvt Buwuny (?) 6 HackarvHbLx pucyHkax
Espasuu (no A.H.Mapbﬂmesy)

Fig. 3. Vishnu's feet (?) in the Eurasian rock-painting.
Saimaly-Tash (by A.N. Maryashev)

)

Puc. 4. Buoxu Kpyze:
Caiimarvi-Taw, snoxa 6pon3ovt
Fig. 4. Oxen in circle: ritual scene. Saimaly-Tash,
the Bronze Age

8 pumyasvHas  cyeua.

gation into monuments of the so called Tesin and
Shestakov stages in southern Siberia. This period is
characterised by high mobility of the population, the
increased importance of cattle breeding and emer-
gence of fortified settlements. A few other types of
burial structures and funeral rites form and function
alongside old ones: inhumation in the burial vault,
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OTOT IepexOAHBI MepUOA xopouro udydeH B FOx-
Ho#t CHOUpH IO MAMSITHUKAM TaK Ha3bIBAEMOTIO <« Te-
CHHCKOTO>» M «INeCTaKOBCKOTO> 3TaIoB. AAs 9TOTO
BpeMeHM XapaKTepPHAa 3HAYUTEAbHASI MOABIDKHOCTD
HacCeAeHHs, YBeAYeHHUe POAU CKOTOBOACTBA, IIOSIB-
AeHIe YKPeIlAeHHBIX ToceAeHHi. BosHUKaeT U OAHO-
BPeMeHHO CyIL]eCTByeT HECKOABKO Pa3AUYHBIX THIIOB
Horpe6aAbHBIX COOPY>KEHHI 1 0OPSIAOB ITOrpebeHus:
TPYIIOIIOAOXKEHHE B IOIPebAABHOM CKAeIle, TPYIIO-
COMOKeHMe BMeCTe ¢ KaMepoH, HorpebeHie OCTaHKOB
COJMOKEHHBIX Ha CTOPOHE TPYIIOB, IIBINIHbIE IIOTpe-
OeHHs C IIOCMEPTHBIMH ITOrpebaAbHBIMU MACKAMH U
CKYABIITYPHBIMU TOAOBaMH yMepuiux. B unBeHTape
MHOTO ellle IIPEAMETOB CKU(PCKOTro BpeMeHn® .

Ha 6a3e oTux M3MeHEHUIN CAOKUAACH TAIITHIKCKAs
xyabtypa (I-VI BB. H.3.) B }OxH0i#t Cubupu, Hau6o-
Aee 3HAYUTEAbHBIMU ITAMSTHHKAMH KOTOPOM SIBASI-
IOTCSI PACIIOAOXKEHHbIE B IOXHOM 4acTH XaKacCKo-
MUHYCHHCKOI KOTAOBHHBI MOTMABHUKH YHOATCKO-
ro, Cripckoro, a Taioke Mspxckoro vaaracos. Aas
9TOI KyABTYPHI XapaKTepPHO pasHoObpasue obpsiaa
U KOHCTPYKIIMI MOTHA, YTO SIBASETCSI «OTPaKeHH-
€M CAO>KHBIX 3THHYECKHX IPOLECCOB U COLIMAABHBIX
OTHOLIEHUI IIEPUOAQ BOSHUKHOBEHHUS UMYIECTBEH-
Horo HepaseHcTBa B IOxuo#t Cubupu. Illupoxoe
pacrpocTpaHeHHe IIOAYYMAM IPYHTOBBIE, HUKAK He
OTMeYeHHble HA MOBEPXHOCTU 3€MAH IPSIMOYTOAb-
HbIe SIMbl, YKPEIIACHHbIEe AePEeBSHHBIM CPyOOM U Ha-
KpbITble CBepXy OpeBHaMu u b6epesoBoit kopoit. Ha-
PSIAY C TPYHTOBBIMU MOTHAAMH B TAIITHIKCKYIO SIOXY
IPOAOAXKAAM COOPYXATb OOIIMPHBIE CKAENBL OTHU
CKA€IIbI 0603HaYeHbI 3¢ MASHBIMHU KypraHAMH, 10 Kpa-
SIM KOTOPBIX BBIAOJKEHA KOABIIOM CTE€HKA M3 KaMHeH.
Kpome Toro, BcTpeuaroTcs Mo3AHUE TAIITHIKCKHE MO-
THABIL, HA IIOBEPXHOCTU KOTOPBIX BHIAOXKEHBI YeTHI-
PeXyroAbHble KAMEHHbIE CTEHKH.

YHUKaAbHbBIe TTOrpebeHusT OBIAM HCCAEAOBAHbBI B
OraaXTUHCKOM MOTHABHUKE, TA€ OOHAPY>KeHbI HOAD-
IIMe KYKABI CO CKYABIITYPHBIMU TOAOBAMH YMEPIIHX,
CAEAQHHBIE U3 TAUHBI, COXPAHUAUCH MEXOBbIE LIyObI,
coboabu manku u o6ysb (puc. 6). Kykas nHabusa-
A¥ICh CEHOM, BHYTPb X BIIMBAACS MEIIOYEK C [TEITAOM
KPeMHPOBAHHOT'O U IIePe3ax0OpPaHUBAAUCE. V3 moao-
JKeHHBIX B MOTHAY Belljeil 60AbIIIe BCETO COXPAHUAOChH
TAMHSIHOM IIOCYABI Pa3HOOOPa3sHBIX GOPM, COXPAHSIIO-
LIMX CKUPCKIE TPaAuLum>"’.
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Puc. S. Onenu, xosrvt u ayunuku. Caiimarvi-Taw.
Snoxa panHezo xeresa (no A.H.Mapbﬂmesy)

Fig. S. Deet, goats and archers. Saimaly-Tash, the early
Iron Age (by A.N. Maryashev)

cremation together with the chamber, burial of the
cremated remains beside the bodies and gorgeous
funerals featuring burial masks and the sculptured
heads of the dead persons. The set of items contains
many things from the Scythian period®.

These changes formed the base for the Tashtyk
culture (1*-6™ centuries AD) in southern Siberia, the
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AASL PEKOHCTPYKIJUN PEAUTHO3HOTO OOPsIAA Bax-
HO OTpPAa3UThb XapaKTepHbIe U ITOCTOSHHO IIPHCYT-
CTBYIOIIUE AETaAM, TIOBTOPSIOIIMECS BapHAHTBI IO-
XOPOHHBIX U IIOMUHAABHBIX IPU3HAKOB H T.A. OK0AO
50 aer atum 3aHmMarachk O.b. Bapenkas, 0606mus
CBOM M3bICKaHMs B MOHOrpaduu «Tamrrikckas amo-
xa ApesHei ucropuu Cubupu> (CII6.,1999). Kaura
COAEPYKUT IOAPOOHBIIT aHAAM3 MaTePHAAOB U3 COTEH
PACKOITAaHHBIX MOTHABHHKOB U A€CSITKOB KAQAOHIIeH-
CKHMX XapaKTePHUCTHK B I1]€AOM, BbIACACHDBI MeAbJaii-
IIIMe AETAAM CAOXKHOTO O0OpPsIiAQ HEOAHOKPATHOTO I10-
rpe6eHUs U Iepe3aXOpOHEHHUs] KOCTHBIX OCTAHKOB,
MyMHUI1, IMUTAIUI TIOKOMHUKOB — HAOUTBIX TPaBOM
KyKOA C TAMHSHO-THIICOBBIMUM MAacKaMU Ha AMIIAX,
OIIMCAHBI IPHeMbl MyMUPUKALIUK U OaAb3aAMHUPOBA-
HUSI TPYTIOB C TeM, YTOObI COXPAaHUTD X AO AETa, KOT-
Aa OyAeT BO3MOXXHOCTb UX KPEMHPOBATh; BBIACACHBI
MeCTa <IIOMHHAABHHKOB>», <TPH3H>, KOHOBSI3U AAS
>KepPTBEHHBIX )XUBOTHBIX U OCEAAAHHBIX KOHEH yJacT-
HHMKOB I0XOPOHHBIX MeponpuATHil u T.4 (puc. 7-11).

MHoroe B 9THX OITMCAHHAX COBIIAAAET C TPAAHUILIU-
eil IIorpeOeHuIl IPEALIECTBYIOINX BpeEMeH B YPaAo-
Kazaxcrancko-CubupckoM peruose. AAst HaC BasKHA
uHPOpMALHSL 00 00psIAAX AHAPOHOBCKOM KYABTYPBI
Ypano-Kasaxcranckoit crenu cepeauns! Il - Hauasa
I toic. H.3. Tak apxeoaor K.B. CaapHuKOB OTMedaerT,
YTO Ha IOKHOM YpaAe aAaKyABIbl IIOrPebasr CBOUX
yMepUIUX B TPYHTOBBIX sIMaX B CKOPYEHHOM IIOAOXKe-
HHM — B [103€ CIIOKOMHO crimero yeaoseka. Pepo-
POBIIBI T€AQ YMEPUIMX CKUTAAH, B MOTHABI TOMEIJAAU
IeIleA ¥, BEPOSITHO, «KYKAY>» - HaOUTYIO TPaBO# U
COAOMOIT OA@XAY, KOTOpasi OAMIIETBOPSIAA TIOKOMHO-
ro. Hap morpebenusiMu coOpy»XaAuch IpyHTOBbIE U
KaMeHHble KOHCTPYKIHH. VIX 1 ceropHs MOXHO yBH-
A€Tb B CTeIIH B BUAE KYPraHOB UAM KaMEHHBIX OT'PaA.
AHAPOHOBIIBI KMAH OOABIIMMU CeMbSIMU B KPYITHBIX
3eMASIHKAX, KOTOpbIe PAaCIOAAraAMCh Ha 3HAUMTEAb-
. ®epopoBCKHil THIT
AHAPOHOBCKOM KYABTYPBI XapakTepeH u Aast Cemupe-

HOM PacCTOSIHUHU APYT OT Apyra®

4bsl; KAKAsI-TO YaCTh ATUX IIAGMEH MOTAA YHTH TAKoKe
B 1oxxHOe [Ipucasape — B MHHYCHHCKYIO KOTAOBUHY,
A€ UX [OrpebasbHBIA 00psiaA 3adUKCHPOBAH B TAll-
TBIKCKOM KYABTYPE.

