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Besedenue. OAHOI U3 OCHOBHBIX 3aAQ4 9THOTpadu-
4eCKOM HayKHU SBASIETCS BOCCO3AAHHME MaTePHUAAbHOM
Y HEMATEPUAAbHON KYABTYPbI, TPAAULIUM, U3YIYECHUE
9AEMEHTOB TPAAMITMOHHOM KYABTYPbI, K YUCAY KOTO-
PBIX OTHOCATCS M COIMaAbHble MHCTUTYThL IloaTo-
My HaM Ka)XXeTCs Ba)XKHBIM M MHTEPECHbIM U3y4eHHe
UX POAM M MECTa B [IOBCEAHEBHOM JKH3HH OOLIeCTBa,
onpeaeAeHUe UX QYHKIUI.

Iepsoiit Ilpesupent Pecrybauxu Ysbexucran
11.A.KapuMmoB B cBOeil KHUTe «Y30eKHUCTaH Ha [TOPO-
re XXI Beka» IHCaA: «...MEHIAUCH OOIIeCTBEHHO-
9KOHOMHYECKHe (pOPMALUH, MEHSANCh OTHOIICHIS
MEXAY AIOABMH. MeHSIAMCH, HO He Hcye3aAn bOec-
caeaHo. Kax mopoit B ropHO# IOpoAe MOXHO OOHa-
PYXUTb KOHTYPHBbIH OTIEYaTOK APEBHEro pacTeHus,
TaK U B COBPeMEHHOM OOIIIeCTBE, €r0 COLJHOKYABTYp-
HbIX SIBAGHMSX IPOCTYIIAeT SBCTBEHHbIN CAeA AABHO
YIIEALIETO IIPOIIAOTO> .

ITo aTOMy MOBOAY HEAb3sI HE COTAACUTBCS C pOC-
cuiickuM yaensiM Aobauesoit H.IL, xoTopas B Tede-
HHe MHOTMX AeT 3aHHMAAach M3y4YeHHeM KYAbTYpHI
HapopoB CpepHell AsuM: «YCTaHOBAGHHE COBET-
CKOHM BAACTH He MOTAO CpPa3y M3MEHHUTDb CKAAAbIBaB-
myecs BeKaMH KaHOHBI XXM3HHM HApOAOB 3TOTO pe-
ruoHa. Hecmorps Ha mpomeccsl mpeobpasoBaHuii,
MeHsIBIINE, TPAaHCGOPMHPOBABLINE OOIeCTBEHHbIN
CTPOM 3THX HApPOAOB, APEBHHE II0 CBOEMy TeHe3HCy
MHCTHUTYTbI COIIMAAPHOTO MAAHA Y HMX BCTPEYAIOTCS
IO Cell AeHb, BIIOAHE y3HaBaeMbl U BO3ACHCTBYIOT Ha
JKU3Hb BO MHOTHX €€ [IPOSIBAEHHSIX>".

Ecam aro cBsizaHO C OIpeAeAeHHOM rOCYAQpCTBEH-
HOJ MA€OAOTHET, IIeAbI0 KOTOPO¥ OBIAO OTHECTH BCe
KyAbTYpHOE HaCAeAMe HapOAa K M3)KMBaeMbIM Ilepe-
XKUTKaM TIPOIIAOTO, TO TakXXe B 3THOAOTHYECKOM
HayKe, AO HEAABHEro BpeMeHU LIMPOKO PacIpo-
CTPAHEHHBIM SBASIAOCH AHAAOTMYHOE 3TOMY 3BOAIO-
IIMOHHMCTCKOE BO33pEeHHE O IIPOrPeCcCUBHO-CTAAH-
AABHOM Pa3BUTHH 00IIeCTBA. JTO IIOCAYXKHAO TOMY,
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Introduction. One of the principal tasks of eth-
nographic studies are to reconstruct material and
non-material cultures and traditions, as well as to
analyse elements of traditional culture, which in-
clude social institutions. For this reason we think it
interesting to study their role and place in the every-
day life of the society and establish their functions.

In his book President of Uzbekistan, Islam Ka-
rimov wrote: ‘...socio-economic formations were
changing, relations between people were changing.
Just like contours of an ancient plant can sometimes
be seen imprinted on a rock, in the same way an ob-
vious trace of a distant past can be seen in the so-
cio-cultural aspects of modern society’.

It is thus hard to contradict Russian researcher
N.P. Lobacheva , who for many years was engaged
in the study of Central Asian peoples: “The estab-
lishment of the Soviet power was not able to change
at once the canons of the life of the people in the
region, which had been developing for hundreds of
years before. Despite the numerous processes that
have been changing and transforming the social or-
der of these peoples, some of their genetically an-
cient social institutions have remained to this day,
being quite recognisable and influencing many as-
pects of their life™.

When it was associated with certain political ide-
ology, whose purpose was to refer people’s cultural
heritage to obsolete remains of the past, similar evo-
lutionistic ideas about the progressive and stage-by-
stage development of society were also popular in
ethnology until quite recently.As a result, ‘tradi-
tional institutions, customs and ways of thinking
were regarded as obstructions on the development
of a society. Most of researchers focused on the is-
sues of modernisation... Tradition was treated as a
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YTO «TPAAMIJMOHHBIE HHCTUTYTbI, OOBIYAU U CIIOCOO
MBIIIAEHHST PACCMATPUBAAUCH KAK IIPEIIITCTBUE pas-
BUTHIO 0b1recTBa. COOCTBEHHO, HHTEpeC HCCAEAOBA-
TeAell COCPEAOTOYMBAACS HA IPOOAEMAX MOAEPHHU-
3auud.... TpapAULUst pacCMaTPUBAAACH KAK SIBAGHUE
OTMHpaloIee, HeCIOCOOHOe HU PEaAbHO IIPOTHBHTb-
CsI COBpeMeHHBIM (pOopMaM >KH3HH, HU COCYIIECTBO-
BaTh ¢ HUMH>» . «O6muHa (ceAbcKas UAM KBapTaAb-
Hasl — <Ty3ap>, <<MaX3.AA51>>), CeMefIHO-pOACTBeHHaJI
rpymma, Bo3pacTHble 06beauHenus B paborax (co-
BeTCKMX 3THOTPadoB — A.M.) ecAu U yIIOMHHAAKCH,
TO Kak 6bI MEMOXOAOM. Bmecre ¢ Tem, 0 cymecTBo-
BAHHUU 9TUX HHCTUTYTOB 3THOrpadaM OBIAO0 XOPOLIO
U3BECTHO, HO OHH M3yYaANCh KaK CAMOCTOSITeAbHbIE
€AVHHUIIbI O0IeCTBEHHOT'O OPTaHM3Ma, CyIIleCTBOBAB-
II1e, K TOMY )K€ - B IIPOIIAOM, BHE CBSI3H C OKPYXKalo-
LM MEPOM>*.

OueBHAHO, YTO H3YYaACS CaM OOBEKT B OTAEABHO-
CTH, @ «COLJMaAbHbIe MHCTHUTYTBI» BO B3aUMOCBSI3H
[I0A TaKUM OOOOIAIONINM IIOHATHEM HE U3YYaAKCh.
OObeKTHBHOMY H3YYEHUIO HCTOPHU U KYABTYPBI
HAPOAOB IIPEILITCTBOBAAO CTPEMAEHHE HAEOAOTHU
TOrO BPEeMEHU OTHECTH BCe HAIIMOHAABHbBIE TPAAH-
oMU 1 00BIYa¥, 0OCOOEHHO MMEIOINe PeAUTHO3HbIN
XapakTep,
BpeMeHeM TPAAULIMOHHbIE COL[AAbHbIE MHCTHTYTHI

K <«IIePEeXHUTOYHbIM SIBACHUAM>». Tem
BCETAQ HI'PAAU BECOMYIO POAb B IIOBCEAHEBHOM OBITY
Hapoaa.

B 1960-roAbI Ha TPAAHMIIUIO KaK TaKOBYIO B3TASIA
yaeHbIX MeHseTcsl. I1o yOeXAeHHI0 aMepUKAHCKO-
ro BocrokoBepa A. Ilasg, B HEKOTOPBIX CAy4asIX BBI-
HY>)KAGHHAsI MOAEPHM3aIus,
IPUBOAUTD K OOIIECTBEHHOMY IIPOIPECCY, «MOXKeT

BMECTO TOIO ‘{TO6I>I

BBI3BIBATD IIMPOKHUIL CIIEKTP OYeHb AYOOKHX paspy-
MIMTEABHBIX PEAKIIHH, TPO3AIMUX HAPYIIEHUEM HAEH-
TUYHOCTU HHAMBHAOB>.

CoraabHbIE HMHCTHTYTHI SIBASIIOTCSL OOBEKTOM
HCCAEAOBAHUS MHOTUX HAYYHbBIX AUCIIMIIAMH. AHAAH-
3UPYS TPAAMLIMOHHbIE COLIUAABHbIE HHCTUTYTHI HAPO-
AoB CpeaHeill A3uu, B TOM YHMCA€ M KapPaKaAIlaKoB, B
HEKOTOPOM CTEIeHH MOXXHO CO3AATh IIPEACTaBACHUE
00 HX CYIHOCTH U QYHKIIMSIX.

B conmoAorny NoHATHIO «COIIMAaAbHbIE MHCTHUTY-
ThI>»> AAHA TaKas AePUHMIUA: « ... ITO UCTOPUYECKU
CAOXKMBIIHECS yCTOMYMBbIe pOPMBI OPTaHU3AIIMH CO-
BMECTHOM AESITEAbHOCTHU AlOAeH ... IHCTUTYTbI pH-
3BaHbl OPraHU30BBIBATb COBMECTHYIO AEATEAbHOCTD
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fading phenomenon not capable of actually resist-
ing modern life forms or co-existing with them™.
‘Communities (rural or within a town block - ‘gu-
zar, ‘mahalla’), families and relations, age groups
and similar unions were mentioned but in passing
in the works (of Soviet ethnographers — hereof, D.
M.). Nevertheless, ethnographers were quite aware
of these institutions, which, however, they studied
as individual units in a social organism existing in
the past unconnected with the environment’™.

We thus can see how there was a focus on sepa-
rate objects, while ‘social institutions’ as intercon-
nected elements were not studied collectively with-
in this generalising concept. Objective research into
peoples’ history and culture was impossible at that
time, because the ideology interpreted all regional
traditions and customs, particularly those associ-
ated with religion, as ‘obsolete phenomena.” In the
meantime, traditional social institutions have al-
ways played a major part in people’s lives.

In the 1960s specialists’ views on tradition
changed. According to American orientalist L. Pay,
in some cases forced modernisation, instead of re-
sulting in a social progress, ‘may bring about a wide
range of deeply destructive outcomes threatening
to break the identity of individuals.”

Social institutions are objects of research in
many academic disciplines. If we analyse tradi-
tional social institutions in Central Asia, including
those in Karkalpakstan, we can obtain a general idea
about their essence and functions.

In sociology ‘social institutions’ are defined in
the following way: ... These are forms of organisa-
tion of people’s cooperative activity, which in the
course of history have developed into stable enti-
ties... The goal of institutions is to organize peo-
ple’s cooperative activity with the purpose of satis-
faction of various social needs. From this viewpoint
social institutions can be seen as organized social
systems. These systems ensure people’s uniform be-
havior, coordinate and direct their efforts..., settle
conflicts arising in their everyday life ... .

Means of the satisfaction of different needs com-
prise an organisation consisting of units B. Mali-
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AIOAEH B LI€ASX YAOBAETBOPEHUS TeX MAM HMHBIX CO-
[IMAABHBIX oTpebHOCTe. C 9TOM TOYKU 3peHHs CO-
IIMaAbHbIE HHCTUTYTBI MOTYT OBITh PACCMOTPEHbI KaK
OpraHM30BaHHbIE COITMAAbHBIE CHCTEMBL. JTH CHCTe-
MBI TAPAaHTUPYIOT CXOAHOE ITOBEAEHHE AIOAEH, COTAQ-
COBBIBAIOT U HAMPABASIOT B PYCAO HX OIPEAEACHHbIE

CTPEMAEHHS ..., Pa3pelIaloT KOHPAUKTDI, BO3HHUKAIO-
6

Iy B IIpoIiecce MOBCEAHEBHOM SKU3HH ... >

CpeAcTBa yAOBATBOPEHHSI TeX MAU HBIX IIOTpeO-
HOCTel IPEACTABASIIOT OO0 HEKYI0 OpraHU3ALMIO,
COCTOSIYI0 U3 €AMHHI], MMeHyeMbx b. MaaunHoB-
CKMM MHCTHUTyTaMH. B aTHOAOrMu B. MaannOBCKUI
AQeT ADYrofl BapHaHT OIPEACACHHS J3TOMY IIOHS-
THIO: «MHCTHTYT Kak mepBUYHAsI OpraHU3AIIMOHHAS
€AUMHHUI]A — 3TO COBOKYIIHOCTb CPEACTB U CIIOCOOOB
YAOBAETBOPEHHS TOM A HHOM toTpebHOoCcTH> . CO-
IJMAAbHblE MHCTHTYTHI MMEIOT COIIMAABHO YCTaHOB-
A€HHbIE ¥ IPU3HAHHbIE HOPMBI U MOAEAU TIOBEACHHS.
«C ux momompio (conmasbHbie UHCTUTYTH — A.M.)
U B MX paMKaX HHAMBHADBI PEaAH30BBIBAIOT CBOU B3a-
UMHbBIE OXXHMAQHHMS, AOCTHTasl IIPU 3TOM COIJHAABHO
U MHAMBUAYAAbHO 3HAUMMBIX pe3yAbTaToB. B cBOeit
COBOKYITHOCTU <«COIIMAAbHbIe HHCTUTYIIUH> (op-
MHPYIOT COIIMAAbHO-QYHKIIMOHAABHYIO CTPYKTYpY
obmecTBa>»®. B cBoto ouepean, A. Papxan¢d-bpayn
AaeT cBOe OOBSICHEHHE COLMAABHBIM HHCTHUTYTaM:
«HMHcTUTYIIMM TIPEACTAaBASIOT COOON YCTOMYHMBBIE
$OpMBI, C TOMOIIBIO KOTOPBIX MPOTEKAeT COIfHAAD-
Has XKHU3Hb MHAMBUAOB. OYHKIMA KaXKAOHM «<HHCTH-
TYLIUH> 3aKAIOYAeTCS B OIPEACACHHOH COIJHAABHO
3HAYMMOM 3apaye, B YAOBAETBOPEHMH KOHKPETHOM
6a30BOI1 MOTPEOHOCTH, B OCYIIECTBACHHUH TPYIIIO-
BbBIX MHTEPECOB>»’.

B 1eAoM COITMAABHBI HMHCTHTYT IPEACTaBASET
CO00i1 OPraHM30BAHHYIO CHCTEMY CBS3€Ml M COLM-
AABHBIX HOPM, OH O0BeAUHseT HauboAee 3Hayamue
00IecTBeHHbIE [[EHHOCTU U IIPOLIEAYPDI, YAOBAET-
BOPSIIOIIME OCHOBHBIM IOTpeOHOCTsIM obmecTsa'’.
ComnpaAbHbIE MHCTUTYTH M CyIIeCTBYIOIIHE B HHUX
B3aHMOOTHOIIEHHUS YCTAHABAMBAIOTCS OOIeCTBOM B
LIeASIX YAOBAETBOPEHHsI IMOTPeOHOCTEN ero YAeHOB
B TeX HAH HHbIX cdpepax obmecTBeHHON xu3HH. Cae-
AOBATEABHO, OHHU BBIIOAHSIIOT B O0IIecTBe $yHKI[HN
COITMAABHOTO KOHTpOAs. OueBUAHO, YTO OAHUM M3
HEeOOXOAMMBDIX YCAOBHIL IIOSIBA€HUS COLIMAABHBIX UH-
CTHTYTOB SIBASI€TCSI HAAUYME COOTBETCTBYIOLIeH 00-
I[[eCTBEHHOM IIOTPEeOHOCTH.
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novsky refers to as institutions. From the ethnolog-
ical aspect B. Malinovsky gives a different definition
to this concept: ‘Institution as a basic organisation-
al unit is a set of means and methods of the satisfac-
tion of different needs”. Social institutions include
norms and behavioural patterns established and
recognised by society. ‘Individuals use them (social
institutions — D. M.) to make their mutual expecta-
tions come true within their frames, achieving thus
great results from social and individual aspects. In
their totality ‘social institutions’ form society’s so-
cial and functional structure’®. According to A. Rad-
cliffe-Brown, institutions are established forms fa-
cilitating the social life of individuals. The author
believed that the function of each institution was
to perform a certain socially important task, meeta
certain basic need and satisfy certain collective in-
terests’.