«Hpest 3aMeHHTeAs] NMOKOMHHKA €rO CHMBOAOM
SIBASIETCSl YHUBEPCAABHOM, M CeMAaHTHKA IOAOOHBIX
3aMeHUTeAell pasAMdHA. B OAHHX cAydasx 3aMeHH-
TeAb IIOKOMHHKA M3TOTOBASIAM, YTOOBI IIOXOPOHUTD
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Puc. 6. Tawmbvikckue 2uncosvle MAacku  MyMuil.
Mozurvrux Ozaaxmot (no 3.5. Badeyxoii)
Fig. 6. Tashtyk gypsum masks of mummies. The burial

ground of Oglakhty (by E.B. Vadetskaya)

most significant monuments of which are the Uybat,
Syr and Isykh chaatases in the southern portion of the
Khakass-Minusinsk Hollow. This culture is character-
ised by a high diversity of rituals and grave structures,
which ‘reflects the complex ethnic processes and so-
cial relations at the time of the formation of property
inequality in southern Siberia. Rectangular ground
pits reinforced with roughly cut wood and roofed
with logs and birch bark, which were not marked in
any way on the surface of the ground, became quite
common for the period. Large crypts continued to
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BMECTO yMepIIIero, a B APYTHX B HETO BpeMeHHO BCe-
ASIAML €TO AyIly. B OAHHX CAy4asix AyIIa IOKOMHOTO
IIOMEIAAACh B €r0 300pakeHHe, B ADYTUX CAMHU U30-
OpaskeHsI AOAKHBI OBIAML BKAIOYATH YACTHILY ITOKOM-
HMKa — BOAOCBHI, IIETIeA, OAEKAY M T.A. B wacTHOCTH, B
XIX B. Toproyrsl MOHroAMu Ha MecTe COMXOKeHMs
TPYIIa, A KAAMBIKH B HAAMOTHABHBIE COOPY>KEeHHS CTa-
BHAH KaK U300pa’keHHs TOKOMHUKA, TaK U ero CHM-
BOAMYECKHM 3aMEHUTEAD, BbIACIIACHHbBIN U3 OCTAaTKOB
COMOKEHUS TPYIIA M TAMHBI>», - ameT O.b. Baaerkas
(MOHTOABI U KAaAMBIKH OBIAM GYAAMCTAMU-AAMAHCTA-
mu — B.IL) Cpear TalIThIKCKUX H306pakeHuit Ipeot-
AQAQIOT KYKABI HAM OIOCTBI C IIETIAOM, HO OBIAU yoKe U
OTAEABHbIE OI0CTbI, IIOCTABACHHBIE B CKACTIBL. 3HAUMT,
CYIIIECTBOBAAA BEPa B Pa3ABOEHHE AYIIU TOKOHHUKA,
OAHA M3 KOTOPHIX BOIIAOIIIEHA B €T0 H300paXkeHUH U
TAaKKe TOAAEKAAA COMOKEHHIO depe3 IoA, BO BpeMs
TPU3HBL .

O.b. Bapenkas ¢ co)xaAeHHEM OTMEYAET, YTO «II0-
HICKH TPAAULIUI TAIITHIKCKOTO HACEACHHS CPEAU TIOP-
KOSI3bIYHBIX HAPOAOB 3aTPYAHEHbI MHOTOYHCACHHBI-
MU IApPAAAEASIMH B KYABTYpe <«eHHCEeHCKHX KBbIPTbI-
30B> U CasHO-AATANCKUX TIOPKOB. TeM He MeHeeecCTb
OCHOBaHHE IIPEATIOAATATh, YTO HUAC0 M3TOTOBACHUS
3aMEHHTeAs yMepIIero TIOPKOS3bIYHBIE HAPOADBI 3a-
MMCTBOBAAH TAK>Ke OT THIITHIKIIEB. B 0AHOM 13 Apes-
HeTIOPKCKUX amuTaduii, obHapykeHHbIX B TyBe, oT
MMeHH yMepIIero ropopurcs: «Ha mecTpaecar mep-
BOM roAy [>KM3HH] 51 Ha TOAY60M Hebe He CTaA BUAETD
coAHIfa. Mosi KHSDKHA B TepeMe CAeAaAa TyA». Ty
paci$pOoBbIBAETCS] KAK CHMBOAHMYECKOE H300paske-
HUYe yMepiiero»">.

[Tepexxurku 9TOr0 00BIYast 3aUKCUPOBAHBL U B
CpeaHeil A3um, TAeé CHUMBOAOM ITOKOMHHUKA CAY>KHAQ
ero OAeXAQ MAM IPHMeTHas Belllb, HallpHMep, IHKa.
M To m Apyroe MpeACTaBASIAO TOABKO IIOKOMHBIX MYK-
upn’. Xopouro aToT GpeHOMEH OIMCaH U KbIPIbI3CKHU-
mu arHorpadamu’. Oprako C.M. A6pam30H cunTaer
MyA TIePEXUTKOM aHUMH3MA Y KbIPTBI30B, T.e. IepBO-
OBITHOM Marveil U BepOil B AyXOB B CBSI3H C KYABTOM
peAKoB. B TakoM caydae Tya ObI He CKHraAH, a che-
peraAu 1 MOKAOHSIAMCDH €My, KaK 9TO HAOAIOAAETCS y
pSAa PpepraHCKHMX IAEMEH, TA€ 3aMEeHHTeAeM yMep-
IO IPeAKA CAY’KHAA TAMHSHASI HAM aAebacTpoBast
CKyABNITYpa (MAOADL) M XPaHHAACD B CTIEIIHAABHBIX HH-
IIaX B AOMAIIHHUX CBATHAMIIAX C BO3KUTAaHHEM OTHS B
KypuAbHHIaX. HekoTopblie U3 CKyABITYp OBIAM AMY-
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prevail alongside the ground burials. The crypts were
marked with earth mounds with a ring of stone wall
running around. Besides, some later Tashtyk graves
had rectangular walls on their surface.

The Oglakhtyn burial ground contains some
unique graves with large dolls with the clay sculp-
tured heads of dead persons, fur coats, sable hats and
footwear (fig. 6). People stuffed the dolls with straw
put inside them a small bag with the ashes of the cre-
mated person and were re-buried. Clay kitchenware
of various types and forms made following the Scyth-
ian traditions comprised the largest portion of items
put in the grave’®.

To reconstruct properly a religious ritual it is very
important to reflect characteristic and inherent com-
ponents, the repeated versions of burial and funeral
features and so on. E. B. Vadetskaya dealt with the
problem for about 50 years and generalised her dis-
coveries in a monograph titled The Tashtyk Period
of the Ancient History of Siberia (Saint Petersburg
1999). The book provides a comprehensive analy-
sis of materials from hundreds of excavated burial
grounds and dozens of characteristics of cemeteries
in general, identifies the minutest components of the
complex ritual of the repeated burial and re-burial
of bones, mummies and imitations of dead people
— grass-stuffed dolls with clay and plaster masks, de-
scribes methods of mummification and embalming
of corpses with the purpose of their preservation un-
til summer, when they are then cremated; the work
also specifies funeral and feast sites, places for teth-
ering sacrificial animals and the saddled horses of the
participants of funeral events and so on(fig. 7-11).

Many of these descriptions coincide with those
concerning funeral traditions in the Ural area, Ka-
zakhstan and Siberia in previous periods. We are pri-
marily interested in the information on the rituals in
the Andronovo culture that developed in the steppes
of the Ural region and Kazakhstan in the mid-2™-
early 1* centuries BC. Archaeologist K. V. Salnikov
notes that the Alakul people in the southern Ural
used to bury their dead in earth pits in a crouched
position. The people of the Fedorovo culture cremat-
ed corpses and put the ashes into the grave, probably,
together with a doll - clothes stuffed with straw or
grass, which embodied a dead person. Earth or stone
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Puc. 7. Tawmovikckas snoxa FOxnoii Cubupu. Fig. 7. Tashtyk period of South Siberia. Burial chambers

Iozpebarvhuie kameput cepedunvt I muic. n.9. Beepxy —  of the mid-1st millennium. Above — the burial ground of
mozurvruk  Tenceii-3, euusy — mozusvnuk Bepews Tepsei-3, below - the burial ground of Beresh
(pexoncmpyxyus A.B.Badeyxoii) (reconstruction by E.B. Vadetskaya)

32



BECTHHK MHIJAH, BBITTYCK 26, 2017

BULLETIN OF IICAS, VOLUME 26, 2017

HBIMU O0OeperaMu 4A€HOB ceMbu’. 3apUKCHPOBAHBI
CAyYa¥ TOKAOHEHVSI yPHAM C IIPAXOM IIPEAKOB, TAKOM
06br4ait orvca M. BuaypunsiM B ApeBHell pe3rAeH-
nuu npasuteast obaactu ln (TamKeHTa) , €CTh MHO-
o APyTHX puMepos’.

TamThIKCKHME KYKABI, KaK M KBIPIBI3CKO-Ka3ax-
CKHe TYAbI, IIOAAEKAAU COXOKEHHIO B TOAOBIIHUHY HAH
40-pHeBHOE IIOMHHOBEHME OOIIEPOAOBOIN TPHU3HOT],
«YTOINAIOT UX AYYLUIAM OOPa3OM H yIPEXKAAOT KOH-
ckuit 6er mau 6ariry>°’. OObI4HO STHOrpadbI ATH 00-
PSIABL CBSI3BIBAIOT C TIOPKOSI3BIYHBIMU HAPOAAMH, HO
HCTOKH €r0 CAeAyeT MCKATbh, Ha HAIIl B3TASIA, B 9IIOXe
OpOH3bI ¥ PAaHHETO XeAe3a Y UHAOMPAHIIEB — U IIO-
rpebaAbHBIX KYKOA, U PHUTYaAbHOE UX COMOKEHHUe, U
FOHKM KOAeCHHI] (MAM KOHHBIE 6era).

ITpoBeAst psiA CPaBHUTEABHBIX AHAAOTHIA B TIOTpe-
6aapHOM 00psipe HapoaoB Cubupu u Cpepneit Azun,
B.IL Illumao mpuiieA K BHIBOAY, YTO <TYA Y KbIPIbI-
30B U Ka3aXOB BCe JKe SIBASIETCSI IMEHHO BPEeMEHHbIM
BMECTHAMILEM, CTaBIIMM AMIOb HATASAHBIM CHMBO-
AOM, IIPEAOCTEPETAIOIIUM [IPOTHB HAPYLICHHUS [IOMHU-
HaAbHBIX Taby. YHuutoxeHue Tyaa B CpeaHeit Asun
O3HAYAAO Pa3phIB CBSI3U MEXAY YMEPIIUM U SKHBBIM.
IToaTOMy HEITPaBUABHO CBSI3BIBATb AAHHBII OOBIYAl C
KYABTOM IIPEAKOB> ",

Ha mam B3rasip, oaToT 06b14ail 60Aee 06BACHIET
UACI0 PEeMHKAPHAIINY, IOAYYHBIIYI0 (PUAOCOPCKOe
obocHoBannn B VIHAMM, HO BHAOM3MEHEHHYIO B
A3HH 10A BAVSIHHEM MECTHBIX KYABTOB U TPAAMIIHIL.
EHucefickue KbIPTBI3bI CKUTAAN TPYIbl YMEPIINX U
COOpPY>KaAU OpeBeHUaThIe PAMBI AU CPYObI, YKAQADI-
BaAM TeAa Ha bepecty u bepecroit 3akpbiBaan. Cpean
HOBBIX 4ePT 00PSIAQ IIPEAIIOAATAIOTCSI BTOPUYHBIE 3a-
XOpOHeHUsI, KeHOoTabl, a € VI B. - U TPYHOCOXOKEHHS
Ha CTOpPOHE, KaK y OOABIINHCTBA APEBHETO HACEACHHS
MUHYCHHCKOM KOTAOBUHBI i 0OCKHX YTPOB, CAMOAHUII-
neB 3amapHon Cubupu. «Y 00CKHUX yrpoB, KaK, BU-
AUMO, U y TalITHIKI}eB, OBIAQ YCTOMYUBAS Bepa B TO,
4TO KM3HEHHAs CHAQ TECHO CBSI3aHA C TEAOM, U AyIIa
norubaeT BMeCTe C ero pasAOXKeHHeM, U YTO OKOHYA-
TeAbHAsI CMEPTh HACTYIIAET He TOABKO C Pa3AOXKEeHH-
€M TeAd, HO U C YHUYTOXXEHHEM er0 HHbIM CIIOCO00M,
0COOEHHO COMOKEHHEM »”,

ITepcupckuit ucropuk I'appuanu epBa Au He IIo-
CAEAHHM B CpepHHe Beka HHPOpMHpPYeT 06 ocobeH-
HOCTSIX IIOrpebeHst MEPTBBIX Y KBIPTBI30B, KOTOPBIE,
«<IIOAOOHO MHAYCaM, CKHUTAOT MEPTBBIX U [OBOPSIT:
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structures were constructed over the graves. Even to-
day such graves in the form of mounds or stone walls
can be seen in steppes. The Andronovo people used
to live in large families in spacious dugouts, which
they would build at considerable distances from
each other®. The Fedorovo type of the Andronovo
culture is also typical for Semirechie; some part of
these tribes could also move to the southern areas of
the Sayan region — to the Minusinsk Hollow, where
their funeral ritual was recorded in the Tashtyk cul-
ture.