Generally, social institution is a well-organised
system of relations and social norms uniting the
most important social values and procedures satis-
fying the basic needs of a society'’.Society founds
social institutions and establishes relations within
them in order to satisfy the needs of its members in
different areas of social life. Thus, social institutions
exert social control in society. It is apparent that
one of the necessary conditions for the formation of
social institutions is the existence of relevant social
need.

One of the first persons to give a comprehensive
definition of a social institution was American so-
ciologist and economist T. Veblen. He interpreted
the evolution of society as the process of natural se-
lection of social institutions. By their nature they are
customary ways of responding to stimuli produced
by external changes. In the early 20™ century T. Ve-
blen defined social institution as a set of social cus-
toms and norms expressing people’s mentality and
lifestyle and passed from generation to generation.
Many contemporary sociologists interpret social
institution as a complex conﬁguration of customs,
traditions, beliefs, attitudes, regulations and laws,
which have a definite purpose and perform definite
functions''. The following universal functions are
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OAHHUM 13 IEPBBIX Pa3BEPHYTOE OIPeAEACHHUE CO-
[IMAABHOTO HHCTUTYTA AQA AMEPUKAHCKHUI COLIMOAOT
u axoHomuct T. Bebaen. OH paccMaTpuBaA 9BOAIO-
M0 00IecTBa KaK IPOLIECC eCTECTBEHHOIO 0TOopa
COIIMAABHBIX MHCTHTYTOB. Il0o cBOeil mpupope OHH
IPEACTABASIIOT IIPUBBIYHBIE CIIOCOOBI pearupOBaHMUs
Ha CTHMYABI, KOTOpPBIE CO3AQIOTCSI BHEIIHUMU H3Me-
HeHusMu. B Hagare XX Bexa T. Bebaen OTIPEACAHA
COIIMAABHBIF HMHCTUTYT KaK COBOKYIIHOCTH oOOire-
CTBEHHbIX OOBIYAEB M COLIMAABHBIX HOPM, B KOTOPBIX
BOIIAOILIEHBI 00pa3 MBICAM M 00pa3 >KM3HHU AIOAEN
U KOTOpbIE MEPEAAIOTCS U3 ITOKOACHHUSI B ITOKOAe-
Hre. MHOrMe COBpeMeHHbIe COLIMOAOTH TPAKTYIOT
COIIMAABHBIF MHCTHTYT KaK CAOXHYI0 KOHHIypa-
U0 OOBINAEB, TPAAULINI, BEpOBAHMUIl, YCTAHOBOK,
[IPaBUA-PETYASITOPOB, M 3aKOHOB, KOTOpbIe HMEIOT
OIIPEAEACHHYIO 1I€Ab U BBIIOAHSIOT OIIPEAEACHHBIE
¢ynxumu''. Bceobmumu, u B TO Xe BpeMsl CIIell-
HQHIECKIMU AAS TPAAULIUI U OOBIYAEB SIBASIFOTCS
PyHKUMHU: 2) COUMAAbHOMN peryasinuu; 6) mepepada
COIIMAABHOTO OIbITA; B) MHTErpalus; T') BOCIHTA-
TeAbHas'%,

BripaboTaHHast BeKaMU TPAAUIIMS KAPAKAAIIAKOB,
KaK U ADYTHX HAPOAOB — JKHUTb B TECHOM OOLIeHUH -
[PEBPATUAACh B OAHY U3 YepPT HAIJMOHAABHOMN KYAb-
TypBl, XapaKTepa M IICUXOAOTHUM U MMeEET LIUPOKOe
pacmpocTpaHeHHe IO ceil AeHb. <«JeaoBedeckoe
obmecTBo, IIEPEXOAS OT OAHOM JIIOXH K APYTOM MAU
OCYIIECTBASISL PAa3BUTHE B PAMKaX OAHON 9IIOXH, He
CO3AQET KOXKABIF pa3 3aHOBO, Ha I[yCTOM MeCTe, CBOI
OBIT, KYABTYpPY, O6bIMaH U TPaAULHH (XOTS 3TO CO3-
AQHHE B KaKOH-TO Mepe, 6e3yCAOBHO, IPOMCXOAUT),
a OIIMpAeTCs HA YXKe AOCTUTHyTOe... Tpasunuu u
06bIYau KaK ObI BIIMCHIBAIOT HOBBIE IOKOAEHHS B yKe
[IpOBEpEHHBIE, FOTOBbIe GOPMBI OOIECTBEHHBIX OT-
HOIIEHU, U30aBASISI OTAGABHYIO AUYHOCTD OT Heob-
XOAUMOCTH ellje pa3 3aBOEBBIBATH TO, YTO AOCTUTHYTO
B IPOMIAOM> >, BeAb HEAQPOM IMCaA BEAUKHUI MbIC-
Aureab Bocroxa aap-Qapabu: «ITo mpupoae coeit
KQXKADIN Y€AOBEK YCTPOEH TaK, YTO AASL COOCTBEHHOTO
CyIeCTBOBAHUS M AOCTIDKEHMSI HAUBBICIIETO COBEP-
IIEHCTBA OH HY>KAQETCSI BO MHOTHX BelllaX, KOTOpbIe
OH HE MOXET AOCTaBHUTb Cebe OAMH U AASL AOCTIDKE-
HUSI KOTOPBIX OH HY>KAAQETCSI B HEKOeM coo0IecTBe
ATOAEH, AOCTABASIIOIIVX €My KKADII B OTAEABHOCTH
KaKy0-AH00 Bellp U3 COBOKYIIHOCTH TOTO, B YeM OH
HCIIBITBIBAET IIOTPEOHOCTH> .
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at the same time tradition-specific: a) social regu-
lation; b) sharing social experience; c) integration;
d) upbringing'>.

The century-old Karakalpak tradition to live in
close contact with each other, which is present in
other peoples, too, has become one of the aspects
of the Karakalpak culture, character and psychol-
ogy prevailing in Karakalpakstan today. ‘Moving
from one stage in history to the next or develop-
ing within one stage, human society does not form
their life, culture, customs and traditions on a blank
spot (although this formation process takes place
to a certain extent), but base their development on
what they have already achieved... Traditions and
customs, as it were, inscribe new generations in pre-
pared and tested social relation patterns, freeing an
individual from a necessity to gain once again what
was already achieved in the past". Great oriental
thinker al-Farobi was absolutely right: “Every per-
son by nature needs many things for proper exist-
ence and the achievement of absolute perfection,
which they cannot obtain alone and for which they
need some community of people, each of whom
gives them one of a set of things they feel essential
for them’*.

It means that man’s living within a community
rather than outside it creates a ground for the ex-
istence of social institutions. They vary according
to social needs. An analysis of traditional social in-
stitutions shows that they play an essential part in
the Karakalpaks” everyday life and regulate people’s
traditional lifestyle. Institutions regulating relations
within a community are koshebiy (xewebuii — lit.
‘head of the street’), meshit keyim (mewum xajum
— a local community, family and group of relatives
(‘muryndyk’ (‘mypondos’) and others), komek
(xemex) — voluntary mutual support which has de-
veloped as a custom in the course of history, and
uruu and koshe (ypyy, xewe) — Karakalpak-specific
clan division.

In this paper we attempt to analyse one of the
traditional Karakalpak social institutions, uruu. In
particular, our efforts aim at tracing the transforma-
tion of clan communities based on blood relations
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3HAYMT, CAMO CyIjeCTBOBAHUE YEAOBEKA B KOAACK-
THBE, HO He BHE €T0, U CO3AA€T [I0YBY CYIleCTBOBAHMS
U COLIMIAABHBIX HHCTUTYTOB. I[To Mepe 061mecTBeHHBIX
HoTpeOHOCTel OHU pasamdHbl. VI3ydeHue Tpapunu-
OHHBIX COLIMAABHBIX HHCTUTYTOB ITOKA3bIBAET, YTO OHH
HIPAIOT BECOMYIO POAD B IIOBCEAHEBHO XU3HHU Kapa-
KAATIAKOB, PEIyAUPYIOT TPAAHIIMOHHBINA 00pa3 KU3HU
Atopeit. TakuMu MHCTUTYTaMH, KOTOPbIE PeryAHPYIOT
B3aHMOOTHOIIEHHUS BHYTPHU OOIIMHDI, IBASIOTCS Koule
6uti — OGyKB. IIPEABOAUTEAD YAMIIBI, MEWUM KIJUM -
MeCTHasi OOL[MHA, CeMbs, CeMeHHO-POACTBEHHbIE
rpynnsl («<mypoindvis> U Ap.), Komek - AOGPOBOAB-
Hasl TPyAOBasi B3auMomoMoIb Aloaeit. Kpome roro,
B KaueCTBe COIIMAABHOIO HHCTHTYTA PACCMATPHBAaEM
HCTOPHYECKH CAOXKHUBIIMFICS OOBIAil KoMeK — ITO AO-
OpOBOABHAS TPYAOBAs B3aHUMOIIOMOLIb AIOAEH, 001Ie-
CTBEHHBII BUA TIOMOIIY, YpYj, Kouie — POAOBOE AeAe-
HYe KAPAaKAATIaKOB.

B Hacrosimeit paboTe AeAaeTcs IOMBITKA PaccMo-
TPeTb OAVH U3 TPAAUL[OHHBIX COLIUAABHBIX HHCTHUTY-
TOB ypyj. B 4acTHOCTH, MBI TOIBITAAUCH IIPOCACAUTD
IPOLiecC TPAHCPOPMAIIMH KPOBHOPOACTBEHHBIX, PO-
AOBBIX OOIIMH B COCEACKO-TEPPUTOPHAAbHBIE OOIIH-
HBI M AdA€e - B CaMOYIIPABASIIOIIMECS] OPTaHU3AIHH,
CTelleHb MX COXPAaHHOCTH ¥ IpoLecc (YHKIJMOHH-
POBaHUSI COLJMAABHBIX HHCTUTYTOB HA COBPEMEHHOM
arare 06IjeCTBEHHOIO Pa3BHUTH.

H3y4enHoctp mpobaemsl. Borpoc o poau co-
ITMAABHBIX UHCTHTYTOB B OBITY KapaKAAIIAKOB CIIeIH-
AABHO He MU3YYAACs, B HAYIHOM AMTEPAType UMEIOTCs
AMIIb pparMeHTapHbIE CBEAECHHS.

CBeAeHHSI O POAOBOM CTPYKType KapaKAAIAKOB
BriepBbie cobpansl A.A. KyHoMm Bo Bpems ucropu-
KO-3THOTPaHIeCKOl IKCIIEAUIIMH HA TEPPUTOPHU
coBpemenHoro Kapakaamakcrana. B wacrtHOCTH, B
paboTe paHa TabAMIA, TAe IIEPEYHCAEHBI HA3BAHMS
KapaKAATIAKCKUX POAOB, UX YHCAEHHOCTD, KOAUYECTBO
KHOUTOK 1 OueB'.

CrenmaAbHOe 9THOrpaduyecKoe U3ydeHHe Kapa-
KAATIAKCKOTO HApOAA IIPOBOAHMAOCE B IIEPBOJI IOAOBH-
He XX Beka. BecbMa nHTepecHbIi 9THOrpaduIecKuit
MaTepuaa copepkurcs B pabore Y. Kycekeesa, rae
AAeTCsl OIHMCaHHe OOpSAOB, OObIYaeB, B YACTHOCTH,
TIOAPOGHO OTUCHIBAIOTCS GpadHble 3ampeTsl (3K30Ta-
MHs1 ), GOPMBI CEMbH H T.A.'°

B cBoeit auccepranum A.C. Mopo3oBa ocTaHaBAK-
BaeTCsl Ha UCTOPUU PACCEACHHS M BOIIPOCE O POAOBOI
CTPYKType KapaKaAlakos'’.
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into neighbouring and territorial communities and
further into self-governing organisations, their cur-
rent state and the functioning of social institutions
at the modern stage of social development.

Available data. The issue about the role of social
institutions in the life of the Karakalpaks has never
studied sufficiently, and special literature contains
only fragmentary information.

A.L. Kun was the first specialist who gained in-
formation about the Karakalpak social structure
in the course of a historico-ethnographic expedi-
tion in the territory of present-day Karakalpakstan.
His work includes a table listing the names of Kar-
akalpak clans, their size and the number of kibitkas
and biys".

Special ethnographic research into the Kar-
akalpak people was carried out throughout the first
half of the 20" century. The work by U. Kusekeyev
provides some interesting ethnographic material
shedding light on some customs and traditions and
giving, in particular, detailed descriptions of marital
prohibitions (exogamy), social patterns and oth-
ers'S.

In her thesis A.S. Morozova enlarges upon the
distribution of the Kurakalpaks throughout the his-
tory and the issues of their clan structures"’.

Among the earliest sources containing data di-
rectly associated with various Karakalpak social in-
stitutions are the works by ethnographer T.A. Zh-
danko providing ample factual material on the issue
under study'®.

The Khorezm archaeological and ethnographic
expedition which included specialists in both are-
as was launched in 194S. Its goal was to study the
ethnic history, culture and lifestyle of the people
inhabiting the Aral Sea area. T.A. Zhdanko was the
head of the Karakalpak division. Those expeditions
carried out between 1945 and 1948 resulted in a se-
ries of special publications'’.

T.A. Zhdanko’s work Essays on the Historical
Ethnography of the Karakalpaks contains some
valuable information on the subject matter®. It de-
scribes the well-thought-out Karakalpak tribal and
social structures in the 19*-early 20™ centuries and
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Cpear IepBO¥ IPYIIITBI UCTOYHUKOB, COAEPIKAIITHX
HpsIMble AAHHbIE O PA3AMYHBIX COIIMAABHBIX UHCTHTY-
TaX, UMEIOIHXCA Y KAPAKAAIIAKOB, IIPEXAE BCEro, He-
06x0AMMO Ha3BaTh paboTsl aTHOrpada T.A. XKaarko,
TA€ COAEPKHUTCS 6OTaThIi paKTHIECKHUI MATEPHAA TTO
u3ydaemoit mpobaeme ',

C 1945 roaa HaunHaer pabory XopesMckas apxe-
OAOTO-3THOTpaduIecKas IKCIEAUIIHS, B COCTaBe KO-
TOpOI paborasu saTHOrpaduueckue oTpsiabl. Mx re-
ABIO OBIAO H3y4eHHe ITHUYECKON HCTOPUH, KyABTYPBI
u 6pita HapopoB Ilpuapaass. T.A. JKaauko pykoso-
anaa Kapakaamakckum orpsiaom. PesyasraTrom pabor
aTuX IKCIeAuIu B 1945-1948 rr. craAu crerpmaAb-
Hble ITyOAMKaImu'.

ITeHHbBIe CBeACHUS ITO HCCACAYEMOI TeMe COAep-
xatcst B pabore T.A. JKpauko «Ouepxu ucropude-
CKoi1 aTHOrpaduu Kapakaarmakos>>’. Tam mpepcras-
A€HBI TIIATEABHO paspaboTaHast pOAOBAs CTPYKTypa
U 00IIIeCTBEHHBII CTPOil Kapakaanakos XIX — Hasasa
XX Beka M NMPOAHAAM3HPOBAH IIPOIIECC PACCEACHHUS
KapaKaAIIAKCKUX POAOBBIX TPYIII M UX COLMAABHBIN
crpoit. B pabore mcroap3oBaHbI KaK COOCTBEHHBIE
IIOAEBbIe 3aIIMCH, TaK M MCTOPHYECKAsl PycCKas AH-
Teparypa o CpeaHeil A3HH CO CBeAGHMSIMHU O Kapa-
KAAIIaKaX U UX B3aUMOOTHONIEHHSX C ADYTHMH Hapo-
Aamu. OIHpasch Ha 3TU CBEACHHS, aBTOP IIbITAAACH
II0Ka3aTh 3HAYEHHE POAOBOTO ACACHHS B O0IIIeCTBEH-
HOW YXM3HH KAPAKAATIAKOB TOTO BpeMeHH.