“The idea to replace a dead person with its sym-
bol is universal, and these substitutes have diverse
semantics. In some cases the substitute was made to
be buried instead of the dead person, while in others
they temporarily brought the dead person’s soul into
the doll. In some cases the soul was put into the dead
person’s image, in others the images themselves were
to have a part of the dead person — their hair, clothes,
ashes and so on. Thus, in the 19" century the Mon-
golian Torgouts placed both the image of the dead
person and its symbolic substitute moulded from
the remains of the cremated body and clay in the cre-
mation site, while the Kalmyk Torgouts put them in
the structures over the grave, wrote E. B. Vadetskaya
(the Mongols and Kalmyks were Buddhist lamaists
- V. G.). Dolls or busts with ashes dominate the
Tashtyk images; however, some crypts already con-
tained separate standing busts. It means that people
at that time believed already in the doubling of the
soul of a dead person, one of which was embodied in
the person;s image and was also to be burnt one year
later, during the feast”".

E. B. Vedetskaya notes with regret that ‘the search
for the traditions of the Tashtyk people among the
Turkic population is complicated with numerous
parallels in the culture of the “Yenisei Kyrgyz’ and the
Turkic people in the Altai-Sayan region. Neverthe-
less, it is quite possible that the Turkic-speaking peo-
ple adopted the idea of making a substitute of a dead
person from the Tashtyk people. One of the ancient
Turkic epitaphs discovered in Tuva reads on behalf of
the dead person: ‘At [the age of] sixty one I was not
able anymore to see the sun in the blue sky. My prin-
cess made a tul in the house. A tul is a symbolic image
of a dead person™.
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Puc.
Mymudukayus mpyna myxmqunvl neped coxcueHuem
(pexoncmpyxyus J.B. Badeyxoii)

Fig. 8. Tashtyk period of South Siberia. Mummification
of a male corpse before cremation (reconstruction by
E.B. Vadetskaya)

8. Tawmwvikckaa anoxa Ixucnoil Cu6upu.

«Oronp caMas 4uCTas Bellb; BCE, YTO IOMAAAET B
OroHb, oynmaercs: (Tak) U MEPTBOTO OTOHb OYHIA-
€T OT Ipsi3u ¥ rpexoB>»'%. Bmecre ¢ cosxokeHneM Teaa
YHUYTOXAA ¥ Cb U COIPOBOAUTEABHbIE BEIU yMep-
LIETO, BKA IO 9asi METAAAUYECKOE BOOPY)KEHHE, MAAO
IIOABEPIaB LI eecsl KOPPO3UH, M yKpaieHust. baaro-
AApsl 9TOMy BCe IIEPHOADBI KbIPIBI3CKON KYABTYPBI,
HaumHast ¢ VI Beka, CHCTEMATU3UPOBAHbI U ACTAABHO
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Later versions of this ritual were recorded in Cen-
tral Asia, where the dead person was symbolised by
their clothes or some remarkable thing, such as a pike.
Both items could symbolise only dead men®. Kyrgyz
ethnographers described this phenomenon quite
well’*. However, S. M. Abramzon considered that the
Kyrgyz had taken the tul from animism and used it as
a piece of primitive magic associated with beliefs in
spirits in ancestral cults. In this case they would not
have burnt the tul but would treasure and worship it,
as was observed in a number of tribes from the Fer-
gana Valley, where a dead ancestor was substituted
by a clay or alabaster sculpture (idol) kept in special
niches in home shrines, in which fire was burnt occa-
sionally in censers. Some sculptures were the person-
al talismans of family members®. Sometimes people
worshipped the urns with ancestral ashes: I. Bichurin
described this custom in the ancient residence of the
ruler of Shi region (Tashkent); however, there many
other instances of this®.

Like Kyrgyz and Kazakh dolls, the Tashtyk tuls
were burnt on the 1 anniversary of on the 40" day,
during the funeral feast where the entire family took
part: ‘they were received in the best way, and horse
races or baygu was organised”’. Ethnographers usual-
ly associate these rituals with Turkic-speaking people;
however, we think that they originate from the Bronze
ad early Iron Ages: the Indo-Iranians had funeral dolls
and their ritual burning and chariot (or horse) races.

As he carried out a series of comparative analyses
in the funeral rituals of Siberian and Central Asian
peoples, B. P. Shishlo came to the conclusion that ‘the
Kyrgyz and Kazakh tul was nevertheless just a tem-
porary receptacle, which became only a visual sym-
bol warning against violation of funeral taboos. The
destruction of a tul in Central Asia meant the break
of a link between the dead and the living. Therefore,
it is wrong to associate this custom with the cult of
ancestors™®,

In our opinion, this custom better explains the
idea of reincarnation, which was philosophically sup-
ported in India, but modified in Asia under the influ-
ence of local cults and traditions. The Yenisei Kyrgyz
cremated dead bodies and built wooden frames from
roughly cut logs; they laid the bodies on birch bark
and covered them with birch bark. Among the new
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ommcan'". Boaee panHee coobueHne IPUBOAUTCS Y
. braypuna: «I'sryHn mpu moxopoHax He Ijapara-
IOT AHI], TOABKO OOBEPTHIBAIOT TEAO IIOKOMHHKA B TPU
PSIAQ U [TAQYYT; A IIOTOM CXKUIAIOT €r0, COOpaHHBIE e
KOCTH 4epe3 rop morpebaror. I[Tocae cero B m3Bect-

102 B KkUTACKUX UC-

Hble BpeMeHa IIPOU3BOAST IAQY >
TOYHMKAX TAKKe YIOMHHAETCS, YTO TIOPKH (Ty-T10),
KaK U KBIPTBI3bI, IPUAECP)KUBAAUCH OOPSIAQ COMOKEHMS
TPYIIOB, @ 3aTeM ITePELIAU K 00PsIAy orpebeHHs ¢ Ko-
HeM. Kvipreser Ha EHncee Ao mospHero cpeaHeBeko-
BbsI IPUAEP)KUBAAUCD OOPSIAA CONOKEHHS, [IEPECeAUB-
mich Ha Tsub-111anp, HeKOTOpAst X YaCTh COXpAHSIAQ
KpeMHPOBaHKe, HO B OOABIIMHCTBE CTAAH XOPOHUTD
1o o6sr4aro mycyapman. Tak numret aprop XI-XII BB.
Aa-Mapsasu.

«Y KBIPTBI30B B 00bIYae CKUIaTh CBOMX yMEPIIHX;
OHH YTBEpPXKAQAIOT (IIPH 3TOM), 4TO OTOHb OUHIAET 1
A€AQET UX YUCTHIMH. JTO OBIAO MX OOBIYaEM C ApeB-
HUX BpPeMeH, HO KOTAQ OHH OKAa3aAMCh COCEASIMU MY-
CYABMaH, TO CTAaAM XOPOHHTb MEPTBBIX>» ',

TakuM 06pa3soM, AOATO COXPAHSBIIMFICS y APEB-
HUX KBIPTBI30B OOBIYAil KPeMaIlui HMeeT HHAOHPAH-
ckre xopHH. ITorpebasbHbiil 00psiA, KaK HHKAKOMH
APYTOI1, CTPOrO COOAIOAAACS, KOO CTpax mmepea cMep-
TBIO U JKEAAHHe XPaHHUTb CBOH POA U IIOTOMCTBO B
3APABHHU CIIOCOOCTBOBAAU COXPAHEHHIO B IIOKOAEHH-
SIX TPAAULIMOHHOM OOPSIAHOCTHU HOTpebeHusl, HeCMO-
Tps1 HA MHOTOYHCAEHHBIE IIepeMele st HAPOAR, CMe-
HY UACOAOTHH H COBEPIIEHCTBOBAHHE KYABTYPBL JTO
- OAMIH 3 APEBHEHIINX OOPSIAOB, BCETAA OXPAHSIEMBIIT
KaHOHOM U CHAYaAd TAEMEHHbIMU CTapeNIINHAMU U
BOXKASIMH, 2 3aTeM - IIPABUTEASIMU U JKPELjAMU, PEAU-
THO3HBIMH KQHOHAMU H UX CAY>KHTEASIMH, YTO CTAAO
HapoaHO# Tpapunuen. Ho morpebaspHsiit 06psia
cTapiie BCSIKOI HACOAOTHH, PEAUTHS AUIIb UCIIOAB30-
BaAa TOT MAM HHOM 0OpSIA B CBOEH KYABTOBOM ITpak-
THKe, ¥ B TAHTEOH BKAIOYAANCH MECTHbIE OOXKeCTBa U
PeAHKTBI AOpeOPMUPOBAHHBIX PEAUTHIL.

He sBAsIAMCPH HCKAIOYEHHEM U KbIPrbi3bl. VX mo-
rpe6aAbHO-TIOMIHAABHBIN OOPSIA MEHSIACS HEOAHO-
KPaTHO, HO COXPAHSIA U3 TAyOHUHBI BEKOB OCHOBHbIE
IPaBHAQ, 3aBeljaHHbIEe MEePBOOBITHBIMH IIPEAKAMU:
cBa3b ¢ kocmmyeckumu cuaamu (Kocmocom, 6oramu
— BepxHUM MupoM), OTHeM 1 MEPOM 3eMHBIM (cpea-
HUM MHP), XTOHHYECKMMHU CyIIeCTBaMH (HYDKHHIL
MHP), COBEpIIeHHe TOMUHAABHBIX KepPTBOIPHHOIIE-
Huit (TpH3HA), COGAIOAEHHE CPOKOB IOMHHOBEHHS
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features of the ritual were secondary graves or ceno-
taphs; starting from the 6™ century they were com-
plemented by cremation, which was carried out in
some other place, as was practised by the majority of
the ancient peoples of the Minusinsk Hollow, the Ob
Ugrians and the Samoyeds of western Siberia. ‘As did
the Tashtyk people, the Ob Ugrians, apparently, had
a firm belief that the vital force was closely connected
with the body, and the soul died as it decomposed,
and that the final death came not only with the de-
composition of the body, but also with its destruc-
tion it in another way, especially by burning™”.

The Persian historian Gardidi was among the last
persons in the Middle Ages to inform about the Kyr-
gyz rituals of burying the dead: ‘Like the Hindus, the
Kyrgyz would burn the dead and say: ‘Fire is the purest
thing; everything that enters fire is purified: (so) fire
would remove dirt and sins from a dead person™®. The
things that accompanied the dead person, such as
metal weaponry, which was barely subject to corro-
sion, and adornments, were also destroyed together
with the body. This made it possible to systematise
and provide with detailed descriptions all the periods
in the Kyrgyz culture starting from the 6" century'*".
Earlier, Bichurin also described the ritual: “The Ga-
guns do not scratch the dead persons face when they
bury them, they only wrap the body threefold and
lament; then they cremate it; they bury the bones
one year later. After that they deliver lamentations at
definite times™'°?. Chinese sources also mention that
the Turkic people (tu-gu), like the Kyrgyz, used to
perform the ritual of cremation, and then came to the
tradition of burying a person with a horse. The Kyr-
gyz of the Yenisei area followed the cremation ritual
up to the late Middle Ages; as they moved to the Tien
Shan, some part of them continued practising crema-
tion, but most of them adopted Muslim burial tradi-
tions. That was how Al Marvazi, an 11*-12%-century
author, put it.

“The Kyrgyz custom is to cremate their dead; they
believe fire purifies them and makes them clean. This
had been their tradition since the ancient times, but
when they became the neighbours of Muslims, they
began burying dead people™®.

Thus, the cremation ritual that had been for a long
time practised by the Kyrgyz has Indo-Iranian roots.
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Puc. 9. Tawmvikckas asnoxa, mozurvhuk Adxcecoc. Fig. 9. Tashtyk period, the burial ground of Djesos.
Pasmewjenue mymuii u kykor ¢ mackamu 8 ckiene Location of mummies and puppets with masks in the
(wacmuunas pexoncmpyxyus 3.5. Badeyxoii) crypt (partial reconstruction by E.B. Vadetskaya)
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AAsL ByAyIIEro BOCKpeIeHus! (MAM MHKapHALWH, T1e-
pepoxAeHus).

B cTpouTeAbcTBe «AOMOB MEPTBBIX>» TaK K€, KaK
U B JKHAHIIE, NCIIOAB30BAAUCH AEPEBO U KAMEeHb, CO-
OPY’KaAMCh MOHYMEHTAABHbIE CTPOEHMUS AASI CXKHUIa-
HUS B HUX TPYTIOB (4eM 3HaTHee yMepIIuii, TeM 6OAb-
Ie COOpy>KeHHUe U MorpebaAbHbI KocTep). B HacTo-
siiriee BpeMsI HAKOIIAEH 3HAYUTEAbHBIN apXeOAOTHYe-
CKMM MaTepHaA AASL UCTOPUYECKUX PEKOHCTPYKIUM.
Kypraus! amoxu 6poH3bI yTPaTHAH IepBOHAYAABHYIO
BBICOTY «HAAMOTHABHBIX IIMPAMUA > 13 KAMHS B BHAE
IPSIMOYTOABHBIX M KPYTABIX OTPAAOK ITOA HACHIIIBIO.
B 1jeHTpe OrpapgKy MAU IPUMBIKAIOLIETO OTCEKA Ha-
XOAUAUCH OCTAHKH IOTpebeHHOro, B GOABIIMHCTBE
CAy4aeB IT0 0OPSIAY TPYIIOCOXCKEHHUS H peXke - TPYIIO-
MOAOXKeHHsT Ha 60Ky (apXauuHbIil 06psA, CHMBOAU-
3MpPOBaBIIMIl OAOXKeHHUe B yTpobe Marepu-zeman).
I'pyHTOBASI SIMa - IIPSIMOYTOABHASI MAU OBAABHAS - Xa-
paKTepHasi KOHCTPYKIJHS MOTHA «aHAPOHOBLEB>.

Kypraus, coraacHo PurBeae, C4UTaANCh «AOMaMU
OyAy1Ieit SKM3HU >, TAK )Ke KaK BeAUYeCTBEeHHasI Ipob-
HHUL]A HaA MOTHAOIO IIPEAKA ¥ OCEAABIX IAeMeH. OHu
TPAKTOBAAKCh B MHAOEBPOIEHCKOM MUPOAOTHHU KaK
MHKPOKOCMOC, COOTBETCTBEHHO €r0 «IIAAHHPOBKa>»
(xaMeHHas1 Orpapka, IPyHTOBAst MOTHAA C ACPEBSH-
HBIMH CTOAGAMU - MHPOBOM OCBI0) OCMBICAMBAAACH
KaK BOCIIPOU3BEACHHE CTPYKTYpsl BceaeHHOM, rae
KPYT IMUTHPOBAA 3€MAIO, KBAAPAT - 4€ThIPe TOPU30H-
Ta, HACBIID - HEOECHYIO CPepPy U sIMA - MUP HIDKHUIL.
OTH ApeBHellIMe IPEACTaBACHUSI O cTpoeHuu Bce-
AEHHOV1, 9aCThI0 KOTOPOI IPEAIIOAATAACS] YEAOBEK U
ero beccMepTHasl Ayllla, COXPAHSIOT CBOE 3HAYeHHEe U
B [IOCA€AYIOLI¥E BEKA, BIIAOTh AO COBPeMEHHOCTH ™.

CoraacHO HCTOYHHKAM, PUTYaAbHOE COMXOKEHHE
rPOOHUI] UMUTHPOBAAO «MHPOBOI MIOXKAP>, KOTO-
PBIiL AOAXKEH OOHOBHTH MU B KOHIje BeKOB (3T0 apxa-
HYHOE IPEACTABACHUE HHAOAPHEB BOLIAO BO BCe pe-
AWIHH MUpP2), HO NIPY KAHOHM3ALUA 9THX UPAHCKHAX
IPEACTABACHUIT KYABTHI OTHSI, IIPEAKOB, CHA IIPUPOABL
6b1AM paspeAeHbl. TeKCTHI CBSIEHHBIX IHCAHUI CO-
XPaHUAU U OIKCAaHHE OOPSIAQ, B pasAeAeHHe Iorpe-
GAABHOM TPAAULMU AASL IIPUBEPXKEHIEB <«OAarux
60roB>, y KOTOPBIX IIPe0OAAAAAU KBAAPATHbIE TPOO-
HUIIBI i MOTHABHbIE HACBIIIM Ha YPOBHE AHEBHOM I10-
BEPXHOCTH, U AASI X IIPOTUBHUKOB - <ACYP0O8> - IIAe-
MeH, M3THAHHbIX 0OraMH Ha CeBep, TYAQ, FAe peobaa-
AQAYL KPYTABIE IAQHUPOBKHU IPOOHHUI] IIPEAKOB, OIIOSI-
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Like no other ritual, the funeral rite was followed very
strictly, as fear of death and the wish to keep their
family and posterity healthy helped the traditional
funeral ritual survive through generations, despite
the people’s numerous, change of ideology and de-
velopment of culture. This is one of the most ancient
rituals, which had always been guarded by canon and,
at first, by the tribe’s elders and leaders, and later by
rulers and priests, religious canons and their follow-
ers, which made it a national tradition. However, the
funeral ritual is older than any ideology: religion only
used this or that ritual in its cultic practice, and local
divinities and the relicts of pre-reformation religions
were added to the Pantheon.

The Kyrgyz were not an exception. Their funeral
ritual had changed many times but retained the main
rules from the most ancient times, which had been
bequeathed by their primitive ancestors: the link
with the cosmic power (the Cosmos, gods - the up-
per world), fire and earthy world (the middle world)
and chthonic creatures (the underworld), the giving
of funeral offerings (the funeral feast), the holding of
funerals at a specific time for further resurrection (re-
incarnation, re-birth).

As well as in the construction of their houses,
people used wood and stones to build ‘the dwellings
of the dead’; they also provided them with monu-
mental structures for the cremation of corpses (the
nobler the dead person, the larger the structure and
the stronger the fire). Currently, there is enough ar-
chaeological material for historical reconstructions.
Mounds in the Bronze Age had lost their initial
height and did not anymore look like stone ‘on-grave
pyramids’ in the form of rectangular or circular bar-
riers at their bottom. The remains of the dead person
lay in the centre of the structure or its lateral wing;
in most case the body was cremated, more rarely in a
contracted position (an ancient ritual symbolising an
embryo lying in the womb of the Earth). The earth
pit is rectangular or oval, which is a typical structure
for the Andronovo graves.

According to the Rig Veda, mounds were ‘the
houses of prospect life, as well as the majestic tomb
over the grave of an ancestor in settled tribes. In the
Indo-European mythology they were interpreted as
micro-Cosmos; therefore, their ‘layout’ (the stone
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Puc. 10. Tamrbikckas amoxa. Moruabauk Aaapmsisi — Fig. 10. Tashtyk period, the burial ground of Dalnyaya
Yes: obmuit BUA ckaema, oTambl cTpouTeabctBa U Cheya: general view of crypt, stages of construction
cosxokenue norpe6enuii (mo 3.B. Bapenxoit) and burning of the burial grounds (by E.B. Vadetskaya)
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CaHHbIe KOABIJAMH U3 KaMHe BRIKAAAKH, OTAEASBIINE
rpoOHMITy. YueHble BUASAT B ONMCAHMAX CBSIEHHbIX
TeKCTOB HMHAOApHeB - B vacTHOCTH, Illamanamxu
Bpaxmana - peabHbIe KypraHHbIe MOTHABHUKH 3I1I0-
XU OpOH3bI, BeAUYeCTBEHHbIE MaB3oAeH BocTouHoro
Kasaxcrana, AATasi, IpHapaAbCKHe KOMIIAGKCHI CaK-
ckoro BpemeHH, ckiudoB u capmaToB Beaukoit Cre-
HI/IIOS.

CrenlMaAbHO ~ HCCAGAOBABIIMI  IOTPebaAbHYIO
OOpSIAHOCTD ~ €HMCeFICKMX  KBIPTBI30B

O.A. Mutbko peKOHCTPYyHpYeT ee IPaKTUYecKYyIo

apXeoAOor

chepy IO OTAEABHBIM HAIPABAECHMSM, HAIPUMep:
OIlpeAeAeHIHe MeCTa COXOKEHHUSI U orpebeHus yMmep-
IIEero, ero IOATOTOBKA K COXOKEHHIO, OPHEeHTal[us
Ha [orpe6aAbHOM KOCTpe, IPOLecC KpeMaljiH, Aefi-
CTBHS POACTBEHHUKOB, COOp KaAbLIMHUPOBAHHBIX
OCTAHKOB, BpeMsI X HeIIOCPEACTBEHHOI'O 3aXOpOHe-
HUSI, CTPOHTEABCTBO IIOIPeGAABHOIO COOPY>KEHUSL.
CTpyKTypa 0OpSAHOCTU €HHCEFCKUX KbIPTbI30B, IO
MHEHHIO HCCAEAOBATEAS, ASKHUT B OOAACTH TPAAHILH-
OHHOTO MHPOBO33PEHUSI TIOPKOSI3BIYHBIX HAPOAOB,
B Hell IPOCAEXKHUBAETCS BAHMSHHE IPO3EAHTAPHBIX
peanrnit. K UX 4McAy MOKHO OTHecTH MUTpau3M (B
30Xy CPeAHEeBEKOBbsl B pOpMe THOETCKOM PeANrUH
60H), 6YAAM3M M UHAYU3M, B IOTPe6aAbHO# PaKTHKe
KOTOPBIX OTOHb UIPaA 0CoOyI0 poab. Banskuit ypo-
BEeHb er0 BOCIPHUSATHS CyIeCTBOBAA U Y KbIPTbI30B. B
AQHHOM CAyYae pedb HAET He O IIPSIMOM 3aUMCTBOBA-
HHY, a8, CKOpee, O CYILIeCTBOBAHUHU O0IIero «ApeBHe-
IO KOPHSI>» U TECHBIX KOHTaKTaX UHAOEBPOIIefilieB He
TOABKO ¢ Hapopamu IOxHoi#t, HO u LleHTpaAbHO# U
CesepHoit Azun»'%.