Axapemuk C.K. Kamaaos B cBoeit pabore «Kapa-
kaarmaku XVIII-XIX Bekax» ormedas ocoboe 3Hade-
HHe POAOBOTO AGACHHS KapaKAATIAKOB B PaCCMATpH-
BABIIHUICS IIEPHOA, AKIIEHTHPYS BHUMAHHE Ha TOM,
4TO POAOBBIE TPAAUIIHU OBIAM YPEe3BBIYANHO CHABHBI
B OBITY M HACOAOTHH KQPAKAAIIAKOB®'.,

P. KocbeprenoB mopApo6HO Omucas COLHAABHO-
9KOHOMHUYECKOE IIOAOKEHHE KAPAKAAIIAKOB, YACAS
BHHUMAaHMe OCOOEHHOCTSIM HX XO3SIACTBEHHOM >KH3-
HU. B yacTHOCTH, omnmcaA 3HaUYeHHe OObIYast KoMeK B
0011eCTBEHHO KU3HU KAPAKAAIIAKOB, KOTOPBII pac-
CMATPHUBAACS UM B Ka4eCTBe «MHCTPyMeHTa OaicKo
BEpPXYLIKU> AAS HCIIOAb30BAHHUS B CBOMX KOPBICTHBIX
LIeASIX AAHHOT'O MHCTHTYTA B3AUMOIIOMOIU .

MHTepecHble CBeAGHHUS KAacaTeAbHO HalleH Ipo-
6aempl umerorcst B paborax A.C. Toacrosoir”,
IPEeAMETOM HCCACAOBAHHMS KOTOPOH CTaAd POAOBast
CTPYKTypa KapaKaAIlaKOB, >KMBYIIUX 3a HpeAeAaMH
KapakaamakcraHa, KX XO3SIFICTBO, OOIeCTBEHHbIe
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analyses the special distribution of the Karakalpak
social groups. The work is based on both the records
the researcher made in the course ofher field studies
and Russian historical literary sources about Cen-
tral Asia with information about the Karakalpaks
and their relations with other peoples. Using these
data the author attempts to show the significance of
tribal division in the social life of the Karakalpaks at
that time.

In his work The Karakalpaks in the 18"-19*Cen-
turies Academician S.K. Kamalov noted the spe-
cial meaning of the social division among the Kar-
akalpaks in the period under study and emphasised
the strength of the family traditions in the Kar-
akalpaks’ ideology and lifestyle*'.

R. Kosbergenov gave a detailed description of
the Karakalpaks’ socio-economic situation and their
economic life. In particular, he explained the mean-
ing of the xemex (komek) custom in the social life
of the Karakalpaks. The researcher interpreted it as
‘the instrument of the elite’ which used this mutual
support institution for their mercenary purposes®.

Works by L.S. Tolstova contain some interesting
information on the issue?. The researcher studied
the social structure of Karakalpaks living outside
Karakalpakstan, their economy, social relations, ma-
terial culture, family relations and so on. The author
gives a detailed description of the social structure
and notes that ‘those Karakalpaks never had a social
structure so complex as the Karakalpaks from the
Aral Sea area had**.’On the basis of this material she
found out that in marriages the Karakalpaks in Fer-
gana never paid any attention to the clan the bride
and bridegroom belonged to. They could be either
from the same clan or from different ones, which is
contrary to the traditions of the Karakalpaks in the
Aral Sea area.

Extensive material on everyday family rituals
(worship of various animals) and the genesis of dif-
ferent customs is provided together with informa-
tion on the role of religious institutions in the life of
the Karakalpaks in works by Yesbergenov?.

Some valuable material on the ethnography of
the Karakalpaks can be found in a work by A. Bek-
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OTHOILIEHMNS], MATEPHAABHASI KYABTYPa, CEMEMHbIE OT-
HomeHWs U T.A. [IoApO6HO omuchIBast 0co6eHHOCTH
POAOBOIL CTPYKTYpbl, OHAa OTMEYAeT, 4TO <y TeX Kapa-
KAAIIAaKOB CAOXKHOM POAOBOM CTPYKTYpPbI, KaK y IIPH-
ApPaAbCKHX KapaKaAIlaKOB, HUKOrAa He 6b1a0»>*. Ha
OCHOBE 3THX MATEPUAAOB, BbIIBAEHA OCOOEHHOCTbH
pepraHcKuxX KapaKaAIlaKOB, Y KOTOPBIX IPH 3aKAKO-
YeHHH Opaka pOAOBas IPUHAAAEKHOCTb SKEHHXA U
HeBeCTbl BO BHUMaHUe He IPHHIMAANCh. OHU MOrAn
IPHHAAAEKATD KaK K OAHOMY POAOBOMY IIOAPA3A€Ae-
HUIO, TaK U PA3HBIM, YTO IIPOTUBOPEYUT TPAAULIUSIM
IPHAPAABCKUX KAPAKAAIIAKOB.

Borarpiil MaTepras O ceMeHHO-OBITOBBIX O0OpsI-
Aax (TIOYMTAaHMK Pa3AMYHBIX )KUBOTHbIX), O T€HE3HCe
PA3AMYHBIX OOBINAEB, CBEACHHS O POAU PEAUTHO3HBIX
HHCTUTYTOB B OBITYy KapaKaAIlAKOB AQeTCsl B paborax
X. Ecbeprenosa®.

IlenHb1it MaTepraA 0 3THOTPadUU KapaKAAIIAKOB
coaepxur pabora A. Bexmyparosoit, rae moApo6HO
OIIUCHIBAETCS OOIEeCTBEHHDIN U CeMelMHbIN ObIT Ka-
paxaanakoB XIX — nayaaa XX BB. B wacTHOCTH, Tam
3aTPOHYTHI TaKKe BOIPOCHI, KAK POACTBEHHbIE CBSI3H,
TEPMUHBI POACTBA, OOBIMAK CBAACOHOM OOPSAHOCTH,
<MypLiHObIK ama u mypoiHoblK eHe>, 0ObIdait u3bera-
HUSI 1 MHOTHE APYTHe, CBSI3AHHbIE C KAPaKAAIIAKCKOI
cempei’.

3HAYUTeAbHBI HHTEPEC IPEACTABASIET KOAAEKTHUB-
Hasl pabora «ODTHOrpadus KapaKaAllakoB>, TAE pac-
CMATPHUBAETCSI MATEPHAABHASI U AYXOBHAs KYABTYpa
kapakaarakoB B XIX — Hagaae XX Bexos”’. Boapioi
HHTepec NPeACTaBASIeT KOAAeKTHBHasI pabora «Xo-
asaficrBo Kapakaamaxuu B XIX — B Havaae XX BB.»,
rA€ MOXKHO ITOAPOOHO O3HAKOMHTBCS C XO3SFICTBOM
KapaKAAIIAKOB, B YACTHOCTH — C UCTOPHeEH 3eMAeAe-
AVISl, APPUTAlIiH, )KUBOTHOBOACTBA M PbI6OAOBCTBA*,

H.II. AobGaueBa crpaBepanBo orMedaer «MHo-
rue 9THOrpadsl B coBeTCKOe BpeMs / .../ obpamasn
BHUMAHHe, IPeXAe BCero Ha IpeobpasoBaHus COBET-
CKOTO BpeMeHH. DAEMEHThI CTapOro ObITa, IPOTHBO-
pedamue, 0 UX MHEHHIO, COLAANCTIIECKIUM HAea-
AQM, OTHOCHAM OOBIMHO K M3)KUBAEMbIM [IEPEXKUTKAM
IpOLIAOTO> .

AASI BBISIBAEHIISI CYITHOCTH COLIMAABHOTO HHCTUTY-
Ta — ypyy - HeAb3st 060HMTHCD 6€3 CPABHUTEABHOTO U3Y-
YEeHHSI CXOXKUX COLIUAABHBIX UHCTUTYTOB POACTBEHHBIX
HapoAOB. POAOBast CTpyKTypa KapakaAIlakoB HMeeT
MHOTO O0ILIero ¢ Ka3axXCKOM, HOTaiCKOMH, Oamkup-
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muratova, who provides a detailed description of
the Karakalpak social and family life in the 19"-ear-
ly 20% centuries.In particular, the paper covers such
issues as family relations and terms associated with
them, wedding rituals, ‘smypondoi ama u mypoindeik
ene’ (‘muryndyk ata and muryndyk ene’), avoid-
ance custom and many others associated with the
Karakalpak family?.

The Ethnography of the Karakalpaks, a col-
lective work by a team of researchers, studies the
Karakalpak material and spiritual culture in the
19"™-early 20™ centuries”. Another collective work,
The Economy of Karakalpakistan in the 19"-early
20™ centuries, provides a detailed research into the
economy of the Karakalpaks, in particular, the his-
tory of land cultivation, irrigation, cattle breeding
and fishing?.

N.P. Lobacheva rightly notes that ‘In the Soviet
period many ethnographers /... / focused primarily
on the modifications of the Soviet time. Elements
of the old life which, in their opinion, contradicted
socialistic ideals were usually referred toas remains
of the past to be fought™’.

To establish the essence of the social institu-
tion, uruu, it is essential to make a comparative
study of similar social institutions employed by
kindred peoples. Structurally, the Karakalpak com-
munityhas much in common with the Kazakh,
Nogai, Bashkir and similar ones. One of the com-
mon features in the organisation of the Bashkir
and other Turkic communities was their multi-lev-
el structure, although it also varied slightly from
people to people. In the 17*-18" centuries Bashkir
communities were divided into three levels: yryu
(tribe), tuba or aymak (clan) and ara (clan subdi-
vision). ‘Some links in the Bashkir social structure
disappeared in the course of time as they lost their
meaning and became inessential for economic and
social life**. In addition, R.Kh. Kereytov mentions
ethnic relations between the Nogai and Turkic
peoples in his work Common Turkic Elements in
the Nogai Ethnic History and Popular Culture. The
author regards the Karakalpaks as a people closest
to the Nogais®'.
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ckoit 1 T.A. CXOACTBO POAOIIAEMEHHON OPraHU3aIiU
GALIKKP U APYIUX TIOPKCKUX HAPOAOB BBIPKAAOCH
B MHOTOCTYIIEHYATOCTH €€ CTPYKTYpbl, XOTsl ObIAK
U HeKoTOpsle pasanmums. Aast 6amkup B XVII-XVIII
BB. OBIAO TPEXCTyIIe4aToe POAOIIAEMEHHOE AEACHHE:
bippry (Tiaems), TIo6a uau aiimak (poa) u apa (poao-
Boe MoApaspeAeHue). < Te MAM MHbIE 3BEHbSI POAO-
[IA€MEHHOM CTPYKTYPbI OAILIKHP HCIe3aAH, CTHPAAKCDH
CO BpeMeHeM TOT0, KaK OHM TePSIAM CBO€ 3HAYEHHUE U
HEeOOXOAMMOCTD B 9KOHOMUYECKOM 1 00IjeCTBEHHOM
sxusHu obmecrBa®. Kpome Toro, B pabore P.X. Ke-
periroBa «OOImeTIOPKCKIE IAEMEHTHI B 9THUIECKOM
HCTOPHUY U OBITOBOM KYABTYp€ HOTAFIL|eB> IULIET 00
9THHYECKHUX CBSI3SIX HOTAMIIeB C TIOPKCKHMHU HAPOAA-
mu. KapaxaArmakoB oH OTHOCHT K HanboAee OAM3KOMY
HOTML[aM HapoAy™'.

P0AOBOIT COCTAaB H POAOBOE CAMOCO3HAHHE Ka-
pakaanmakoB. B cBoux mccA@AOBAHUSAX MBI HCIIOAB30-
BAAU [IPAKTHYECKHE METOABI STHOrpadIIecKOi HayKu
— HHTepBBIOMPOBAHKE U AMMHOE HabAtoAeHMe. Boian
HCIIOAB30BAHBI METOAMKA U BOIIPOCHUKH, YKa3aHHBIE
B TPyA2X psiaa aTHOrpados.

Y COBpeMeHHBIX KApAaKAAIIAKOB AO CHX IIOp
COXPAHUAACh TPAAMLIS AeAeHUs Ha poAbL IIpesxae
Bcero obOpaiaer Ha ceOs BHUMaHHe CyLeCTBOBAaHME
B HEKOTOPBIX CEAbCKHMX MECTHOCTSIX Ha TePPUTOPHHU
KapakaAmakcraHa  NpUHIMIA — pacceAeHHs IO

POAOBBIM IPYIIIIAM.

IIpUHATO CYATATB, YTO POAOBBIE [IOAPA3ACACHHUS
KApPaKAATIAKOB OObEAVHEHBI B ABa KPYIIHbIE apbicd:
«Konvipam> u «On mepm ypyy>. Apvic — 6yKBaAbHO
O3HA4aeT <«OTAOGAS», B IIEPEHOCHOM CMBbICAe
«KPpBIAO>. B Hallei cTaThe MBI HCIIOAB3yeM HanboAee
o0lmyue TOHATUS  <POAONAEMEHHbIE  IPYIIIBI>,
«POAOTIAEMEHHAsl CTPYKTypa» AAS O0O3HadeHuUs
POAOBBIX TPYIINI U IOAPA3ACACHMI KapaKaANlaKOB.
Y KapakaAlakoB MOHATHE <«IAeMs» Kak Hamboaee
KPYIIHO IPYIIIbl He YIOTPEOASETCs, NCIIOAB3YIOTCS
CAOBA «<JAKEH Ypyj>» gg(lmbmoﬁ poa), <ypyj> (poa),
«mutipe> (MeAKast POAOBas IPYIIA, HA KOTOpbIE
pacmapaetcst poa - ypyj) u «keuie>» (camas meakas,
GAM3KOPOACTBEHHAsl ~Ipylla  BHYTPH  muiipe).
Aast mpumepa B pabore T.A. JKpauko «Ouepku
HCTOPUYECKON  OTHOTpaduM  KapaKAAMAKOB»>
IAeMeHeM OHa O6O03HAYaeT KpymHble ypyj: kmai,
Koinwax, xewezec, manzoum (apbica OH TOpT Ypyy) u
Kblsim, auamaiirbl, KoAOAjAbl, KOCMAM2AAbY, 0aA2dAbl,

KauoexAu, KapamotiviH, myiimen (apblca KoHbipam
OTAEAEHUS my/wuc), a  TaKKe Mepucmamzaivl,
6a1§aHa/th-ma)7%ce/Lu, MmuiiekAy, bipeaxivl, baiimaxAbl,
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Karakalpak social composition and social
self-consciousness. In our research we used prac-
tical ethnographic methods, such as interviewing
and personal observation. We utilised methods and
questionnaires specified by a number of ethnogra-
phers®.

Modern Karakalpaks still adhere to the tradition
of dividing into clans. This is, perhaps, best seen in
people in some rural areas in Karakalpakstan, where
each family group lives separately.