OmnpepaereHHYI0 HHPOPMALIHIO O TOM, YTO KBIPIBI-
3bI OBIAM ITPUOOIIEHDI K HHAO-OYAAUICKOM KYABType
Ha UCTOPHYECKON POAVHE, AAIOT ITAMSITHUKU MaTepH-
aapHOM KyAbTypHl Tak, B TyBe, Ha 3eMAsIX ObIBIIETO
Vitrypckoro (VII-IX BB.), satem Keipreisckoro (IX-X
BB.) KaraHaTOB, a TAK)Xe B MOHTOABCKO€ BpeMs CyIje-
CTBOBAAU OYAAUFICKIIE XPaMbl C KBAAPATHBIMU 3aAAMH
U MOHYMEHTAABHBIMU CKYABIITYPaMH OyAA 1 OOAXH-
CaTTB, YACOBHHU U IIarOAbI, HAPUCOBAHHbIE HAa CKAAAX

usobpaxeHus 6oxxecrs'”’

), KOTOPBIX YTHAM KbIPIbI3bI,
IPOXKMBABIIIKE TaM HAPSIAY C MOHTOAAMU U Oy psITAMHL.
OTO moYTeHUe K MHAUMCKAM 0OraM B KHATaMICKOM U
THOETCKO-MOHTOABCKOM HCKYCCTBE COXPAaHSAOCH Y

KBIPI'BI30B BO BCe IIOCAeAyIomue Beka' %,
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barrier and earth grave with wooden pillars were the
axis of the world) was considered as the model of the
Universe, where the circle symbolized the Earth, the
square — the four horizons, the mound - the celes-
tial sphere and the pit — the underworld. These most
ancient notions about the structure of the Universe,
of which man and his immortal soul were the part,
retained their meaning in the following centuries, al-
most to the present time'%.

According to sources, the ritual burning of graves
signified ‘the global fire’, which was to renew the world
at the end of the time (this archaic Indo-Aryan con-
cept is present in all the world religions); however,
when these Iranian ideas were canonised, the cults of
fire, ancestors and natural powers were divided. The
texts of holy scriptures have retained descriptions
of the ritual and the division of the funeral tradition
both for the worshippers of ‘good gods’, who mostly
preferred square graves and mounds equal in height
to the daylight surface, and for their antagonists —
asuras — the tribes that gods expelled to the north,
where the most common type of grave was the cir-
cular ancestral ones belted with rings of masonry. Ex-
perts consider that holy Indo-Aryan texts, in particu-
lar, Shatapatha Brahmana, describe real Bronze Age
mound-shape graves, the majestic mausoleums of the
Eastern Kazakhstan and Altai, the complexes of the
Saka period in the Aral Sea area and the graves of the
Scythians and Sarmatians in the Great Steppe'®.

Archaeologist O.A. Mitko who made special re-
search into the funeral rites of the Yenisei Kyrgyz
reconstructed individual details of their practical
aspects: identification of the place of a dead person’s
cremation and burial, preparation of the body for
cremation, orientation of the funeral bonfire, crema-
tion, relatives’ actions, collection of calcined remains,
specification of the time of their burying and the
construction of the burial structure. According to the
researcher, the rituals of the Yenisei Kyrgyz are based
on the conventional worldview of Turkic peoples:
they reflect the influence of proselyte religions. These
religions include Mithraism (in the medieval period
in the form of the Tibetan religion Bon), Buddhism
and Hinduism, in which fire played a special role in
the funeral practice. The Kyrgyz took fire in a simi-
lar way. In this case it was not a direct adoption, but
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ITpaBaa, B HacTosimjee BpeMsi OOABIIMHCTBO M3
9THX [AMSATHUKOB TPAKTYeTCs Kak MaHuxerickue'”. B
MaHHXeHCKUX PeAUTHO3HbIX TeKcTax Xakacuu, Tysbl,
MOHrOAMH y4eHble OTMEYAIOT OCOOEHHOCTb OOAB-
IIIOTO BAMSTHUS OYAAU3MA, TIOCKOABKY «MaHH cunTaa
ByaAy OAHHMM M3 CBOHMX AYXOBHBIX IpEAIIeCTBEHHH-
KOB>, TO BOCTOYHOE MaHUXENCTBO OBIAO «0OAAYEHO
B Oyaaurickue opestHusi»''%. M si3praeckuit Tenrpu
3Aech canBaeTcsi ¢ obpasamu Manu u Byaabt, o6pasyst
eAUHOe HOHsATHe Bora, a mo3xe OH M BOBCe IPHHH-
MaeT TIOPKO-MOHIOABCKYI0 Mopu¢ukanuio bypxash,
BO3MOXXHO 00pa3soBaBIIyIOCS Yepe3 GopMy «Oyasa-
XaH» AAsL 0003HaUeHUsI A0OOTO Oyaamiickoro bora n
ero n3obpakenust'''. DTHHUIECKHE KBIPTBI3bI, ITepece-
anBmecs Ha Tanp-IIlanp B mO3AHEE CpeAHEBEKOBbE,
MMEHHO TaK M Ha3bIBAAM UMEIOIHECS 3AeCh CPeAHe-
BEKOBbIE CKAAbHbIE H300paKeHMsT OYAA U CKYABIITY-
PY, TOKAOHSISICH UM M IIPHHOCS SKePTBEHHBIE BO3AAS-
HI/IﬂUZ.

HHANCKHE MapaAAeAN B PEANTHH KbIPTBI30B
o anocy «Masac». Jnoc «MaHac>» AOHecC A0 Ha-
IIHX AHEeH APEBHHE TPAAULIUK U OOPSIABL KBIPTHI30B,
U3y4eHHe KOTOPBIX HA4aAOCh CPABHHTEABHO HEAAB-
HO. CeropHs MaHACOBEADBI BCe 4ale OOpaINaloTcs K
HMHAOEBPOIIEHCKON 1 HHA0—6yAAH17ICK0171 MudpoAoruy,
HAXOASI HCTOPHYECKHe MAPAAACAU B PA3BUTHH, Ha-
IpHMep, MHAHICKOTO M KBIPTBI3CKOTO SIMYECKOTo
xkanpa. [IpunanunuasbHO MHAve oneHuBaercs «Ma-
Hac>»: «JIOC 9TOT MOBECTBYET, IIPeXAe BCEro, He O
CAOKEHHH 3THOIAEMEHHON OPraHU3aluy HAH $op-
MUpPOBAHHU PAaHHE! IOCYAAPCTBEHHOCTH KBIPIBI30B,
a 0 CAOXKEHHU MUPO3AAHUS B LjeAOM. B ocHoBe «Ma-
Haca>» AEKHUT KOCMOTOHUYeCKHU# MU}, B KOTOPOM Ha-
XOAWT BBIPQKEHHE MOAEAb MHPa APEBHUX IIPEAKOB
KBIPTBI30B, AHAAOTHMYHAS MHPOIIOHHMAHUIO HHAOH-
PaHIEB ¥ HHAYCOB>» '3,

B pa6ote III.B. AkMOAAOEBOIT IIPHUBOAUTCSI Mac-
Ca COOTBETCTBUI B KYABTOBBIX PUTYaAaX H OOPSAAX,
06pa3ax 6OroB ¥ KYABTYPHBIX FepO€B, YTO OTPAXKAET
He CTOABKO COCEACTBO HapoAOB LleHTpaAbHOI Asuu
u VHAOCTaHa, HO TAABHBIM 00pa3oM OOIIye HCTOKU
KYABTYPHO-MU(OAOTHYECKUX TPAAULUI B CO3AAHHU
«Maxabxaparsi» u «Manacax». ITepros popmupo-
BaHMSI MU(OAOTHYECKUX CIOXKeTOB «MaHaca», 1o
III.B.Axmoapoesoi, - III-IT Thic. A0 H.3.; Manac pac-
CMaTpHBaeTCsl M Kak mepBoderoBek Mana (caHckp.
Manu), u kak MupoBoe AepeBo, 1 Kak Boicmuit pas-
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there was a common ‘ancient root” and close contacts

between the Indo-Europeans and the peoples of the
106

southern, Central and northern Asia

Some monuments of material culture provide
information on how the Kyrgyz were introduced to
the Indo-Buddhist culture in their historically native
land. So, in Tuva, in the territories of the Uighur (7%-
9 centuries) and Kyrgyz (9-10" centuries) Kaga-
nates and later in the Mongolian land, there were
Buddhist temples with square rooms and monumen-
tal sculptures of Buddhas and Bodhisattvas, chapels
and pagodas and rock-painted images of divinities'"’
worshipped by the Kyrgyz that lived in the area to-
gether with the Mongols and Buryats. The Kyrgyz
have retained this worshipping of Indian gods in the
Chinese, Tibetan and Mongolian arts for all the cen-
turies that followed'®,

However, currently most of these monuments are
regarded as Manichaeist'”. Researchers note that the
Manichaeist religious texts of Khakassia, Tuva and
Mongolia are greatly influenced by Buddhism: as
‘Mani considered Buddha one of his spiritual prede-
cessors, then the eastern Manichaeism was ‘invested
in Buddhist clothes™"’. Pagan Tengri merged there
with the images of Mani and Buddha, forming a single
concept of God; he later assumed the Turkic and Mon-
gol modification Burkhan, which might have formed
through ‘Buddha-khan’ to designate any Buddhist god
and its image™"". This was how the ethnic Kyrgyz that
moved to the Tien Shan in the late Middle Ages called
the medieval rock-painted images of Buddhas and his

sculptures, which they found in the area and which
112

they worshiped and brought offerings to

The Indian parallels in religion of the Kyrgyz
by ‘Manas’ epos. The epos of ‘Manas’ has brought
till now the ancient traditions and rites of the Kyr-
gyz, which study has started not long ago. Nowadays,
specialists in ‘Manas’ pay attention more frequently
to the Indo-European and Indo-Buddhist mytholo-
gy and find the historical parallels in development,
e.g. of the Indian and Kyrgyz epic genre. ‘Manas’ is
estimated differently in principle: “This epos narrates,
first of all, not about the formation of ethnic-tribal
organization or formation of early statehood of the
Kyrgyz, but about the formation of the Universe in
general. The base of ‘Manas’ is the cosmogonic myth
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YM, IPOCAEKHBAETCS CBSI3b HEKOTOPBIX CIOXKETOB
anoca «Manac» ¢ ABecroil u PUrBeaoit; oTMe4aroT-
Cs1 HEKOTOPBIe MIEPEXUTKH ApPeBHeIIell morpebaan-
HO-IIOMHHAABHOM OOPSIAHOCTHU Y COBPEMEHHBIX KbIp-
TBI30B-MYCYAbBMAaH, IIOYHTAHMS CBSIEHHOTO OTHS,
OTIIPABAEHHSI APEBHHX HPAHCKHX MIPA3AHHKOB, BOC-
XOASIIIUX K MHAOEBPOIIEFICKMM PUTYaAaM, KAACHAAP-
HbBIM 00OpsiAaM U T.A.M*

OTMmeuy Anmb HekoTopble u3 Hux. Hampumep,
HAEHTHYHOCTb IIOABUTOB IepOeB HHAUIMCKOTO U KbIp-
IBI3CKOTO 9II0COB, UX OeCCMEPTHOE HEOOXKUTEABCTBO
6Aaropapsi repOMIECcKIM IOCTYIIKaM Ha 3eMae. Y Te-
POeB IyAOAEHCTBEHHOE OPY’KHe, HALIPHMEp, «CTpe-
AQ, KOTOPYIO BbI3bIBaeT ApaxyHa (1 KOTOpas 3areM
MMEHYeTCSI «CTPeAON Bpaxmbl»), TPHHAAAEKHUT
«60OXKEeCTBEHHOMY OPYKHIO >, KOTOPBIM repor «Ma-
xabxapaTbl»> OCTOSHHO MOAB3YIOTCS B XOA€ IIOEAHH-
Ka. 113 koHTeKCcTa 9110Ca SICHO, UTO pedb 3AeCh HAET He
006 Opy>XHM KaK TaKOBOM, a 00 0cOOOM BHAE 3aKAH-
HaHU, KOTOPOe IIPOM3BOAUT MarudecKue IMpeBpaie-
HUS C OOBIYHBIM OPY)KHEM: OAHA CTPeAa [peBpamjaeT-
CsI BO MHOXKECTBO CTPeA, 0bpeTaeT 0cobyio HeCOKpy-
IIMMOCTDb, AHOO IOAYYaeT CIIOCOOHOCTDH BBI3BIBATDH
OTOHb, HATOHSTD TY4H, IOAHHUMATD BETEP U T.A.

Y repost KBIPIBI3CKOrO 9I0CA TakoKe UyAOAEH-
CTBeHHOE OpyXHe (Med-3yAlIOKOp), 6GOXeCTBEHHO
OBICTpBIiT U MOTY4Mit GeAblil KOHb (POCAEKUBAETCS
Taioke KyAbT COAHIIA HHAOQPHIALIEB B 0Opase 6eAoro
KOHSI), AOKAb CTPEA M MHOMKECTBO YyAECHBIX TTO6eA
reposi, KOTOPOMY IOMOTAIOT 6O U AMKHe 3BepH (3a-
KOAMPOBaHHbIE B HUX 06pa3bl 6OTOB), CHABI IPUPOABI
1 caMo 6AaropoacTBo repost. B pycckux (mpacaassn-
CKHUX, B OCHOBE HMEIOIIHX TAKKe HHAOEBPOIIeHCKye
KOPHH) CKa3KaxX M OBIAMHAX MPOCAEKUBAETCA Ta XKe
Tpaaunust. HapoaHsie repon — rtakume, kak Manac
KbIprei30B, Orys-xaH TypkMeH HAM Purpen Askamo
uHAO0OyAAuiickoit [ITambaAs! - TpakTOBaHbI Kak Beau-
kue BouHbl, 06bIMHO Ha KOHe, Ha BePIIHHE TOPBI HAU
Ha IIepeIlyThbe, MOI'y4re U HeIIoOeAMbIe.

BeAukast KbIPrbI3cKasi OOTHHS IIAOAOPOAHS YMati,
KOTOpasi IPUCYTCTBOBaAa IpH poxkAeHMH Mawaca,
BBICTYIIAET KaK XPAaHUTEABHHI]A MAAAEHIIEB, YTO CPOA-
HM MHAYMCTCKO# 6orune AeBu, sxeHe 6ora IITusbL
Ymait (carckp. Uma, uto osnHauaer «Cperaas» ),
BOCXOAHT K ApeBHeMY KyAbTy GoruHu-marepu. B op-
HOM M3 3IIHM30A0B 310ca «MaHac» Qurypupyer xa
no umenn Keipmycra, Tak moaaraet saTHOrpad-Kbip-
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with the model of the world of ancient ancestors of
the Kyrgyz analogous to world outlook of the In-
do-Iranians and the Indians™*3.

Sh.B. Akmoldoeva’s work cites many correspon-
dences in the cultic rituals and rites, images of dei-
ties and cultural heroes, what reflected not only the
neighborhood of peoples in Central Asia and Hindu-
stan, but mainly the common sources of the cultur-
al-mythological traditions in creation of ‘Mahabhara-
ta’ and ‘Manas’ The period of formation of mytholog-
ical plots of ‘Manas’ according to Sh.B. Akmoldoeva
is the 3" — 2" millennium BCE; Manas is regarded as
the first man of Mana (Manu in Sanskrit), as well as
the World tree and the Higher mind; there is a link
of some plots of ‘Manas’ with the Avesta and the Rig
Veda; there are some remains of ancient burial-com-
memorative rites among the contemporary Kyr-
gyz-Muslims, the sacred fire-worshipping, exercises
of the ancient Iranian festivities originated from the
Indo-European rituals, calendar rites, etc.''*.

There are just some of them, e.g. identity of ex-
ploits of heroes of the Indian and Kyrgyz eposes and
immortal celestial beings as a result of heroic deeds
on the earth. Heroes had a miraculous weapon, e.g.
‘Arjuna’s arrow (named as ‘Brahma’s arrow’ after-
wards)’ belongs to ‘the divine weapon, which is per-
manently used by ‘Mahabharata’ heroes permanently
at battle. It is clear from the context of epos that it
is not about an arm as it is, but about a special type
of incantation making metamorphosis to a common
weapon: one arrow transforms into numerous and
invincible arrows or capable to make fire, to bring
clouds and wind, etc.

The hero of the Kyrgyz epos had a miraculous
weapon (sward-zulpokor), divine quick and mighty
white horse (it is also the cult of Sun of the Indo-Ary-
ans in the form of the white horse), rain of arrows
and numerous miraculous victory of the hero, who is
assisted by deities and wild animals, natural powers
and the hero’s nobility. In the Russian (proto-Slavic
with the Indo-European roots) fairytales and heroic
eposes there is the same tradition. The people’s hero
such as Manas of the Kyrgyz, Oguz khan of the Turk-
men or Rigden Japo of the Indo-Buddhist Shambala
is interpreted as the Great Warrior commonly riding
the horse, on the mountainous peak or at crossroad.
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rpizoBep C.M. A6GpaM30H, 9TO UMS SIBASIETCSI <HH
ueM UHbIM, Kak uMeHeM Tenrpu-Xopmycra (MHApDIL)
15, Mana-

coBep-ucropuk M.B. Moapo6aeB npusoput usadpop-

U3 OYAAUICKO-IIAMAHCKON MH(OAOTHI>

MaIHIo O OYAAH3Me, COAEPXKAINYIOCS B 9II0Ce U OT-
POKEHHYIO B PSIA€ CIOKETOB M TepMHHOAOTHHU: Oym,
Aaaiira-ma, raanam, 6ypkan u Apyrux. IIpumepsr us
OTPBIBKOB 3110ca «MaHac>:

«Hp0Aa 13 30A0Ta OTAEHA ...

Bceraa nouuraii ero...

OH u ecTb 605KeCTBO,

Aeaaii TO, YTO OH ITOBEAUT... >
«YCeH CBOe MM TIOMEHSIA,
HasBaau ero Kesxamanow,

Bepy xaambIkOB npuHSA,
Bypkana, HaxoasIIerocs B yIay,
Craa HasbIBaTh CBOUM OOTOM... »

M3 3TOro caepyer, 4TO KbIPIbI3 He ACAAA PA3AMYNS
MeKAy GOXecTBOM U ero m3obpaxeHneM (CaHCKp.
«ByT>» - HAOA, HKOHA), BOCIIPHHHMAA 6y Kak TOA-
AMHHOTO 00ra, 4YTO XapaKTepPHO AASI BOCIPHSTHS
3eMHbIX OOrOB B APEBHEBOCTOYHOM OOIjecTBe U OT-

116, B mmo3spHeHmux

pakaeT apXaWvHbIHA IAACT 9IOCa
BApUAHTAX 9II0Ca YIIOTPeOASeTCsl TEPMUH < 0ypKaH>
B TOM K€ 3HAYEHHHU — «HAOA>, <U300paKeHHe >, HO
3aMMCTBOBAH OT KAAMBIKOB — AJKYHTap, Kak M TEPMUH
«AAAtAGMA> B 3HAYEHUH «O0XKECTBO> BEPOSITHO OT-
HOCsIIeecs K OYAAUICKOMY BepOBaHHIO'

Ouenb MHOTO B 311oce «MaHac» CIHOXXETOB, CBSI-
3QHHBIX C IOMUHAABHO-00PSIAOBOI CTOPOHOM XXHU3HH
KBIPTbI30B: PUTYAABHOH IIPaKTHKH, >XEPTBOIPHHO-
IIeHHI, TPU3H U IMAAYeH IO YXOAAIUM — OT BeAU-
4ecKON MHUQOAOTHH B PUAOCOPCKUX KHHUI APEBHHUX
unpycos. Hanpumep, B anoce «Manac>» 0 xepTBax u
JKePTBEHHBIX )KUBOTHBIX CKa3aHO TaK:

«PhDKEro Ko3AeHKa ITIOBEAEA OTHICKATD,

IIpunec ero B >xepTBY.

(Ha noxopoHax) K yXuHy 3a0UAH KOOBIAMIS...

Ha apHeBHOe yrolmeHue 3ape3aAn OBelf ...

3a6MAH CTO THICSY OBIKOB... >

M3 oTuX TeKCTOB SCHO, YTO y IPEAKOB KBbIPTIBI-
30B CYILIECTBOBAA OOBIYAl IPUHOCUTD B XKEPTBY KO3,
oBel], Aomaaeit u 6p1koB. ITo Mareprasam «Yxanpo-
Absl YIIAHUIIAABI> (KOTOpa}I BO MHOTOM OTpa’kaeT
TPAAULIIOHHYIO BEAUYECKYIO MI/I(I)OAOI‘I/IIO) , YEAOBEK,
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The great Kyrgyz deity of fertility Umay, who pre-
sented at Manas’ birth is the babies’ keeper similar to
the Indian deity Devi, Siva’s wife. Umay (Uma in San-
skrit means ‘bright’) originated from the ancient cult
of deity-mother. In one of episodes of ‘Manas’ there
is a khan named Kyrmusta and S.M. Abramzon eth-
nographer-specialist in the Kyrgyz assumed that this
name is ‘the name of Tengri-Hormusta (Indra) from
the Buddhist-Shamanism mythology™**. I.B. Moldo-
baev, historian-specialist in Manas gave information
about Buddhism in the epos and in some plots and
terminology: but, laayla-ma, laanat, burkan, etc. Ex-
amples from ‘Manas’ epos are:

‘Make an idol of gold...

Always worship it...

It is the deity,

Do whatever he orders...’

‘Usen changed his name,

He was named Kezkaman,

He adopted the Kalmyk’s belief,

He started calling Burkan placed in the corner

Ashisgod..

It means that the Kyrgyz did make difference be-
tween a deity and its picture (‘but’ means idol, icon
in Sanskrit) and perceived but as the real god, what
is typical for the ancient Oriental society perceiving
the earthly deities and reflects the archaic stratum of
the epos''S. The later variant of epos uses the term of
‘burkan’ in the same meaning of ‘idol, ‘picture but it
was adopted from the Kalmyk-Dzungar as the term
of ‘laaylama’ meaning ‘deity’ apparently related to the
Buddhist belief'”.

There are very many plots in ‘Manas’ epos con-
nected with the commemorative-ritual part of the
Kyrgyz life: the ritual practice, sacrifices, funeral
feasts and lamentations for the deceased — from the
Vedic mythology and philosophic books of the an-
cient Hindus. E.g. ‘Manas’ tells about sacrifices and
sacrificial animals:

‘He ordered to seek a red goat

And sacrificed it.

(At funeral) a horse was slaughtered....

And sheep were cooked for the day feast...