According to most researchers, Karakalpak so-
cial subdivisions are united into two major aryses:
Konwipam (Konyrat) and On mepm ypyy (On tort
uruu). Apwic (arys) literally means ‘horse’s shaft’ or,
figuratively, ‘wing.” Herein we use phrases such as
‘tribal groups’ or ‘social structure’ in talking about
Karakalpak family groups and subdivisions. In-
stead of the common term ‘tribe,” to designate the
largest social unit the Karakalpaks use such words
as yaxen ypyj (ulken uruu — big clan), ypyy (uruu -
clan), muiipe (tiyre — a smaller division of uruu) and
xeuie (koshe — the smallest group of close relatives
inside tiyre). In her work Essays on the Historical
Ethnography of the Karakalpaks*® T.A. Zhdanko
uses the term ‘tribe’ to designate large uruu, such as:
smail (ktay), xeinwarx (kypshak), xenezec (keneges),
manzoim (mangyt) (apbic oH TOPT ypyy — arys on tort
urun), and keiam (kyyat), awamaiiree (ashamayly),
xordajrvt (koydauly), xocmamearvr (kostamgaly),
6arzarw (balgaly), xandexau (kandekli), xapamoiivim
(karamoyyn), myiimen (muyten) (arys xonwipam
(konyrat), subdivision wyasux (shullik), as well as
mepucmameanrv (teristamgaly), 6axanarvi-wajicesu
(bakanaly-shauzheli), muiiexau (tiyekli), vipaaxao.
(yrgakly), 6aiimaxaer (baymakly), xasasxav (kazay-
akly) and yiieop (uygyr) (arys sonoipam (konyrat),
subdivision xajeirevip (zhauyngyr).

All of them taken separately and the system as
a whole have retained genealogic legends and pat-
terns ascending them to one legendary or real an-
cestor. According to the table provided by T.A. Zh-
danko*, the total number of units in the Karakalpak
social structure is over 300, which does not include
koshe — minor subdivisions so numerous that they
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Kasaskavy, yiizolp (apbica KoWbipam —OTAeAeHUS
HajoiHeslp).

Bce OHM, KaK U CHCTeMa B IIEAOM, COXPAHHUAU
CAOKHBIE TeHeaAOTHIeCKUe IIPEAAHNUS, POAOCAOBHYIO,
BO3BOAMBIINE HX IPOHCXOXAEHHE K OAHOMY
peaAbHOMy AHMOO A€reHAAPHOMY IIpeAKy. Bcero
POAOBBIX EAUHHI] KAPAKAAIIAKOB COTAACHO TabAMIle
T.A. JKpauko* cocrasasier cbume 300, 6e3 ydera
MEAKHX IOAPA3A€ACHHI — Koule, IHCAO KOTOPBIX
«He IOAAAETCS Y4eTy, TaK KaK 9TO MeAbYaillne
AOKAAbHBI€ IPYIIIIbI, HAUMEHOBAHNE KOTOPBIX MOXKHO
BBISIBUTD OOBIMHO AMINb HEIIOCPEACTBEHHO B MeCTax
UX OOUTAHUS; B KOKAOM ayAe KOIIe, KaK IIPABHAO,
PA3AMYHBI> .

Kak moaararor yueHble, AeAeHHE KQPAKAATIAKOB Ha
AB2 apblca — ITO SIBAEHUE OTHOCUTEABHO mo3pHee. Ha-
npumep, akapemuk C. Kamaros rosopur, 4ro ympas-
AeHUe KApAaKAAIIAKCKHM HAPOAOM depes Oues OBIAO
Heypo6HbIM. [ToaTOMY mocae Boccranms 1855-1856
rr. Ceiipe-MyxaMMeaXaH OBIA BBIHY>KACH IPOU3BECTH
H3MeHEeHUS B YIIPAaBACHHH KapaKaATlakaMHL. Boiav BBe-
AEHbBI HOBBIE AOAKHOCTU bezAep bezu, amaivik, Hauo,
KOTOpbIE YIIPABASAU POAOBBIMU OTAEACHHSIMH Kapa-
KaAmakoB®. To ecTb AeAeHHE aMyAApPbUHCKHX Kapa-
KAAIIAKOB HA ABA dpbicd CBSI3AHO, 11O BCell BUAUMOCTH,
¢ moantukonn Ceiua-MyxammepxaHa XHMBHHCKOTO,
HAIIPAaBAEHHOM HA YCHA€HHE LIeHTPAAM30BAHHOIO
YIIpaBAEHHS KapaKAATIAKaMU® .

ITo Bceit BuanmMocTu, Ao cepeauntst XIX B. cyime-
CTBOBAAO AMIIb AEACHHE HA KPYIIHBIE ypyj, IpUIeM
OCHOBHBIMH OBIAY ITOITAPHO CBSI3AHHBIE MEXKAY CO0OM
IIeCTh KPYIIHBIX YpYj: KMAti-Kbinuiak, Kexezec-maHavim
u myiimen-korpipam. O6 TOM 5xe FOBOPHUTCS U B IIPO-
H3BeAEHHH Kapakaanmakckoro moara XIX B. Bepaaxa
“Hlexupe” — Il€HHOM HCTOPUKO-ITHOrpadUIeCcKOM
HCTOYHHKE, COAEPIXKAI[eM CBEAEHHs IO POAOBOI
CTPYKType KapakaAllakoB. B HeM, B yacTHOCTH, TOBO-
purcs:

Mpyiimen-Konvipam, Keimaii-Koinwas,
Kenezec-Manzoim — scunmuxdax,

Bapu armut ypyy xapaxainax,
Ypeenuwumu sxcatirazan exen

Myiimen, Konepam, Kmaii, Kunwax,
Kenezec, Manevim — kak eduroe,

Bce wecmu podos kapakainakos
Obumanu na semasx Ypzenua®.
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‘cannot be counted because they are minute local
groups whose designations can only be specified

right in the area they inhabit; koshe are usually dif-
35

ferent in each smallest village

According to specialists, the Karakalpaks divided
into two arises quite recently. Academician S. Kam-
alov maintains that it was not effective to govern the
Karakalpak people via biys. So, after the1855-1856
insurrection Seyd-Muhammedkhan had to make
changes in the governing system. The ruler institut-
ed new positions, such as beglerbegi, atalyk and naib,
who administered Karakalpak social subdivisions*.
Thus, the division of the Karakalpaks in the Amu-
darya River area into two aryses was, probably, as-
sociated with the policy of Seyd-Muhammedkhan
of Khiva, who aimed to centralise the rule of the
Karakalpaks?’.

Apparently, before the middle of the 19" cen-
tury the Karakalpak society was divided only into
large uruu, with basic six uruu forming three inter-
connected pairs: kmaii-koinwax, (ktay-kypshak),
xenezec-manzoim  (keneges-mangyt) and myiimen-
sonvipam (muyten-konyrat). Berdakh, a 19-cen-
tury Karakalpak poet, supports this concept in his
work Shezhire, a valuable historical and ethno-
graphic source providing data on the Karakalpak
social structure. Amongotherthings, itmaintains-
thefollowing:

(Muyten-Konyrat, Kytay-Kypshak,
Keneges-Mangyt — zhiptikdek,
Beri altyu uruu karakalpak,
Yrgenishti zhaylagan eken)

Muyten-Konyrat, Kytay-Kypshak,
Keneges-Mangyt are a single unity,
All the six Karakalpak clans
Inhabited the Urgench lands®.

The Karakalpaks of Bukhara demonstrate the
same social division. Ethnographer L.S. Tolstova
reports: ‘According to informants, the Karakalpaks
(hereinafter — Karakalpaks of Bukhara, D.M.) di-
vided into 6 aryses (divisions) which formed three
pairs with closer links inside each: xmaii-koinuax
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Taxoe >xe AeAeHHe BCTpedaeTcst U 'y Oyxapckux
KapakaAnakos. Bor, 4To mumer 06 aToM aTHOrpad
A.C. ToacroBa: «Kapakaamaku, mo caoBaM HH-
dopmanToB (6yxapckue KapaKaAllaku — OTCIOAR,
A-M.), aeananch Ha 6 apbicoB (OTAEAOB) 0ObeAH-
HEHHBIX IOIIAPHO 0OAee TeCHBIMU POACTBEHHBIMU
CBA3AMM: KMAil-Kbin4ak, KeHe2ec-MaHabim u Myiimen-
xoHvipam>>°. TyT oHa Ha3bIBAaeT STH KPYIIHbIE POABL
appICaMu.

A.C. ToacroBa MOATBEpXAAeT TOT (aKT, YTO
CAOXKHAs POAOIIAEMEHHAsl CTPYKTYpa, KOTOpas IpH-
CyIa KapaKaAIlaKaM, IIPOXKHUBAOIIIM B COBPeMEeHHOM
Kapakaamakcrane, y ¢pepraHCKUX U CaMapKaHACKHX
KapaKaAlakoB yrpaveHa. Hexoropbie HazBanus po-
AOTIAGMEHHBIX IPYTII KapaKaAnakoB CaMapKaHACKOMN
00AaCTH BCTPEYAIOTCS U CPEAM KAPAKAAIIAKOB HU30-
BbeB AMYAQPbH, HO OTAMYAIOTCS [10 KOANYeCTBY ™.

IToMuMO COOCTBEHHOrO HAMMEHOBAHHS, POA
MMeeT ¥ CBOMl 3HaK (TamFra), KOTOPbIil UCIIOAB30OBA-
AU B KauecTBe KAeiMa, K mpumepy, aasd ckota. CaoBo
mamaa IPOUCXOAUT OT TIOPCKO-MOHTOABCKOTO SI3bIKA
1 IMeeT HECKOABKO 3HAYEeHHUI: «<3HAK>, <<KAeI71M0>>,
«IIe4aTh>. B OCHOBHOM KpyIIHBIE ypyj KapaKAAIIaKOB
HMEIOT CBOIO TaMTy, B BHAE TPadHMUeCKHX 3HAKOB U
UMeeT OIpeAeAeHHOe 3HadyeHHe. B Hacrosimee Bpe-
MsI IIOYTH BCe HHPOPMAHTHI 3aTPYAHSAIOTCS OTBETHTD
O HAaAMYUHM POAOBOM TaMI'M KapaKaANlaKOB, CAOXHO
HAWTH 3HATOKA II0 POAOBBIM 3HakaM. OueHb MaAo
uHQOPMAIMHK B TPYAAX UCTOPUKOB, 3THOrpadoB, 3a-
HHMABIIUXCSI HCCAGAOBAHHEM MCTOPHEH KapaKaAla-
k0B XX Beka; KpOMe TOro, He HIMeeTCs CllellMaAbHOM
PabOThI IO AAHHOMY BOIIPOCY. ITO CBUAETEAbCTBYET
O TOM, YTO TaMra BBINIAA U3 YIIOTPeOAeHNS elré B Ha-
vase XX Beka U [IOTEPSIAA CBOIO BOCTPeOOBAHHOCTS,
aKTyaAbHOCTb. I'paduueckue 3HaKU mamed CBUAeE-
TEABCTBYeT O TECHBIX B3AaUMOOTHOIIEHUSX MEXAY
POAAMH, MEXAY cocepAHMMH Hapopamu. Hampumep,
PpOAOBas TaMra auiamatiAvl apbica KOHbpam B BHAE
ABYX IlepeCeKaIOIHXC Sl AUHUI UMeeT OOIIyI0, OAUHA-
KOBYI0 GOpMY C TaMroit KpyIIHOTO POAQ Auiamatiivt
IIAeMEeHH Kepeil y Ka3axos*'.

PoaoBoe camocosnanne. OcobeHHOCTH POAO-
BOW CTPYKTYpHI, ACACHHE €r0 Ha ABA apbvicd, U AaAee
Ha MeAKHEe POAOBbIE TPYIIIbI, SBASETCS OAHHM H3
IPU3HAKOB, KOTOPBIH ITO ITPEACTABACHHUIO KapaKaAlla-
KOB OTAMYAaeT MX OT APYTMX POACTBEHHBIX HaPOAOB.
B njeaom, camo cymecTBOBaHHE POAOBOM CHCTEMBI Y
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(ktay-kypchak), xenezec-maneoim (keneges-mangyt)
and myiimen-konvipam (muyten-konyrat)’®. The au-
thor refers to these major clans as aryses.

L.S. Tolstova agrees with the idea that the
complex social structure used by the Karakalpaks
inhabiting present-day Karakalpakstan has been
abandoned by the modern Karakalpaks in Samar-
kand and Fergana provinces. Some names for so-
cial groups used by the Karakalpaks of Samarkand
province coincide with those common among the
Karakalpaks in the lower stretches of the Amudar-
ya, but they differ in numbers*.

Apart from a special name each clan has its own
sign (Tamra — tamga), which was used, for instance,
to brand livestock. The word mamza (tamga) is of
Turkic-Mongolian origin and has several meanings
— ‘sign,” ‘brand,” ‘stamp.” Most of major Karakalpak
uruu have their own tamgas, which have the form of
graphic signs with special meanings. Nowadays it is
very hard to find a specialist in clan signs, and most
of the informants could not give any information on
Karakalpak tamgas. There is no special paper on this
subject either, while the information in the works of
historians and ethnographers researching into the
history of the Karakalpaks in the 20" century is also
very scarce. It means that the tamga has not been
in use since the early 20" century, when it became
inessential. The tamga graphic signs testify to close
relations between clans and neighbouring peoples.
This is exemplified by the tamga of awamaiire (ash-
aymaly) of the xonoipam (konyrat) arys in the form
of two crossing lines, which is identical to the tamga
of the large clan awanmaiire (ashaymaly) of the Ka-
zakh tribe xepeii (kerey)*..

Social self-consciousness. The social structure
characterised by the division into two aryses and
further into smaller groups is one of the features
which, according to the Karakalpaks, places them
apart from other related peoples. In truth, the very
existence of the clan system makes the Karakalpaks
different from many other Turkic speaking peoples.
There are many groups among the Karakalpaks,
whose names coincide with some used by neigh-
bouring peoples, which arouses a feeling of com-
monality in Central Asian peoples.
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KapaKaAIIaKOB OTAMYAET UX U OT MHOTUX APYTHUX TIOP-
KOSI3BIYHBIX HAPOAOB. Y KapaKAANAKOB CyIeCTBYeT
HEMaAO POAOBBIX I'PYIII, Ha3BaHUA KOTOPBIX BCTpeda-
IOTCSL Y COCEAHHX HaPOAOB, YTO IIPOOYKAAET C HUMHU
POACTBeHHbIE YyBCTBA, 0COOeHHO ¢ Hapoaamu Cpea-
Hell A3uu.

Bce mpeacraBuTeAan KapakaAllakCKuUX ceMel M3
ITOKOAEHMS B TOKOAEHHME COXPAHSIOT Ha3BaHMS CBO-
UX POAOBBIX I'PyIIL. B XoAe IOAEBBIX MCCACAOBaHHM
OBIAO BBIICHEHO, YTO OOABIIMHCTBO KAapaKAAIIAKOB
XOPOIIO MOMHSAT HAa3BaHHE CBOETO Ypyj, U UAEHTH-
QUIMPYIOT cebsl C OIpeAeAeHHON POAOBOIL IPYIIIOH
0 MX Ha3BaHUSIM. [10 HaOGAIOAEHHSIM BHAHO, 4TO po-
AMTEAM y4IaT AeTeM C CaMbIX pPaHHUX AT 3allOMHMHATh
Ha3BaHM: CBOMX POAOBBIX IPYTII, M 9TUM OHH BCErAd
TOPAMAMCD, M BCAYECKH CTApPaAUCh IMPOAEMOHCTPH-
poBarsp 910 rocram*.

IToyrn Bce MpeACTaBUTEAHM KapaKAAIIAKCKHX POAO-
BBIX [PYILII OTAMYAIOT Ce0sI CPEAN APYTHX POAOBBIX IPYIIIT
IO IIPUHAAASKHOCTH K OIIPEACACHHOMY pPOAy. AMIIa,
IIPUHAAAEXKAIIFE OAHOMY POAY, CUMTAIOTCS COPOAMYA-
MU (ypyy/tac) , HE3aBUCUMO OT OAMB30CTU TIOKOAECHHUIA

Ha ceropnsmsuit AéHb MOXXKHO ITPOCAEAUTD IIPO-
IlecC U3KMBAHUS HA3BaHUI OOAee KPYIHBIX ypyj y
KapakaArnakoB. CpeAr KapaKaAIlaKOB OOBIMHO IIpU
3HAKOMCTBE CHpamuBaioT Hesuce? (He eacer — « U3
KaKoTO Bbl pOAa?> ), U B OTBET OOBIYHO HA3bIBAIOT
CBOH ypyy.

B xoae HabAOAEHUIT OBIAO BBISBAEHO, YTO B IIO-
cAepHee BpeMsi OOABIIMHCTBO HPOPMAHTOB—Ka-
PaKaAIaKOB 3HAIOT TOABKO HA3BaHHME CBOETO Ypyy,
Ha3BaTb ApbiC UAU OOAee KPYIIHOE OTAEAEHHE, B KO-
TOpOE OH BXOAHT, Y>Ke He MOTYT. DTO TOBOPHUT O TOM,
9TO 3HaYeHHe OoAee KPYIIHbIX ypyj B MAMSITU IIOCTe-
IeHHO Tepsiercs. Ecau mpeacTaBuTeAn cTapuiero 1o-
KOAEHIS He Ha3bIBAIOT OOA€e KPYIIHBII ypyy, TaK KaK
CYUTAIOT 9TO HEODA3ATEABHBIM, TO MOAOAOE ITOKOAE-
HUe He Ha3bIBaeT II0TOMY, YTO OHHU IIPOCTO He 3HAIOT.
To ectp co BpeMeHeM HellpHMeHeHHEe HaNMEHOBa-
HUSL KPYIIHOTO Ypyj B OBITY IPUBOAUT K €ro IIOCTe-
IIeHHOMY H3>KMBAaHHIO. DOABIIMHCTBO OIPOIMIEHHBIX
HaMU 3aTPYAHSETCS OTBETUTD, B KAKOH apbic UAU B
KaKkoe 0oAee KPYIIHOe ypyj BXOAUT ero pop. Hampu-
Mep, MOT'YT CKa3aTb «MOM Ypyy nauxapa>, Ipu 3TOM
He Ha3bIBAIOT KPYTIHbIi ypyj (B AAHHOM CAydae auid-
maiiret) U apoic (B AAHHOM CAy9Yae KOHbpam), B KOTO-
PBblii COOTBETCTBEHHO BXOAUT 9TOT POA.
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Each Karakalpak clan and family retains the
names of its groups, passing them from generation
to generation. In the course of field work it was es-
tablished that most Karakalpaks know the names
of their uruu and identify themselves as representa-
tives of a certain group. Survey shows that since the
early age parents teach their children to remember
the names of their social groups, which is also a sub-
ject of pride they never fail to demonstrate to their
guests®.

Almost all Karakalpaks identify themselves as
representatives of a certain clan and differentiate
themselves from members of other ones. Persons
from one clan are considered relatives (ypyjaac
- uruulas), regardless of the degree of relation be-
tween their generations.

Currently, we can observe that the names of
larger Karakalpak uruu are becoming increasingly
less common. When meeting for the first time, Kar-
akalpaks usually ask each other ‘neaucer’? (nelisen —
‘What clan do you belong to?’). They usually answer
naming their uruu.

The survey shows that, currently, most Kar-
akalpaks only know the name of their uruu and can-
not say which arys or larger division they belong to.
Thus, the meaning of larger uruu is gradually escap-
ing people’s memory. While the older generation
do not mention larger uruu because they think it
unimportant, the younger one do not do it simply
because they cannot. This means that the disuse of
the names of larger uruu in everyday life is gradually
leading to their disappearance. Most of the inter-
viewees failed to answer which arys or larger uruu
they belonged to. So they might answer "My uruu is
pankara,’ without naming their larger uruu (in this
case ashamayly) and arys (in this case konyrat) this
clan belongs to.

Of over 500 informants we have interviewed,
about 300 know which major uruu they belong to
(xmaii (ktay), xenezec (keneges), soadayav (koldau-
ly), kandexau (kandekli), kocmamears: xapamoiivin
(kostamgaly karamoyyn) and others), 480 know
their uruu (atiomans (ayylly), nanapa (panka-
ra), kasaskavi (kazayakly), wvipeaxavr (yrgakly),
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ITo orBetam 60aee yeM SO0 OIpOIIEHHBIX HAMH
MHPOPMAHTOB OKa3aAoch, uyTo mpumMepHo 300 3Ha-
I0T, K KaKOMy OOABIIOMY ypyj OHH IIPHHAAAEXKAT
(kmail, Kkenezec, K0A0ayAvl, KamdekAu, KoCMameadrvl
Kapamoiivin 1 Ap.), 480 — x Kaxkomy ypyj (ailviirsl,
namKapa, KasaskAvl, bipeakAvl, KaiviAb, apasbat,
Geccapul, Bexcolilblk, akmozvit, KApaculiipak u Ap.), 3
Hux 230 3HAIOT K KAKOMY /Muiipe OHU OTHOCATCA.

AHaAOTHYHBIA IIpUMep IIpHBeAeH B pabore
AWM. AepmuHa, rae ONUCHIBAETCS IPOIECC H3KH-
BaHMS Ha3BaHWI OOAee KPYIHBIX ypyj y Kasaxos.
«C pasMHOXXeHHEM HapOAAd KUPTH3CKOIO, — IHUIIeT
A AeBimnH, — yBeAUYUBAeTCs B HEM YHCAO HOBBIX
HOAPa3AEACHMH, a TIepPBOHAYAAbHOE Ha3BaHUeE ITOKO-
AEHHI MAAO-IIOMAAy IIPUXOAST B 3abBeHue. Taxum
06pasoM, 0atibyAuHYbl 1 AAUMYAUHYbL IEPECTAAN Ha-
3BIBATHCS OOIINM APEBHUM HMEHeM — dA4UH; TAKHM
06pasoM, yKe Terepb eCTb KUPTHU3bI CHX ABYX 10K0A€-
Hull, KOTOpbIe He 3HAIOT, YTO IPOUCXOAAT OT OHBIX U
IIOMHSIT TOABKO pod U omdeAeHue cBoe>*. 3akaroqnm
U3 cero, 4To AeT upe3 100 60AbIIast YaCcTh BHIYHCAEH-
HBIX HAMH Ha3BaHUH OTpacAeil KMPTU3CKOro Hapoaa
OCTaHeTCs] TOABKO B HAIIMX apXMBaX U B IaMATHU He-
MHOTHX CTapUKOB*,

Cefyac HeYTO MOAOOHOE MPOUCXOAUT U Y Kapa-
KaanmakoB. K mpumepy, BosbMeM ypyj <«ovipaakivi>.
OHn aeantcs Ha detbipe muiipe: Capoimon, Ewkuau,
Baiibypa, Amanaii®. Kaxxabli1 13 IpeACTaBUTEAE BBI-
IIeHa3BaHHbIX Mulipe 3HaeT TOAbKO Ha3BaHME CBOETO
mutipe. I1o oTHOIEHHIO K ADYTHM POAOBBIM IPYIIIIaM
BBIAEASIET Cebsl U3 APYTHX Ypyy, HasbIBasi CBOH ypyj —
«<tipeakavi>. HazBaHue apsica — 60Aee «BBICOKYIO>
CTyIIeHb AEACHHs, He Ha3bIBAIOT BOBCE. JTO B HEKO-
TOPBIX CAyYasiX CTAaBUT MHTEPECYIOIero B 3aTpyAHe-
HHe, TaK KaK YPyy C Ha3BaHUEM blpaakAbl BXOAUT KaK
B cocTas apuica Konvipam, tak u «On mepm ypyy>,
HAXOASICh B COCTaBe ypyj KaHAbL.

ITpu onpoce HHPOPMAHTOB 06 HX POAOBOIL IPH-
HAAAEXKHOCTH OOABIIMHCTBO M3 HMX HAYHHAET pac-
CKa3 CO 3HATHDIX AU AET€HAAPHbIX IIPEAKOB, TPUHAA-
AEXAIUX K UX ypyy. PacckaspIBaloT 00 UX MOCTYIIKAX,
CBEPXbECTECTBEHHBIX BO3MOXKHOCTSX U CYUTAIOT HX
OCHOBOIIOAOXKHUKAaMH poaa. Kaxxpoe HasBaHume ypyy
UMeeT CBOe IIPOHCXoXAeHHe. B xoae moAeBbIx uccae-
AOBAHHII OBIAO COOPAHO HEMAAO IIPEAAHHIL U AETEHA
O IMPOMCXOXKACHHUH Ha3BaHUS TOU MAM MHOM POAOBOM
rpynnsl. BuaHo, 4TO 3TH A€TeHABI U IPeAAHHS AOCTa-
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kaitwoirot (kayshyly), apasbaii (aralbay), 6Geccapor
(bessary), bexcouitoik (beksyyyk), asmozoun (aktogyn),
sapacwiipak (karasyyrak) and others), and 230 are
aware from which tiyre they are.

AL Levshin provides a similar example in his
work, where he describes the process of disappear-
ance of the names of larger Kazakh uruu. ‘As the
Kyrgyz people grow in number,” writes A. I. Levshin,
‘the number of new subdivisions also increases, so
generations’ initial names are gradually fading into
oblivion. Thus, the baybuli and alimuli people have
ceased to call themselves by the common name of
alchin; we therefore now have two generations of
Kyrgyz who do not know their origin and remem-
ber only their clan and division™. The conclusion is
that in a hundred years most of the names of the
Kyrgyz divisions will only remain in our archives
and in the memory of a few old people*.

Currently, the Karakalpaks are in a similar situ-
ation. Let us analyse the sipzakae: (yrgakly) uruu. It
is divided into four tiyre: Saryton, Eshkili, Baybura,
Atanay* Each of the representatives of the men-
tioned tiyre knows the name of their tiyre. They can
name their uruu — yrgakly — and thus differentiate
themselves from other groups. However, they can
never name their ‘higher’ division — arys. This may
lead to confusion, because an uruu with the name of
yrgakly can be found both in the Konyrat arys and
in ‘On tort uruu’ arys as part of ypyj kanav (uruu
kanly).

When asked about their clan, most of the inter-
viewees begin their story from noble or legendary
ancestors who belonged to their uruu. They tell
about their deeds and supernatural abilities and re-
gard them as the founders of their clan. The name
of each uruu has a story behind it explaining its or-
igin.In the course of the field research we collected
a number of legends about the origin of this or that
group. Apparently, these legends are relatively sta-
ble in the historical memory of representatives of
these clans. However, the question of truthfulness
of the stories remains unsettled.

The idea of the Karakalpaks about their ge-
nealogy. Judging by the data obtained from the in-
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TOYHO YCTOWYHMBBI B UCTOPUYECKOH ITAMATH IIPEACTa-
BHUTEAEN 3TUX POAOB. Bompoc He B TOM, HACKOABKO
AEVICTBUTEAbHbI 3asBACHHUS O IPOUCXOXACHHUM pO-
AOB.

IIpeacTraBAeHHe KapaKaAlaKOB O CBOeH po-
AocAoBHOM. ITponcxosxpaeHne poOAOBBIX TpymIn y
KapaKaAIlaKkoB, CyAs IO AAHHBIM MHPOPMAHTOB, He
oanHakoBo. Co BpeMeHeM HeKOTOpBIe ypyy, muiipe,
Kewie TIO pa3HbIM IPHYMHAM OTAEASAUCH OT ApY-
rux, 0oAee KPYIHBIX POAOBBIX IPYIIL. AASI H3y4eHUS
HCTOPUU TIPOUCXOXXKACHHS AAHHBIX TPYIII MHTepec-
HO OOpaTUTbCS K IeHeaAOTMYeCKUM AAHHBIM ITHX
poAOBBIX Tpymm. I'eHearorus M AereHABI OIpepe-
AEHHBIX ypyj AAIOT BO3MOXXHOCTD HECKOABKO TAy0OKe
PaccMOTpeTh B3aUMOOTHOUICHHUS MEXAY POAOBBIMHU
rpynmaMu.

ITo 06BI4a0 KapaKaAIaKoB, y30eKOB, Ka3axOB U
APYTHX POACTBEHHBIX HAPOAOB OBIAO 00sI3aTEABHBIM
IIOMHHUTb HIMEHA CBOHX IIPEAKOB AO CEABMOTO KOAEHA
(«icemu ama>). BoApmMHCTBO HamKUX MHPOPMaH-
TOB IIPHACPKUBAIOTCS MHEHHS, YTO 3HAHUE <emu
amas Hy>XHO AASL TOTO, YTOOBI He HApyIIATh HOPMbI
ak3oramuu. Eme B XIX Beke mccaepOBaTeAb Ka3aXxOB
u xupruszos H.M. I'poaexoB mucaa: «Kaxapii poa-
>KeH 3HaTb CBOMX IpeAKoB. KTo He 3HaeT cemu mpea-
KOB, TOT OTCTYIIHHK>»*.

Vnpopmanms B BHpe wiexupe (POAOCAOBHAA)
IIEPEAABAAOCH OT OTIIA K AeTsIM C boAee MAU MeHee
HOAPOOHBIMH PACCKa3aMH O COOBITHSX, CAYJABIIHXCS
P )KU3HHU TOTO MAU MHOTO 3B€HA B MX TeHeaAoTruJe-
ckoM ppese. IlocTeneHHO OHUM IpeBpanlaAKCh B He-
MHCaHYIO UCTOPUIO ypyy.

IIpu aTOM B e upe IPUBOAUTCS IepeyeHb AMI]
MY>KCKOTO IIOAQ, TIPUHAAAEXKAIIUX K OAHOMY POAY.
OH AaeT BO3MOXHOCTb OIPEAEAUTb COITMAAbHbIE
QYHKITMU TPYIIIT POACTBEHHBIX CeMeH, BO3MOXHOCTb
paccMoTpeTs MpobAeMy IPOUCXOKAEHHS U POPMHU-
POBaHMs POAOBbIX I'PYIII KapaKaAAKOB.

Hesnanne cBoeil pOAOCAOBHOM HHQOPMAHTBI
OOBSICHSIIOT TEM, YTO B COBETCKOE BpeMsi AIOAU pabo-
TAAM Ha PAa3HbBIX IPEATIPUATHUSAX, B KOAX03€, B COBXO3¢e,
B mKOAe U T.A. Ha mpeAnpusaTHAX MAM IPOM3BOACTBE
OBIAO MHOTO PYCCKHUX, B IIPOLIeCCe OOIeHHs U APYX-
6Bl C KOTOPBHIMH, MHOTHE KAPAKAAIIAKH OKA3bIBAAKCH
MIOABEPTHYTHIMU BAMSHHIO PyCCKOHM KyAbTypbl. OHH
He MHTEPeCOBAAMCh CBOUMH <Kemu ama, IPOUC-
XOXKAGHHEM CBOETro ypyy U T.A. BoAbIIMHCTBO ATOAEH
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formants, Karakalpak social groups do not develop
in the same way. In time some uruu, tiyre and ko-
she for various reasons separated from other, larg-
er groups. To study the history of these groups it
would be helpful to analyse their genealogical data.
The genealogy of certain uruu and legends associat-
ed with them offer some insight into relations be-
tween social groups.

It was traditional for the Karakalpaks, Uzbeks,
Kazakhs and some other kindred peoples to re-
member the names of their ancestors to the seventh
generation (‘zheti ata’). Most of the informants be-
lieve that it is essential to know ‘zhetiata’ to avoid
breaking the norms of exogamy. Back in the 19"
century N.I. Grodekov, a specialist in the Kazakhs
and Kyrgyz, wrote: ‘Each must know their ances-
tors. Those who do not know their seven ancestors
are apostates’.

The information known as shezhire (genealogy)
was passed from father to children accompanied
by more or less detailedstories about events which
happened in the life of this or that link of the family
tree. Gradually, they turned into an unwritten story
of the uruu.

Shezhire provides a list of male members of one
clan. This makes it possible to specify the social func-
tions of groups of kindred families and study the or-
igin and development of Karakalpak social groups.

When asked why they do not know their gene-
alogy, the informants explain that in the Soviet pe-
riod people worked for various organisations, such
as collective farms, state farms, schools and so on.
There were many Russian people employed togeth-
er with them, so that many Karakalpaks were influ-
enced by the Russian culture. They were not inter-
ested any more in their ‘zheti ata,” the origin of their
uruu and so on.Most middle-aged people blame
their limited views of their ancestors on the Soviet
period, when almost all traditional rites and rituals
were prohibited.