Hundred thousand oxen were slaughtered....
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AOINIAAB, KOPOBA, OBIJAa M K032 — 3TO <ILATh YacTel
CKOTa>, T.e. IIATh SAEMEHTOB, COCTABASIOIINX B COBO-
KYITHOCTH IIOHSITHE «CKOT>. «Bel TyAyK> - I1Tb BU-
AOB CKOTa: KOHH, KPYIIHBII POTaThIi CKOT, BEPOAIOADI,
OBIIbI, KO3bI IIPEACTaBACHBI U B «Manace». Horaa B
TOM >Ke 3HAUYeHHH B KOHTeKcTe «MaHaca» BcTpeda-
eTCs BBIpaXKeHHE «TOPT TYAYK> - YeThIpe BUAA CKOTa,
KOTAQ OBLIBI M KO3l O0BEAUHSIIOTCSE B OAHY rpymny’ ',

KBIproispr AO CHX IOp OTHPAaBASIIOT APEBHHE PH-
TyaAbl B TIOXOPOHHO-ITOMUHAABHOM IIPAKTHKE, B TOM
YHCAe JKEPTBOIPHHOIIEHHE CKOTOM U XAeO0M, 04H-
IeHHe OTHeM, BOCKypeHUe TPaB U BO3AUSHUE OIIbs-
HAIOIMX HAITUTKOB. D10c «MaHac» AOHEeC A0 HAIIUX
AHeH 9TH apXau4HbIe YePThI KYABTYPbI U MUPOAOTHU
KBIPTBI30B, YTO AEAAET er0 HenCYepIIaeMbIM HCTOYHH-
KOM AASI ICTOPUYECKHX PeKOHCTPYKIIUH, B TOM YHCAC
1 KYABTYPHBIX B3aMMOCBS3€EM.

3akarouenne. Apxeosorus EBpasuu pocraTouHo
HAKOIMAQ OOraTeHIINX MaTePHAAOB H BelleCTBEHHBIX
apTe(aKTOB, YTOOBI CIUTATH HAPOABL ITOTO KOHTH-
HEHTA YYaCTHUKAMU MUPOBBIX COOBITHII U KYABTYp-
HBIX AOCTIDKeHHH HcTopur. OAHUM U3 CaMBIX BEAU-
YeCTBEHHBIX ¥ BO MHOTOM OCTAIOIIUMCSI 3aTaAOYHBIM
6BI1AO «apuicKoe ABIDKeHHe» u3 Beankoil cremnu B
Hupuro. B cepeaune u Bropoit nososuse II Toic. A0
H.3. CTeIHble IIAeMeHa CKOTOBOAOB-UHAOApHEB U3
CeBEpHBIX U CeBEePO-BOCTOYHBIX pailoHOB CpeaHei
Aszvnm n KazaxcTaHa pacceAMANCH Y ceBepO-3arapAHbIX
rpanur; Apesreit Muann. OTO OblAM IAeMeHa <«aH-
APOHOBCKOI1 KYABTYPHO-HCTOPUYECKOI OOIHOCTH >
«CEeMHPEeYeHCKOTO BapHaHTa, GPEAOPOBCKOTO THUIIA>
KaK HanOoAee COIIOCTABHMBIE 10 XapaKTePy MaTepH-
AABHOM KYABTYPBI C IPOTOMHAMMIIAMHU, CO3AATEASIMU
Pursepnr.

Ouenb cMeAOe 3asIBACHHE C MOEH CTOPOHBI, HO OHO
MIOAAEPXKAHO PSAOM aBTOPUTETHBIX Y4YEHBIX, B TOM
qrcae nHAMICKUX. FIHAOQpHH, a 3aTeM U caKcKue IAe-
MeHa (B MHAMECKUX MCTOYHHMKAX <ITAKU> ), IPOABH-
rapmurecs u3 Cemupeubs u Aatast yepes Tsup-I1lanp —
Ana-Too, ITamupo-Aaati, I'maaykym B I'um-Aaait, mpu-
BHECAH C CO0OH TPAAHIIMU CKOTOBOAOB, CBSI3aHHbIE
C KOHHHMI]eH M KOHCKUM CHapsDKeHHeM, KOAeCHHYHX
60eB U KyABTOM IIOAyOOTOB-repoeB, MOrpeOaAbHOro
00psiAQ M TUIIOB AOMOCTPOEHHS, 4 TAKKe HPABCTBEH-
Hble IIOHATHS U OAarue HaMepeHus YeaoBeka. Bee aTo
00 OXKECTBASIAOCD U OAYXOTBOPSIAOCH, BOCIIPOU3BOAU-
AOCB B MH(QaxX U OTPAXKAAOCH B TUMHAX BEA.
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It becomes clear from these texts that the Kyrgyz
ascendants had a rite to sacrifice goats, sheep, hors-
es and oxen. Accodring to ‘Chandogya Upanishad’
reflecting the traditional Vedic mythology, a human
being, horse, cow, sheep and goat are ‘five parts of
livestock), i.e. five elements compositing the notion
‘livestock’. ‘Besh tuluk’ is five types of cattle; horse,
cattle, camel, sheep, goats are represented in ‘Manas’
as well. Occasionally, with the same meaning in the
context of ‘Manas’ there is an expression ‘tort tuluk’ —
four types of cattle, when sheep and goats are united
in one group'*®.

The Kyrgyz have the ancient ritual in funeral-com-
memorative practice including sacrifice of cattle and
bread, fire purification, burning of herbs and drink-
ing the intoxicating beverages. The epos of ‘Manas’
preserves till nowadays these archaic features of the
Kyrgyz culture and mythology, what makes them the
inexhaustible source for the historical reconstruction
including the cultural interconnections.

Conclusion. Archaeology of Eurasia accumulated
enough the abundant materials and material artefacts
to consider peoples of the continent as participants
of world events and cultural achievements in histo-
ry. One of the most grand and enigmatic was ‘Ary-
an movement’ from the Great Steppe into India. In
the middle and late 2*¢ millennium BCE the steppe
tribes of Indo-Aryan cattle-breeders from the north
and north-east areas of Central Asia and Kazakhstan
settled at the north-west borders of Ancient India. It
was tribes of ‘Andronov cultural and historical com-
munity’ of ‘Semirechie variant of Fedorov type’ as the
most comparative in type of material culture with the
proto-Indians, authors of the Rig Veda.

It is my very brave statement, but it is support-
ed by series of authoritative scholars including the
Indian. The lindo-Aryans, and then the Saka tribes
(‘shaka’ in the Indian written sources) moving from
Semirechie and Altai over Tien Shan — Ala-Too,
Pamirs-Alai, Hindukush in Gim-Alai brought tra-
ditions of cattle-breeders connected to cavalry and
harness, chariot battles and the cult of demigod-he-
roes, burial rites and types of house building, as well
as moral notions and good intentions. All these were
idolized and spiritualized, reproduced in myths and
reflected in the Vedic hymns.
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Hu oavH Hapop Mupa He UMeeT TaKoro 6OraToro
AUTEPATYPHOTO HACACAUS IO PEAUTHSM M KYAbType
ApeBHOCTH, Kak MHAMA. Xopouo u3ydeHbl HHAOEB-
pormercKue NCTOKU BEAMIECKOMN PEAUTHH, eT0 IapaA-
AGAH C KYABTAMH apHICKUX COOpaTheB-HpaHIEB IO
AQHHBIM apPXEOAOTHH, HO MPEXAE BCEro - B MHPOAO-
TMYeCKUX TAACTAX CBAIMEHHBIX TeKcToB. ITockoabky
CAOXKeHHe U 0pOpPMAEHHE HX B TMMHBI, MOAHMTBBDI, 3a-
KAMHAQHUSI X OOPSIABL — HUTOT BEKOBOTO TBOPYECTBA,
TO MOXXHO FOBOPHTb O COYYaCTHM B 9THX IpoIieccax
nHpAoupaHnes Espasumn.

Bedusm, KOTOpBI B PyCCKO-IIPABOCAABHOM Tpa-
AWML PacCMaTpUBAeTCS KaK <«sI3bIMECTBO> (T.e.
«HApOAHas Bepa» ), B VIHAMH mpeacTaBasieT co6oit
«ECTeCTBEHHYI0>» PEAMIHIO, II0 Mepe 3BOAIOIHU
MHQPOAOTHHU U CAAralOMUXCs Bep MMOITAMHO HMeHye-
MOM «KOCMHMYECKOM>», «IePOHYECKOM>, «Opaxma-
HMYECKON>, <«PEAUTHO3HO-QHAOCOPCKUM ydeHHEeM
YIAHUIIAA> H, HAKOHELl, UHOYU3MOM, CTABIIMM Ha-
LIMOHAABHO-TOCYAAPCTBEHHOM HAEOAOTHEN U 0bpa-
30M >KH3HH BCero Hapoaa. ITopo6HO 30poacTpusmy
HPAHI[EB, PEAUTUs] MHAYH3MA IIPEACTABASET COOOM
PE3yABTAT AAMTEABHOTO U CAOXHOTO ITPOIIecca KYAb-
TypOreHe3a, KOPHAMH YXOASIIMNA B MHAOEBpOIIeH-
CKYI0 OOIIHOCTb.

MarepraAbHasi U AyXOBHAsl KyABTYPa €HHCEHCKIX
KBIPTBI30B UMeeT psip MapaAAeAeil B MOrpe6aAbHOM
00psiAe CO CAOXHOM IPOLEAYyPON KpeMaLjuu TPy-
TI0B, OTPA)KEHHOM B «TarapCKOM> M < TaIITBIKCKOM >
apXeOAOTHYECKHX KOMIIAEKCAX, a TakKXKe B KYABType
COOCTBEHHO KBIPTBI30B. JTOT IAACT PEAMTHO3HBIX
IPeACTaBAEHUH XOPOIIO OTPA’KeH B IIMChbMEHHBIX HC-
TOYHHKAX ¥ B HAPOAHOM 3I10Ce.

Ecan Maspensm 6Aaropapsi IpOCBETHTEABCKOMY
pedopMHpOBaHHIO 3apaTyITPhI epelieA OT CTAAUH
MuQOB (TAe CTAAKMBAIOTCS MHOTOYMCACHHbBlE GOTH)
K peAurnu 60Aee CTPOroil AyXOBHOCTHU B PaMKaX Ay-
aansma (¢ POTHBOIMOCTaBACHNEM IPUHIUIIOB AOGpa
¥ 3A2), TO MUQOAOTHS H Marksi BEAU3MA, a TAKKe CO-
XpaHsoljeecss MHOTOOOXIe B MHAYHU3Me IPOAOAXKA-
IOT CBOIO AOATYIO XM3Hb. B Heil Bricokas puaocodus
U MUCTHYECKHE ITPEACTABACHHUS YXKUBAIOTCS C BepOM
B 6OTOB, OAHUI|ETBOPSIIOIHX IIPUPOAHbIE CHABI U SIBAE-
HHS KOCMHYECKOTO ITOPsAKa.

Byddusm na Tsaup-11lane 60aee Bcero 6b1a pacrpo-
CTpaHeH B ropopax UyicKoi AOAMHBI, HO He paHee
30-x ropos VII B. — Bpemenu myTtemecTBus CroaHb-
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Not a single people of the world have such a rich
literary heritage on religions and culture of antiquity
like in India. The Indo-European sources of the Vedic
religion, its parallels with cults of the Aryan mates —
Iranians by the archaeological data, and first of all in
the mythological layers of sacred texts have been well
studied. So far as their formation in hymns, prayers,
invocation and rites is the result of century creative
works, then it is possible to state participation of the
Indo-Iranians of Eurasia in these processes.