In the period of total atheism officials confiscat-
ed Korans and religious books, as well as all mate-
rial written in Arab letters, including genealogical
inscriptions (shezhire) for certain uruu. As a result,
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CpeAHero BO3pacTa B TOM, YTO OHH MMEIOT BeCchbMa
OrpaHHYEHHOEe NPEACTABAGHHE O CBOMX IIPEAKAX H
T.IL, BUHAT COBETCKHUH ITePHUOA, KOTAQ BCe TPAAHIH-
OHHBIe OOBIYAH 1 OOPSIABI IIPAKTUYECKU OBIAM 3aIIpe-
IIeHBL.

B mepuop ToTaspHOrO aremsma orbupasu Kopa-
HbI, PEAMTHO3HBIe KHUTH, a TAKKe BCe, UTO HAITMCAHO
apabckoit rpaduKoi, BKAIOYAsT POAOCAOBHbIE 3AITHCH
(wexupe) oTaeAbHBIX ypyj. B pesyabrate aTn LeH-
Hble CBUAETEAbCTBA 00 UCTOPHH ypyj U CeMeFt AOIIAU
AO HaC B O4eHb OTPaHUYEHHOM KOAUYECTBE, a B UCTO-
PHYECKON NaMATH HAapOAA BO3HHK OIpPeAeACHHbIN
PaspaiB.

B xope onpoca MHGOPMAHTOB U HAOAIOAEHHIT CTa-
AO SICHO, UTO AIOAM, KOTOpPBIE POAMAUCH B AOCOBET-
CKUH IepHOA, OYeHb XOPOIIO 3HAAU POAOCAOBHYIO,
pasHbIe IPeAAHNs, CBSI3aHHbIE C NCTOPHEH KapaKaA-
IAKCKOTO HapoAa. ITo moHATHRIM ImMpuYHHAM, HAUTH
TAKMX AIOACH B HAaCTOsIIlee BpeMs IIOYTH He BO3MOX-
HO. «Moti omey, - roBopur unpopmant TemupoOexos
Typabibex (1946 r.p. ypyy smaii — beccapet), - pac-
CKa3bl8a.A MHO20 npedaHuil, C613antbLx ¢ ypyy beccapol,
kmaii u dpyaumu. OH HemKo NOMHUA C8010 P0OOCA0B-
Hy10 u yuus amomy mens. Cetiuac 5 3Ha0 uUMeHa MoAvko
namu nokoAeHuii moeil podocrosnoii. Mrozoe 3abvimo.
Xoms opuyuarvrozo sanpema He 6biA0, HO 6Ce PABHO
HA 1Y Memy 2poMKO He 2080puA. Boiearo, umo unozda
HA PASAULHDLX TOPHCECIBEHHBLX MEPONPULMUILX 3460-
Juau paszosopvt Ha nodobrvte memot. Ho amo cayua-
A0Cb pedko, 0a u 8pemenu He ObLAO BeCU pasmepeHHble
paszosoput 0 céoux npedkax. A dorzue 20001 paboman
sodumesrem. Ympom pano yesxnar na pabomy, 6038pa-
Waics no30Ho ee4epom, a Ha paborme, 8 0CHOBHOM, BCe
paszo8opui OviAu 0 pabome>*’. ITO IOKA3bIBAET OUTH
THIIMYHYIO CHTYAIIHIO COBPEMEHHOTO <«3THOrpadu-
4ecKoro HHPOpPMaHTa>.

B HacToOs1IIee BpeMs pOAOCAOBHYIO OTAEABHBIX Ce-
MeH, COXPaHUBIIUXCA AO CETOAHSIIHUX AHEM, HalTH
odeHb TpyaHO. HO peAko BcTpeyaroTcs Takue AIOAH,
KOTOpbIe HMHTEPeCyIOTCS HCTOpPHeH CBOeH CeMbH.
OueHb pepko, KOTAQ COXPAaHHAM CBOE I'€HEaAOTHYe-
CKOEe APeBO B IIUCbMEHHOM BHAE.

AHaAM3 reHeaAOTHIeCKHX AAHHBIX CBHACTEAbCTBY-
eT O TOM, YTO UCTOPHYECKas ITaMATh O MPeAKaX Jalre
Bcero npocrupaercs Ao Hadasa XIX Beka. ITo mHe-
auio T.A. JKaaHKO, KaK 1 BO BCEX FeHeaAOTHSIX, UCTO-
pHdecKoe 3HaYeHHe MOXKeT UMeTb AMIIb CPEAHSS U
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this valuable information concerning the history of
uruu and families is very scarce now, and there is a
certain gap in the historical memory of the people.

In the course of the interviews and surveys it be-
came clear that people born in the pre-Soviet time
knew very well their genealogy and various legends
associated with the history of the Karakalpak peo-
ple. Evidently, it is very hard now to find such peo-
ple. ‘My father, reports informant Turdybek Temir-
bekov (born 1946, uruu ktay — bessary), told a lot of
legends associated with uruu bessary, ktay and others.
He knew his genealogy perfectly well, and he conveyed
it to me. I've forgotten many things. Although there was
no official prohibition, it was not usual to talk about
that aloud. Sometimes people discussed these issues at
various ceremonial events. But it seldom happened,
and we had little time for quiet conversations about our
ancestors. I worked as a driver for a long time. I used to
leave home early in the morning and come back late at
night, while during the work we usually talked about
work™’. This situation is almost typical for today’s
‘ethnographic informant.’

Currently, it is very hard to find out a genealogy
for most of modern families. Moreover, there are
few people interested in the history of their fami-
lies. There are even fewer cases when people have
retained their family tree in writing.

The analysis of genealogical data shows that in
most cases people’s historical memory about their
ancestors goes back to the early 19" century. Ac-
cording to T.A. Zhdanko, like in all other genealo-
gies, only the middle and lower parts of the scheme
may be of historical significance and reflect actual
relations in social groups. The upper part of gene-
alogical schemes is usually fabulous and unreliable

... “The level of genealogical self-consciousness,
writes Ye.P. Batyanova, in individuals goes as deep
as three to five generations and largely reflects real
relations within a family. Studying these ‘small’ ge-
nealogies helps analyse the mechanism of the trans-
formation of real genealogical ideas into mytholog-
ical ones™.

The lower sections of genealogies may represent
real relations by blood, as actual links between rel-
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HIDKHSS YacTb CXeMBI, OTPa’KaloIjasi AeHCTBUTEAD-
Hble B3aHMOOTHOIIEHHUS POAOBBIX IPYIIIL BepxHsis ke
4aCTh TeHEAAOTHYECKHX CXeM HOCUT OObIMHO (aHTa-
CTHYeCKHI XapAKTeP U SBASIETCS BBIMBIIIACHHOI ... .
«brrroBoit yposens, — nmumer E.IT. barpsHoBa, — re-
HEaAOTMYeCKOTO CAMOCO3HAHHS OTAEABHBIX AHUII, yXO-
AHT Ha TAYOUHY TPH-ILITh IIOKOACHHMIT, U OTPAXKAET B
3HAYUTEABHOH CTEIIeHU peaAbHble KPOBHOPOACTBEH-
Hble CBSI3U. M3yueHne aTHUX «MeAKHX>» POAOCAOBHBIX
IIOMOTaeT IPOCAGAUTh MEXaHMU3M TPaHCPOPMAITHU
PeaAbHBIX FeHeaAOTHIeCKUX IIPEACTABACHHI B MUPO-
Aorudeckue> ¥,

Husmme 3BeHbsS reHEaAOTHIl MOTYT CBHAETEAb-
CTBOBATh O PEaAbHOM KPOBHOM POACTBE TaK e, KaK
HOAAMHHO KPOBHOPOACTBEHHBIE CBSI3H COXPAHSIOTCS
AMIIIb B HUBIINX, HAUOOAee MEAKUX 3BEHbSIX POAOIIAL-
MEHHbIX CTPYKTYp>’.

VPpYyy Kak peryasaTop 6pauHbIX CBsI3ei, HAH 9K-
30raMHbIe HOPMBI y KapakaAmakoB. O6bryait 9K30-
raMHH Y KapPaKaAIIAKOB UI'PaeT OTPOMHYIO POAb B MX
OpadHbIX OTHOILIEHHUSX, 1 BCETAQ BbI3BIBAA HHTEPEC U
HAXOAMA OTPaKeHHe B paboTax MHOTHX HCCAEAOBa-
TeAeil. B kapakaamakcko# aTHOrpadpuyeckoin Hayke
AQHHBII BOIIPOC HAIlleA CBOE OTPaKeHHe B BhIIIEY-
nomsaHyTex Tpyaax T.A. XKaanko, X. Ecbeprenosa,
A. BekMypaTOBOI1 1 Ap.

AASL TIOAHOTO IIPEACTaBAGHHS PeaAbHOHM KapTH-
HbI OPaYHBIX OTPAHHYEHUI [I0 CTENIEHH POACTBA MBI
3aHMMAANCh ONpOCOM Opaunbix map. TpasunuoH-
HO IIOYTH BCe OpaKy CpPeAd KAPAKAAIIAKOB 3aKAMO-
YaIOTCSA MEXAY AMIIAMH, He COCTOSIIIMMU B POACTBE
<YpyyAac>, TO eCTb He SABASIOIIIMICS COPOAMIAMH.

Y KapakaAIakoB 3alpelaeTcss Opak BHYTPH ypyy,
TO €CTb CO BCEMH ITPEACTABUTEASIMU POAA OTIIA, He3a-
BHCHMO OT TOT'O, TA€ OHHU SKHBYT - AAA€KO HAH OAH3-
KO, ¥ He3aBHCHUMO OT YHCAA TOKOASHUH MEXAY HIMH.
AaHHBII 3aIIpeT y KapaKaAIlaKOB BBIPKAETCS ITOHS-
THEeM Kbi3 arbicnay (6yKB.: «He GPaTh B KEHbI>» ).

OK30raMusi He MMeAa AOKAABHOTO XapaKTepa —
OHa PacHpOCTPAHAAACh HAa BCEX YACHOB ypyj Hesa-
BHCHMO OT MECTOHAXOXAEHUS UX ayi08°'. Jra $pop-
Ma 9K30TaMHU SIBASETCsI O0Aee ADeBHel, YeM ApyTHe
popmsI ax30ramum’’,

BoapmmHcTBO Hamux UHPOPMAHTOB 3HAHHUE
«JHemu ama TaKKe CBI3BIBAIOT C TPAAUIIUEH 9K30-
ramMud. To ecTb IMocAe ceMH KOA€H MOXKHO BCTYIIATh
B Opak BHYTPU POAQ, TaK KaK B 9TO BpeMsl OHH CTa-

atives remain only in the bottom, the smallest links
of the structures®.

Uruu as the regulator of marital relations or
the Karakalpak exogamic norms. The exogam-
ic ritual plays a major part in Karakalpak marital
relations and has always aroused much interest in
various researchers, which has resulted in a number
of research works. The abovementioned works by
Karakalpak ethnographers T.A. Zhdanko, Kh. Yes-
bergenov, A. Bekmuratova and others cover this is-
sue.

To make a full and real picture of marital re-
strictions based on the degree of relations we inter-
viewed married couples. Traditionally, all marriag-
es in the Karakalpak community are made between
people that are not uruulas towards each other, that
is, who are not relatives.

Karakalpaks forbid marriages within uruu, which
means a person may not marry any representative
of their father’s family, regardless of how far they
live from each other and the number of generations
between them. The Karakalpak concept expressing
this prohibition is known as kw13 assicnaj (kyz alys-
pau — lit. ‘not to take to wife’).

The exogamy was not local in character — it con-
cerned every member of uruu, regardless of the lo-
cation of their auls*'. This form of exogamy is older
than other exogamic forms*.

Most of the informants also associate the knowl-
edge of ‘zheti ata’ with the exogamy tradition. This
means that after seven generations one may marry
a person from his clan, as at this stage they become
distant relatives and actually alien to each other
(zhat).

Each generation has its own designation: the first
generation is known as 6ea 6aaa (bel bala)(nepsenm
(perzent) — son), the second is axawix (aklyk -
grandson), the third is mayawix (shaulyk — great
grandson and so on), the fourth is xyyasix (kuulyk),
the fifth is moxasix (toklyk) and the sixth is 6ajavix
(baulyk). The seventh generation is calledmamavix
(zhatlyk) (kam (zhat) - ‘alien’) (some of the in-
formants referred to it as sayavix (zhaulyk), which
is also close in meaning to ‘alien’). Representatives
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HOBSITCSI AAABHIMU POACTBEHHHUKAMH, TO €CTb CTaHO-
BATCS TY)KUMU APYT K ApYTY (cam).

Kaxxpoe mokoAeHue nMeeT CBOe Ha3BaHHE, €CAH
nepBoe TOKoAeHHe — e 6ara (nepsenm — cbin),
TO BTOpPOE MOKOAeHHEe — aKAbik (BHYK), Tperbe —
wayavix (TIPABHYK U T.A.), 4€TBEPTOE — KYJAbIK, Tisl-
TOE — MOKAbIK, eCTOe — Oayrvik. CeAbMOe KOACHO
HasbiBaeTCs wamavik (dam «ayxoit») (y nekomo-
PLiX UHPOPMAHINOB HAYALIK — 4O make OAU3KO 1o
anauenuto «uyxoii>). CeAbMOE KOAGHO CYMTAACH
y)Ke IOCTOPOHHUM, He POAHBIM, M [IO3TOMY IMIOCAE
CeAbMOTO KOA€Ha paspelaAu Bcrymarth B Opak. Ho
CErOAHSI, HECMOTPSI Ha OTAQA€HHOCTb KOAEH, BHYTPH
Ypyj KapaKaAllakoB BCe PABHO 3aIPeljeHO BCTYIATh
B Opak. CKOABKO ObI IIOKOAEHUIT HU OTAEASIAO APYT
OT APyra MY>KYHHY U SKEHIIUHY BHYTPH OAHOTO Ypyy,
Opax MexXAy HUMU He AOITYCKAeTCSl. ITO FOBOPHT O
TOM, YTO Y KAPAKAAIIAKOB CYLIECTBYET He «IIOKOAEH-
Hasi», & <POAOBasi»> 9K30raMust. I10 AQHHBIM HAIIHX
UHPOPMAHTOB ObIAM BpeMEHA, KOTAQ B LIEASIX YBEAH-
YeHHsI YHCACHHOCTH POAQ PaspelnaAcs Opak BHYTpU
YpPyJ, HO TOABKO IIOCA€ CeMH KOAEH™.

BriBaer Tak, 4TO B OpaYHBIX OTHOLIEHHUSIX UIPAET
GOADBIIYIO POAb HE TOABKO POACTBEHHBIE CBSI3H MAW
POAOBAs IPUHAAAEKHOCTD, HO U IIPHUHAAAEXKHOCTD K
OIIPeAEACHHOM MECTHOCTH, 0COOEHHO CeAbCKOM. MpI
MHOT'O Pa3 CABILIAAK OT UHPOPMAHTOB, YTO B MAAEHbB-
KHX ayAaX AIOAU He BCTYIAIOT B Opak MexAy coboii,
AQKe eCAU OHU U3 pasHbIx popos. Hanpumep, B Kapa-
Y35KCKOM palioHe B ayAe «berexeiian> napopman-
TbI TOBOPHAH, YTO B HX ayAe, KpOMe OozexcetiL, eCTh
POA KaApamotiviH, Kocmamaaivl, mytinmeH 1 Ap., HO OHI
B MaAOM KoanyectBe. HecMoTpst Ha 910, OHU He 3a-
KAIOYAIOT MEXAY c0o601 Opaky, Tak Kak OHU BMeCTe
JKUBYT y>Ke MHOTHE roabl. Co BpeMeHeM MeXAY HUMU
CAOXXHAUCH TECHBIE <POACTBEHHbIE» B3aHMMOOTHO-
LIEHNs], ACBYLIKU U IIAPHU U3 Pa3HBIX POAOB APYT K
APYTY OTHOCSITCSI, KaK OPaThsi U CECTPBL.

ITpu cTporoM cobAIOAEHHUH HOPM POAOBOIL 9K30-
raMHH y KapPaKaAIIaKOB MOXKHO BCTYIIATh B Opax ¢ 6oAe
(6pax MexAy AeTbMU POAHBIX CECTep) UAM >KEHUTCS
Ha AOYEPH ASAM IO MaTEPHUHCKON AMHHUH (3aﬁw) "
Ha060poT (Jcuiler), Tak KaK OHU MO OTL{OBCKOI AH-
HUU IPUHAAASKAT PasHbIM popaM (ama backa).

O CXOXMX TpapULusX muureT ['ap)ueBa: «HOra-
e1} CBOOOAHO MOT XKEHUTHCS Ha AOYEPH ASAM IO Ma-
TepuHCKO# AMHUK (HO 60Aee OTAAAGHHOTO) Ha TOM
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of the seventh generation were regarded as alien,
as outsiders, so people were allowed to marry after
the seventh generation. However, today marriages
within Karakalpak uruu are prohibited regardless
of the number of generations between people. This
type of exogamy among the Karakalpaks is called a
‘clan-based’” exogamy, which is different from the
‘generation-based’ one. According to the inform-
ants, formerly, in some cases rules allowed mar-
riages within an uruu to increase a family, but only
between people separated by at least seven genera-
tions from each other*.

In some cases marriages depend not only on
blood relations or clan membership, but also on the
type of area one lives in, particularly when it is a ru-
ral one. Many of the informants report that people
do not marry their co-villagers, even if they are from
a different clan. So, informants from the village of
Berexeiian (Bogezheyli) in Karauzyak District
told that, apart from 6Gezexceiiau (bogezheyli),repre-
sentatives of kapamoiivin (karamoyyn), Kocmamaarst
(kostamgaly), mysimen (muyten)and other clans also
reside in the aul, but their numbers are small. Not-
withstanding, they do not marry each other because
they have been living together since long ago. In the
course of time close relations have formed between
representatives of different clans, so girls and boys
from different clans treat each other as brothers and
sisters.

Despite the strict following of the clan exogamy
rules, Karakalpaksare allowed to conclude marriag-
es of the following types: 6e4e (bole — marriage be-
tween sisters’ children), marrying the daughter of
an uncle, mother’s brother (daiior — dayy) and vice
versa (scuilen — zhiyen), as in the father’s line these
children belong to different clans (ama 6acxa — ata
baska).

Gadzhiyeva reports on similar traditions: ‘a
Nogai could easily marry the daughter of his moth-
er’s relative (a more distant one, though), because
the young people belonged to different clans™*. The
Aga Buryats also ‘preferred to marry relatives in the
female line (first, second and third cousins)’**.

Various factors lead to the break of exogamic
norms — they include socio-economic environment,
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OCHOBAHHH, YTO BCTyIAMOIIKE B OpaK MIPUHAAAEKAT K
pasHbIM popam>»>*. Y aruHCKHX OYpsT «OpaK C poA-
CTBEHHHKaMH 10 MaTEPUHCKON AMHHH (C ABOIOPOA-
HBIMH, TPOIOPOAHBIMH U Y€TBEPOIOPOAHBIMH CECTpa-
MH ) SIBASIACS TIPEATIOYTHTEABHBIM > *S.

Hapymenus sK30raMHbIX HOPM 3aBHCHUT OT pas-
HbIX (AKTOPOB: OT COIMAABHO-9KOHOMHYECKHUX yC-
AOBHI )XU3HH, OT YPOBHS Pa3BUTHs OOIIeCTBEHHBIX
OTHOIIEHHM, CTeIIeHH Pa3AOXKEHHS POAOBBIX OTHO-
IIeHUTT, BAMSIHHS COCEAHHX HAPOAOB U T.A.

OtHorpadsr X. Ecbeprenos u T. Atamyparos mu-
IIYT, YTO y>Ke HauMHas C mocaepHei yerseptH XIX
BeKa HaOAIOAQIOTCSI HapyIIeHus 9K3oramui. B kade-
CTBe IpHMepa IMPUBOAATCS HAPYIIEHHs 9K30TaMUH
BHYTPH ypyj mapakvr™.

Hapymenne 3akoHa 3K30raMHH CYHTAAOChH Ipe-
A€ TSDKEABIM IIPECTYIACHHEM K [I030POM U BAEKAO
3a co60i1 CypoByIo Kapy. «Eiie HeCKOABKO AecsTHAE-
THIl Ha3ap HapylleHHe 9K30TaMUH He TOABKO OCYX-
AQAOCH OOILIEeCTBEHHBIM MHEHHEM, HO U TpehOoBaAo
BO3Me3AMsI, OOABIIEN YaCThIO U3THAHUS U3 POAA>"’.
ITo aTomy moBoAy Haut HHPOPMAHTHI IIPUBEAU Ae-
renpy: (Tusenbepren Axnasapos 1938 r.p., Kapay-
3sikckuit paitoH, Kapabyea CCI, btpaambt-capwmou):
B npowrom mor0doii napens (ypyy vipzakiv,) us ayra
blpzaxvi 6vir 8A106.AeH 8 00HY desyuuky, Komopas Ovira
u3 mozo ne ypyy. Copodunu 6viau npomus ux bpaxa.
Ho onu, Hapywus 06bi4ati, maiino nosienusucs. Y3Hae
00 31M0oM, ConAeMeHHUKY USZHAAU UX U3 ayrd. Morodvie
CMau sums omoesvHo. Y Hux poduiuce demu, ux no-
MOMKU Cetitac COCasAsom yeAvlil ays u npodosxcarm
Humo omoeAbHo om Opyaux ypyy»>>.

HexoTopsie KpyIHbIE POAOBbIE TPYIIIbI Kapa-
KAATIaKOB, Y KOTOPBIX C AQBHHX BPeMeH He IIPHHSTO
bpakocodyeTaHHe, UMEIOT MAPHbIE MEAKHE POAOBBIE
HOApPA3A€AeHHUs], CBs3aHHble Mex coboit. Tak, BHY-
TpH 00Aee KPYIIHOTO ypyy kmaii ecTb ypyy atimexe-
wepuyuu M aHHa-KyiiviH, KOTOPble BCETAA pacce-
ASIAUCH TIO coceAcTBY. Ilo caoBaM 6OOABIIMHCTBA
HHPOPMAHTOB, HA3BaHHE ITHX ypyy CBA3AHO C UMEHa-
MU AIOAEH, KOTOPbIE SIBASIOTCSI AETBMH OAHOTO 4€AO-
BeKa 1o uMeHu Tanke. OHM cTporo sk3oramMHsl. Ao
HEAABHErO BpeMeHH BCe 3TU ypyj, HECMOTPS Ha HX
IAPHYIO PaCIIOAOXKEHHOCTD, BCTYIIAAU MEXAY OO0
B 6pak. Ho B mocaepHee BpeMst akCakaAbl 3THX ypyj
CTaAM 3aIIpemaTs Opak MexAy Co00i, 0OBSCHSA 9TO
IIPOUCXOKAEHHEM OT OAHOro Ipeaka. IlopoOHbIe

the developmental stage of social relations, the lev-
el of tribal relations, the influence of neighbouring
peoples and others.

Ethnographers Kh. Yesbergenov and T. Atamu-
ratov write that the irregularities in exogamy can be
seen since the last quarter of the 20™ century. This
can be exemplified by non-conformity with exoga-
my within ypyy mapaxaer (uruu tarakly)*.

Formerly, the break of the exogamy law was a
serious offence and disgraceful act, for which the
offender was to be punished severely. ‘Only a few
decades ago the break of exogamy was not only con-
demned by society, but also led to a severe penalty,
mostly expulsion from the clan™’. As an example,
one of our informants (Tilepbergen Aknazarov,
born 1938, Karauzyak District, Karabuga rural
community, wvipeakavi-capoimon  (yrgakly-saryton)
told a legend: ‘In former times, a young man (ypyy
vipeakavl — uruu yrgakly) from the village of Yrgakly
fell in love with a girl from the same uruu. The relatives
did not approve of their marriage. However, they broke
the custom and engaged secretly. As their co-villagers
found that out, they exiled the young people from the
aul. The young family began living separately. They
brought children, and their descendents currently form
an entire village which continues to exist separately
from other uruu.”®

Some large Karakalpak tribal groups that have
not practised marriage since long ago are divid-
ed into small interconnected pairs of clans. In this
way, the larger uruu ktay comprises ypyy aiimexe-
wepujwu (uruu ayteke-sheriushi) and anna-xyiiom
(anna-kuyyn), which have always lived close to each
other. According to a majority of the informants,
the names of these uruu are associated with the
names of people who are the children of one man
known as Tanke. They are strictly exogamic. For a
long time all these uruu, despite being one in a pair,
approved of marriages between them. However,
since quite recently elders from these uruu forbid
marriages between their representatives for the rea-
son of them being the descendants of one ancestor.
Similar paired uruu also exist within ypyy Koidayast
(uruu Koldauly); marriages are not approved
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IapHble ypyj CYLWeCTBYIOT U BHYTpHU ypyy KordayavL,
Mexay Capoimon u Kyakuxoxcax, Taxke MeXAY

Kaamax u Yakenbopux He IPUHATO BCTYIATh B OpaK™.
Taxux IpuMepoB CyIecTBYeT MHOTO.

O06bIuai 9K30raMumu, AEHCTBYIOUIMH KaK COLMAAD-
HbII1 HHCTHUTYT, CYLeCTBYET II0 Cel AeHb. [13MeHeHue
BpeMeHaMU HOPM 9K30TaMUH II0 OTHOILIEHHUIO K He-
KOTOPBIM POAOBBIM IPYIIIIAM, TO €CTb KOTAQ-TO CYIIje-
CTBOBAHMs OPavyHOTrO 3aIpeTa MeXAY OIpeAeAeHHbI-
MU IIAPHBIMH POAOBBIMH TPYIIIAMH M CO BpeMeHeM
OTCYTCTBUSL 9THX 3aIPETOB O3HAYAeT OTCYTCTBUE
OIIpEACAEHHBIX, CTPOTHX IIPAaBHA 3alpeTa BHYTPH
HEKOTOPBIX poAoB. Kpome TOro, BHyTpH poaoB He
CyIecTByeT KPOBHOPOACTBEHHBIX OTHOIIEHUI. 3Ha-
9UT, HA COXpaHEHMEe AAHHOTO OOBI¥as IO ceil AeHb
BAUSIET He eCTeCTBEHHBI, a COLIMAABHBIA (PAKTOP.
Kpowme Toro, 6yaeT ommbO9HBIM YyTBEPSKAATD, YTO K
9TOMY IIPHBEA CTPaxX II€pPep HEeraTHBHBIMU ITOCAEA-
CTBUSIMM OPaKOB MeXAY KPOBHBIMH POACTBEHHHKA-
mu. CAeAOBaTEABHO, PEAABHON YTPO3BI IIPH HapyIle-
HUH AQHHOTO OOBIYasi He CYIeCTBYeT. JTO FOBOPHUT
O TOM, YTO 9K30TaMHs COXPAHSIETCS GOPMAABHBIM
obpasom. Kpome Toro, Hapo 0co60 oTMETHTD, 4TO
COXpaHEHHUIO0 AQHHOTO OOBIYasl CIIOCOOCTBYIOT 0CO3-
HaHUe OOIJHOCTH IPOUCXOXAEHHS OIIPEAEACHHbIX
POAOB, CyILleCTBOBAaHHE HCTOPUIECKON IAMSITH POA-
CTBEHHOTO €AMHCTBA.

Ypyy — HHCTHTYT, pPeryAHMpPYIOIHHA COI[HAADb-
HbI#A ObIT. VlccAepOBaBIIasi POAOBYIO CTPYKTYPY Ka-
paxaamakoB T.A. JKaanko mucasa «Tpapmmonnas
IPUHAAAEKHOCTD K OTIPEACAEHHOMY POAY U IIAEMEeHU
MMeAa 3HAYeHHME He TOAbKO B CEMEMHBIX OTHOIIE-
uusax (peryaupoBanue 6PakoB), HO UHOTAQ H B XO-
3SIFICTBEHHO-IIOAMTHYECKOM JKM3HM, OTPA3UBILICH,
HAIIpUMep, Ha THIIE PACCEAEHUs], HAa CHCTeMe YIIPaB-
AeHUS KapaKaAIIAKaMH B IIPEAEAAX CYIIleCTBOBABIIETO
A0 1920 r. XuBuHCKOTO0 XaHCTBa» %,

«B mpommaoM KaxAbIiL ypyj 3aHUMAA OTIpeAeAeH-
HYIO TEPPUTOPHIO, TO €CTb POAOBOE AEACHHUE BAWSI-
AO Ha XapaKTep UX pacceAeHHus. B mpeaesax paHHOM
TePPUTOPUH Ypyj UMEA CBOK OPOCUTEAbHbIE KAHAABI
M PacroAOKeHHbIe GAU3 HUX YyTOADbs (TamiHu, macrT-
6uma u Ap.)»°". Ao XX cTOAeTHS BHEIIHHE YepThl
POAOBOrO OBITa KapPAaKAAIIAKOB COXPAHSAKCH B aA-
MUHUCTPATHBHOM ycTpoiictBe. Kapaxkaamaku 6b1au
00beAMHEHBI B AAMUHICTPAaTUBHbIE €AUHHI[BI HE 10
TepPUTOPUAAPHOMY IIPH3HAKY, & 10 POAOBOMY.
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between Capeimon (Saryton) and Kpaxuxoxcax
(Kulkikhozhak), and between Kaamax (Kalmak)
and Yaken 6opux (Ulken borik)¥. There actually are
many examples of this.

As a social institution the exogamy custom has
remained to this day. The fact that exogamy norms
changed in some tribal groups in some periods of
time, that is, when marriages formerly prohibited
between certain pairs of tribal groups were made
lawful, indicates that there were no strict prohibi-
tions within certain clans. In addition, there are no
blood relations within clans. This means that the so-
cial factor, not the natural one, is the main influenc-
ing power allowing this custom to remain alive. Be-
sides, it would be wrong to say that this was caused
by fear of the potential negative consequences of
marriages between blood relatives. Therefore, the
break of this custom causes no real threat. This fact
makes exogamy quite formal. In addition, this cus-
tom has survived largely because people understand
that some clans are of common origin and the clan
unity still remains in their historical memory.

Uruu, an institution regulating social
life. Studying the Karakalpak social structure,
T.A. Zhdanko wrote: “The traditional self-identifi-
cation as a part of a certain clan and tribe was sig-
nificant not only for family relations (regulation of
marriages), but sometimes for political life as well,
which was reflected, for instance, in the Karakalpak
distributional pattern and governing system within
the Khanate of Khiva which existed until 1920

‘Formerly, each uruu occupied a definite territo-
ry, which means the tribal division impacted peo-
ple’s distribution. Within this territory the uruu has
its own irrigation canals and areas of land in their
vicinity (fields, pastures and others)’®’. Until the
20" century the external features of the Karakalpak
tribal life could be seen in their administrative
structure. The Karakalpaks were united into admin-
istrative units based on the clans they belonged to
rather than the territory they occupied.

S. Kamalov in his work The Karakalpaks in the
18™-19* Centuries describes how the tribal system

was gradually losing its meaning. In particular, he
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B pabore C. KamaroBa «Kapaxaamaku 8 XVIII-
XIX Bekax» INPUBEACHO OIMCAHHE IIOCTEIICHHOTO
HCYe3HOBEHUS 3HAYEHHs POAOBOM cHcTeMbl. B yacT-
HOCTH, TaM TOBOPHTCS, YTO IOSIBAEHHE BOAOCTHOM
CHCTeMBI BO BTOpoit moaoBuHe XIX B. B HEKOTOPOM
POA€ OTPHILJATEABHO IIOBAHSIAO HA POAOBYIO CHCTEMY
KapaKaAIlaKOB, TA€ AeA€HHe Ha apbIChl, IIAeMeHa U
POABL, paHblire c06Ar0AaA0CH cTporo. C mosiBAeHIeM
BOAOCTHOJ CHCTEMBI B 9TOH CTPYKTYpe IOSBHAUCH
HEKOTOpble H3MeHeHHs .