Vedism, which is regarded as ‘paganism’ (i.e. ‘peo-
ple’s faith’) in the Russian Orthodox tradition is the
‘natural’ religion named as ‘cosmic’, ‘heroic, ‘Brah-
manic, ‘religious-philosophic doctrine of the Upa-
nishads) and finally, Hinduism as the national and
state ideology and way of life of all the people in In-
dia. Like the Iranian Zoroastrianism the religion of
Hinduism is the result of long and complex process
of cultural genesis rooted deep in the Indo-European
community.

The material and spiritual culture of the Yenisei
Kyrgyz is in parallel to the burial rite with a com-
plex procedure of cremation reflected in “Tagar” and
‘Tashtyk’ archaeological complexes, as well as in the
Kyrgyz culture. This layer of religious notions is re-
flected well in the written sources and in the people’s
epos.

As Mazdeism owning to the enlightening reforms
of Zarathustra transited from the stage of myths (with
numerous deities) to religion of stricter doctrine in
the frame of dualism (with opposed principles of
good and evil), mythology and magic of Vedism and
preserved polytheism in Hinduism continued their
long life, in which the high philosophy and mystical
notions get along together with belief in deities per-
sonifying the natural power and the cosmic phenom-
ena.

Buddhism in Tien Shan was spread more in moun-
tains of the Chui Valley, but not earlier than in the 30s
of the 7* century — Xuanzang’s travel. It is possible
to assume the presence of some groups of the Bud-
dhist among immigrants in Semirechie in the mid-1*
millennium, as well as the ‘Turkic Buddhism’ in the
6™ century among nomads. There are some data on
‘Tranian’ and ‘Chinese’ Buddhism in towns, “Tibetan
Buddhism’ along the borders of khaganate in South
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II3stH5. MOXHO IIpeATioAaraTb HaAM4He OTAEABHBIX
rpymnn 6yAAUCTOB Cpepr mepeceasiBunxcsi B CeMu-
peube MUPsIH, B cepearHe I ThIC. H.3. - Tak Xe, KaK U
«<TIOPKCKHUI 6ypaAu3M> VI B. cpepn koueBHUKOB. EcTp
AQHHbIE 00 «HPAHCKOM>» U «KHTalCKOM>» OyAAU3Me
B TOPOAAX, O <THOETCKOM OYAAU3Me> IO PaHUIIAM
KaraHaTa B I0XKHOM IIpumcchikyabe, «KaAMBIKCKOM
6ypxanusme» XVI-XVIII BB.

B Cemupeune, B oramune or Coraa, HO3HUIIUM
6yaarsMa (KaK U XPHCTUAHCTBA) GBIAM CHABHBI, HO
OHM He 3aHHMMAAU TOCYAAPCTBEHHOTO CTaTyca HHU y
COTAMIMCKHMX, HU Y TIOPKCKUX IIPaBUTEAEH I'OPOAOB.
«Corauniicko-Tanckuil O6yaausm> B CeMupeube co-
OTBETCTBYeT OyAAU3MY corpuiiiieB Bocrounoro Typ-
KeCTaHa, eCAM UMeTh B BUAY KUTAMCKHe BAMAHMSA Ha
COTAUMCKO-TOXapUCTaHCKHE IPOTOTHIIBI  XPaMOB
u MoHyMeHTaAbHOH ckyabnTypbl. C VIII B. ycuan-
BAIOTCS MMO3UIIMM TAHTPUYECKOTO OYAAH3MA, O UeM
CBHAETEABCTBYIOT OYAAUFICKIE HAXOAKU U3 XPaMOB U
MoHacteipein Koiprescrana. [upouaitmee pacmpo-
CTpaHeHHe OYAAM3Ma B APEBHOCTH, COXPAHSIOIIETO
CBO€ YHUKAAbHOE 3HAUeHMe B CTPaHAX CeBepHOM 4Ya-
ctu A3uu - SAPKUN IPUMEP CHABI K MO MHANACKOM
AyXOBHOM KyAbTypbL V1 XOTs 32 ABa ThICSYeAETHS Pac-
npocTpaHeHus OyaausMa 3a mpeaeaamu MHAMY, Ipo-
11eCChI BHEAPEHHS €T0 B MHbIE 3THOKYABTYPbI IPUBEAU
K CAO’KEHHUIO HOBBIX YePT M AdXKe HAIJMOHAABHBIX IO
CYyTH HAIPABACHUN — «KHMTAMCKOTO>, «COTAMMICKO-
ro>», «0aKTPHUICKO-TOXapPUCTAHCKOIO>», <TIOPKCKO-
ro>», <<TI/I6eTCK01"0>>, <MOHT'OABCKOI'0>, «<SIIOHCKO-
ro>» OYAAH3Ma — OCHOBBI 9THYECKOTO yYeHHUs U IpH-
BAEKAaTeAbHbBIE AASL AIOAEH XM3HEHHO-OIpeACACHHbIe
AOKTPUHBI, 3aAQHHBIE ellle B «4YeThIpeX OAATOPOAHBIX
HCTHHAX> PAHHETO OYAAM3MA, M HBIHE COCTAaBASIIOT
OCHOBY HaAHAIJMOHAABHOM, MUPOBOH PEAUTHH.

K cuacrpio, B IHAUM COXPaHSIOTCS MHOTOYMC-
A€HHBIe 3THOCHI, BEAYIIHe ellje «IIAeMeHHOI 00pa3
JKU3HHM> U COCTAaBASIOIIVE TAQBHOE AyXOBHOe borar-
CTBO CTPaHbI KaK XXMBO€ <«KYABTypHOE HacAeaue>
AAsL yueHbIX. FIX KyAbTypa elje XpaHUT PEAUKTHI Be-
AMYECKHX BepOBAaHUMH, «HACKAAbHOE>» HCKYCCTBO Ha
CTeHaX XPaMOB, TEPPAKOTOBbIE H300paKEHUS apxa-
HYHBIX OOTOB, YCTPaUBAIOTCS €XKErOAHbBIE TIPA3AHUKU
CO «CBSIIEHHON KOAeCHHUIleH A KaraHaTka» B AHH
COAHIIECTOSIHUS, CUMBOAU3UPYS Bocxop CoAHITA Hap
CTPaHOM M T.A.

Mupauniickast 9AMTa BHICOKO OLI@€HHBAeT POAb CKO-
TOBOAOB 9IIOXH OpOH3BI B MCTOPHMH CTPAHBI, a pe-
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Issyk-kul area, ‘Kalmyk Burkhanism’ in the 16" - 18"
centuries.

In Semirechie unlike Sogd the position of Bud-
dhism (like Christianity) was strong, but they had
no state status among the Sogdian and the Turkic
rulers in towns. ‘Sogdian-Tan Buddhism’ in Semire-
chie corresponded to Buddhism of the Sogdian in
East Turkestan, if one means the Chinese influence
on the Sogdian-Tokharistan proto-types of temples
and monumental sculptures. Since the 8" century the
position of Tantric Buddhism has intensified, what is
proved by the Buddhist finds from temples and mon-
asteries in Kyrgyzstan. The wide spread of Buddhism
in antiquity and its unique meaning in countries of
North Asia is the clear example of power of the In-
dian spiritual culture. Although for two millennia of
spread of Buddhism out of India the process of its
adoption by other ethno-cultures led to formation of
new features and even national directions — ‘Chinese’,
‘Sogdian, ‘Bactrian-Tokharistan, “Turkic, ‘“Tibetan,
‘Mongolian, and ‘Japanese’ Buddhism. Bases of eth-
ical doctrine and attractive vital doctrines set already
by ‘Four Noble Truths’ of early Buddhism is still the
base of supranational world religion.

Fortunately, in India there are numerous ethno-
ses still having ‘tribal way of life’ and compositing
the basic spiritual riches of the country as the liv-
ing ‘cultural heritage’ for scholars. Their culture still
keeps relics of the Vedic beliefs, rock painting on the
temple walls, terracotta pictures of the archaic dei-
ties, annual festivals with ‘sacred chariot of Jagannat-
ka’ during solstices symbolizing the rising Sun over
the country, etc.

The Indian elute appreciates highly the role of
cattle-breeders of the Bronze Age in the history of
country, and relics of their culture are preserved till
now. ‘Invasion of the nomadic Aryan peoples from
the north brought the new concepts of thinking on
the Indian soil, new directions in art, new perception
of the world and new social organization. The Ary-
ans, singers and musicians brought hymns for nature,
devoted to the solar deity, Aditi, deity of wind, Vayu,
and deity of dawn Usha. New sounds, new language,
new attitude toward nature, and new ideas entered
the people’s mind. Stream of the Vedic poetry flew
into the culture of peoples of Indus, Ganga and Nar-
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AUKTBI UX KYABTYPBI COXPAHAIOTCSA AO HAalIUX AHEH.
«BropxeHne KoueBBIX apHICKHX HApOAOB C ceBepa
IPUHECAO Ha MHAMICKYIO IIOYBY HOBBIE KOHIIEIIIIMU
MBIIIAEHUS], HOBbIE HAIPaBAEHMS HMCKYCCTBA, HOBOE
BOCHPUATHE MMPA M HOBYIO COLIMAABHYIO OpraHHU3a-
1110, APUH, II€BIbI ¥ My3bIKAHTBI, PUHECAH C COOOI
TUMHBI IIPHPOAE, MOCBAIIEHHbIE COAHEYHOMY 60Ty,
Apnty, 60ry Betpa Baro, aeBe 3apu Yie. B co3nanue
HApPOAOB CTPaHbl BOUIAM HOBbIe 3BYYaHUS, HOBBIN
S3bIK, HOBOE OTHOIIEHHE K IIPHUPOAE, HOBbIe HAeH. B
KyAbTYpYy HapopoB Muaa, I'anra u Hapmaasr Banaach
CTpys BeArdecKo moa3un. HoBble 3BydaHMs CAMAKICD
C TIeHKMeM BeTPa, AOKAS M IPOMa.

Apuu O6bIAM BEAMKHMH ITOITAMH M CKA3HTEASIMH.
Mudbl 1 AeTeHADI, BOIIEAIINE B JIHMYECKHEe ITO3MBI
«Maxabxapara» u «Pamasina>, a mospHee — B Imypa-
HbI, CTAAU T€M MAaTePHAAOM, H3 KOTOPOTO HHAUMCKHE
peMeCAeHHUKH YepIIaAU TeMbl XU 0Opa3bl CBOUX TBO-
penuii>»'".

! ToxapeB C.A. Peaurnss B MCTOpUH HApOAOB MHPpA.
Mockaa, 1965. C. 276.

> Aanaexap P.H. Ot Bep K MHAYyU3My. DBOAIOLIUOHHUPY-
omasi MUQOAOTHUS / Coct. 5.B. Bacuabkos; OTB. pea.
I'M. bonrapp-Aesun; mep. ¢ anra. KII. Ayxbsaxenko.
Mocksa, 2002. C. 11.
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mada. New sounds joined the singing wind, rain and
thunder.

The Aryans were the great poets and narrators.
Myths and legends as a part of the epic poems of ‘Ma-
habharata’ and ‘Ramayana), and later — puranas, be-
came the material, from which the Indian craftsmen

took themes and images of their creative works™".

! Tokarev S.A. Religiya v istorii narodov mira. Moskva,
196S. S.276.

> Dandekar R.N. Ot ved k induizmu. Evolyutsio-
niruyuschaya mifologiya / Sostavitel YaV. Vasil'kov;
otvetstvenniy redaktor G.M. Bongard-Levin; perevod s
angliyskogo K.P. Luk’yanenko. Moskva, 2002. S. 11.
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