AASI BbISICHEHUS. POAH Ypyj B COBPEMEHHOM OBITY
KapaKaAIlaKOB HAMU OBIAM IIPOBEAEHbI TOAEBbIe HC-
caepoBanHus B parioHax Kapaxaamakcrana. B xope
HCCAEAOBAHUI U HAOAIOAEHHIT OBIAU IIPOBeAEHBI Oe-
CEeABI CO «3HATOKaMU> (KaAMbIKyAGK).

IToAydeHHBIE HAMHU AAQHHBIE IIO3BOASIIOT VT-
BEPKAATH, YTO POAD ypyj MIPOSIBASETCS Yalle B POA-
CTBEHHBIX OTHOIIEHHUSX, TaK KAaK OOABLIYIO 4YacTh
POACTBEHHHKOB ¥ KQPaKAAIIAKOB COCTABASIIOT «CO-
poAMYH>. BOABIIMHCTBO AIOAEH COXPAHSIOT POA-
CTBEHHbIE CBSA3H, HE3aBMCHMO OT TOT'O, B KAKOM IIO-
KOAEHHH OHH compukacaiorcs. OHu cTaparoTcs He
IpepBIBATh OTHOIIEHHS C COPOAUYAMH, [IPEACTABAE-
HHe 00 OOIHOCTH IPOMCXOXXAEHIS SIBASIETCSI TAQB-
HbIM, U IMEHHO OHO CAY>KUT COXPAHEHHUIO eAUHCTBA
poaa.

Hamnpumep,
3eM CAYXHUT o6bIMall HAa3HAYATb AAS MOAOAOXKeE-
HOB MypuiHObiK, ama. BoApmMHCTBO Ha3HAYaOT
MypoIHObIK ama U3 CBOEro poAd. AHAAU3 ITOAEBBIX

COXpaHEHHIO POACTBEHHBIX CBiI-

HCCACAOBAHMI ITOKa3bIaeT, YTo u3 cBpime 350 ompo-
IMeHHbIX 0KOAO 280 BbI6I/IpaAI/I HAM CaMH OBIAKM M3-
OpaHBI B Ka4eCTBe MYpPbiHObIK AmMa U3 CBOETO POAR;
42 npuHaAAAEXKAT APYTOMY POAY, OCTaAbHbBIE U3 ADY-
ro¥ HaJMOHAABHOCTH. HeoOX0AMMO OTMETHTH, YTO
U3 CBOEIO POAQ MYpPbiHOblK ama Ha3HA4aeTcsi B OC-
HOBHOM B CEABCKOI MECTHOCTH, a B TOPOA€E 0C060ro
BHUMaHMs Ha 9TO He oOpamaroT. ['opoackue xuTean
6oAbIIe BHIMAHUSI OOPAIIAIOT HA COLJMAABHBIN CTa-
TYC «MypbiHObiK>, B HAAEXKAE Ha TO, YTO BBICOKHIL
CTaTyC MOXXeT IIOBAMATH XOTh KakK-TO Ha Oyayijee
MOAOAOM IIapbL.

Mypuindvix ama HazHa4aeTCst OOBIMHO POAUTEAS-
MH MOAOAOKEHOB, 4TOOBI T€ OTBEYAAU 32 CIIOKOM-
CTBHE U COTAACHe B MOAOAOM cembe. Ilo cytu aro
HEWUTPAAbHBIN, CBOEIO POAQ AEMOKPATHYEeCKMM HH-
CTUTYT, HasblBaeMblll «poauTesn>. OHu 1o cpoei
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reports that the volost system that had been intro-
duced in the second half of the 19" century had
some negative impact on the tribal system of the
Karakalpaks, who in former times had been strictly
divided intoaryses, tribes and clans. The volost sys-
tem changed somewhat this structure®.

To specify the role of uruu in the modern life
of the Karakalpaks we carried out field research in
some districts of Karakalpakstan. In the course of
the study and survey we interviewed a few ‘experts’
(xamuixyrax — katykulak).

The data we have obtained testify that the role
of uruu is best seen in blood relations, as most of
the relatives in Karakalpak communities are distant
ones. Most people maintain relations with their kin,
however distant relatives they are. They do their
best to keep relations with their distant relatives,
as they regard the idea about the common origin as
the most important factor that ensures the unifica-
tion of a clan.

One of the customs serving to maintain links be-
tween relatives is mypoindoix ama (muryndyk ata)
for newlyweds. In most cases the appointed muryn-
dykatais from the same clan. The results of the field
research show that of over 350 interviewees 280
chose or were chosen as muryndyk ata from their
clans; 42 belonged to a different clan, while the rest
were from a different ethnic group. Muryndyk ata
usually belong to the same clan in rural areas, while
urban people pay little attention to this factor. Peo-
ple in towns and cities focus more on the social sta-
tus of ‘muryndyk’ in the hope that a high status may
have a positive impact on the young people’s future.

Newlyweds’ parents usually appoint muryndyk
ata who are responsible for the establishment of
peace and concord in the young people’s family.
Actually, this is a neutral democratic institution
called ‘the parents.” Parents can never treat equally
their son and daughter-in-law. For muryndyk they
are ‘son’ and ‘daughter,” not son-in-law and daugh-
ter-in-law. Following the custom, after the wedding
muryndyk ata invites the newlyweds with their par-
ents and sometimes close relatives to their home.
There muryndyk ata gives the newlyweds a present
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IPHPOAE He MOTYT OTHOCHUTBCS PAaBHO K CHIHY U He-
BecTKe. AASI MypbiHObiK SKe OHU 00a SIBASIFOTCS <« CBI-
HOM>» M «AOYKOM> - TO eCTb He 35Tb U He HeBEeCTKA.
ITo obbruaro mocae cBaAbOBI MypbIHObIK AMa IPHUTAA-
IIIaeT MOAOAOXKEHOB K cebe AOMOM, C HUMH IIPUXO-
ASIT M X POAUTEAH, HHOTAQ OAU3KHE POACTBEHHHKIL
B aT0 Bpems mypuiHObiK ama MOAOAOKEHAM AAPHT
MOAAQPOK — «eHwu>» (YacTb HACAEACTBA MAH AOAS
MMyImecTBa). B mpomaom 06bIMHO AApHAM KpYTIHBIIL
porarslit ckoT. B cBoro 0uepeab, CTOpOHa MOAOAOXKeE-
HOB TOXX€e AAPHAQ OTBETHbII OAAPOK — capnaii (1o-
AQPOK, OGBIIHO AOPOTast OAEXKAR) MypbiHOblk ama
ero 6AmskuM popcrBeHHHKaM. [Tocae B3anmHOro Aa-
poo6MeHa MeXAY HOBBIMU «POAUTEASIMH>» U «<AETb-
MU > 9aCTO BO3HHUKAIOT TeCHbIE B3AMMOOTHOIIEHHSI.

PoaoBble HHTepechl CTAAKMBAAMCh U B IIOTpe-
6aapHBIX 00psipax. OObI4al XOPOHUTD 00S3aTEABHO
Ha POAOBOM KAAAOHIIle CYIeCTBYeT H IIO Ceil AeHb.
B HEKOTOPBIX CAYHASIX AASI 9TOTO TEAO yMepIIEro 3a-
YaCTYI0 MMPUXOAUTCS BE3TH AOCTATOYHO paaeko. Ho,
HeCMOTPSI Ha 9TO, 0ObIYAll ITOT HEYKOCHUTEABHO CO-
6AI0AAeTCsI. AIOAM CTApPAIOTCSI XOPOHUTD CBOUX IIPEA-
KOB Ha «POAOBBIX> KAAAOUIAX UAK TaM, TA€ TPAAU-
IIMOHHO XOPOHMAM IPEAKOB HCIIOKOH Beky. Tak, B
YACTHOCTH, AIOAY YPY§ MyiimeH, B OCHOBHOM XOPOHSIT
CBOMX YCOIIIIIX COPOANYENt Ha KAapbuax «Kabaxavl
ama> uau < Tepbenbec>. Y APyroit poAOBOIL IPYILIIBI
Capoimon ectb cBoe kaapbume «Iloimavi>. Y ypyy
Amanati, Baiibypa umeroTcst cBou xaapbuma « Tam-
dvikym> u «Opasbaii>*.

PoAb ypyj sSpKO HPOSIBASIETCS U B OTHOIIEHHUSIX
MEXKAY IPEACTABUTEASIMU PA3HBIX ypyy, B popMe wIy-
TOK MEXAY POACTBEHHHKAMU 10 MATEPH <« 0ailbl-culi-
en> (AAS-TIAeMAHHMK). VIHTEpecHO, YTO 3TH LIYTKH
IIPOHCXOAST He C KPOBHBIMH POACTBEHHUKAMH MaTe-
PH, TaK KaK OHU IPUXOASTCS UM POAHBIMH, YTO He I10-
3BOAHTEABHO, & C COpoAMdaMH Io MaTepu. M Toapko
C TeMH COPOAMYAMH, KOTOPBIX Xopouro 3HatoT. Koraa
IpY 3HAKOMCTBE BBIICHSETCS, YTO OHHU SIBASIFOTCS CO-
POAMYAMH ITO MaTepH — 0ailbl, TO IO OOBIYAI0 CTAPAIOT-
Cs1 0OMEHSTHCS B3AUMHBIMU ITOALTYIHBAHISIMHL

B xope HabAroAeHHIT MbI He pa3 OBIAM CBHAe-
TEASIMH TOTO, YTO HEKOTOpPbIE AIOAU, He IOHHMMAs
CYIJHOCTH AQHHOTO OObIYasi, IIyTHAH C KPOBHBIMH
POACTBEHHHKAMH 110 MaTepHU. ASIAY [I0 MaTepH IIPO-
SIBASIAU HEAOBOABCTBO I10 IIOBOAY IIOAOOHOTO OTHO-
IIeHUs IAeMSIHHUKOB K cebe.
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— ‘yenshi’ (a part of heritage or a portion of proper-
ty). In former times people used to present cattle.
In their turn, the young people’s side gives a return
present — sarpay (gift — mostly expensive clothes) —
to muryndyk ata and their close relatives. After the
exchange of gifts the new ‘parents’ and ‘children’
enter into close relations.

Tribal interests could also be seen in funeral rit-
uals. The strict custom of burial in a tribal cemetery
has remained to this day. In some cases to do it the
body has to be carried for quite a distance. Not-
withstanding, this tradition is followed very strictly.
People tend to bury their ancestors in ‘tribal” ceme-
teries or in ones where they have traditionally bur-
ied them since long ago. Thus, the people of ypyj
myiimen (uruu muyten) generally bury their rela-
tives in the cemeteries Kabakao: ama (Kabakly ata)
or Tepbenbec (Terbenbes). Another tribal group,
Capoimon (Saryton), has their own cemetery known
as eimawt (Shytly). Uruu Amanaii (Atanay) and
Baiibypa (Baybura) also use their tribal cemeteries
Tamdvicym (Tamdykum) and Opas6aii (Orazbay)®.

The role of uruu is also clearly visible in relations
between representatives of different uruu, as well as
in jokes between relatives in mother’s line — daiivi-
wcuiien (dayy-zhiyen — uncle-nephew). Interestingly,
these jokes are not allowable with respect to moth-
er’s blood relatives, and can only be applied to dis-
tant ones in mother’s line. Moreover, they must be
in close relations with these relatives to exchange
such jokes. When people meet each other for the
first time and find out they are distant relatives in
mother’s line — dayy, they follow the custom and ex-
change jokes.

In the course of the survey we sometimes ob-
served how people who did not understand the es-
sence of this custom were joking at blood relatives
in mother’s line. The uncles of young people in
mother’s line showed displeasure at their nephews’
attitude towards them.

Currently, it is quite hard to find an area where
all members of a community are close relatives,
members of one koshe. However, there is an aul,
Tepucmamzaav. (Teristamgaly, Karauzyak District,
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B Hacrosmee BpeMs TPYAHO HAaHTHU MECTHOCTD,
rA€ BCe YAEHBI OAHOM OOLIMHBI IPUXOASTCS APYT K
APYTY OAM3KUMH POACTBEHHUKAMH, YA€HAMU OAHOTO
xeute. Ho B ayae Tepucmamzarn: (Kapayssxckuit pai-
oH, Kapabyea CCI'), 5KUBYT TOABKO IPeACTABHTEAH
ypyy Tepucmamearw, muiipe Illomax B coctase 15 po-
MOB. Bce OHU SBASIIOTCSL GAUBKMME POACTBEHHHKAMU
B 3-4 mokoAeHusx®™.

B aTom ayie mpeobAapAIOT CKOpee POACTBEHHBIE
CBS3H, YeM COCEACKHe. DTO CBSA3aHO C TeM, YTO y Ha-
CeAeHsI 9TOro ayaa obmuit npepaok. Ho co Bpeme-
HeM, COCEACKHe OTHOILIEHUS OyAyT IIpeobAaAaTh Hap
POACTBEHHBIMH, IOTOMY YTO, KaK YTBEPXKAAIOT HEKO-
TOpBIE KUTEAH 9TOTO ayAd, KPOBHBIE CBS3H MOTEPSI-
IOTCSL

[TpHHIMIT pacCeAeHHUs IO POAOBOMY ACACHHUIO Y
KapaKaAIlaKoB, O KOTOPOM MbI TOBOPHAH BBIIIE, CEH-
Yac IMOCTENeHHO TepsieT cBoe 3HaueHne. OOMHOCTD
IPOMCXOXACHHS COXPAHHAACh TOABKO B CO3HAHHMHU
YAEHOB POAOBBIX I'PYIIIL, 2 PEAABHON OAM30CTH MEXAY
Co00i1 OHU He OILIYIIAIOT.

3aecp ymectHo npouutuposars A.IL Iloramosa,
KOTOPBIIl AQeT CBOe OOBsSICHEHHE pPOAOIAEMEHHO-
My COCTaBy aATaineB: «lI3yueHue poporaemeHHO-
rO COCTaBa AATAMIIEB, IPUBEAO MEHS K yOeXXAeHHIo,
9TO Ce0OKU BO MHOTHX CAYYasX IIPEACTABASIOT cO0OOM
He eCTeCTBEHHO Pa3pOCIIHecsi KpOBHOPOACTBEHHBIE
0o6beArHEeHNS, a 00beAMHEHHEe AIOAEH, BOBCE He CBS-
3aHHBIX KPOBHBIM POACTBOM, CO3AAHHOE B POAOBOM
¢$opme 1o Tpadapery, IO TPAAMLIUHI U B paMKaxX 3TON
Tpapunuu. BospmeM, Hampumep, pop Keimyak mam
poa Haitman. Xopomro n3BeCTHO, YTO B IPOIIAOM 3TO
OBIAU €CAM He HAPOAHOCTH, TO OOABIIIIE IPYIIIIbI [IAE-
MeH, HeCOMHEHHO, 00AaAABIIIMe PA3BUTON CUCTEMOM
POAOIIAEMEHHDBIX IOAPA3ACACHHI, KOTOpbIE, BO3-
MOXXHO, B Teé AAAeKHe HCTOpUYeCKHe BpeMeHa OTpa-
JKAAM PeaAbHble KPOBHOPOACTBEHHbIE CBSI3U>» . Aa-
Aee AL IToTaroB roBOpHT, 4TO 9TH OOBEAUHEHNS,
pasapoOUBIIMECS UM CMELIABIINECS] C APYTHMH pas-
AWYHBIMH ITA€MEHAMU U POAAMH, SBASIOTCSI TOABKO
HCTOPUYECKUMHU ITOTOMKAMH COBPEMEHHBIX aATaH-
IIeB,  He KPOBHBIMH IIOTOMKAMH.

3HaueHNe POAA IPOSIBASIETCS TAKOKe B OOpamjeHu-
SIX HEeBECTOK K COPOAMYAM MYyXa. B ceAbckoit MecT-
HOCTH HeBeCTKH OOBIMHO, cOOAIOAAs 0ObIYalt u3bera-
HISI, He Ha3bIBAIOT II0 UMEHH POACTBEHHUKOB MYXKa,
ero copopuueit. Mlupopmant Apsues Camap u3 Ka-
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Karabuga rural community), inhabited entirely by
representatives of uruu Tepucmamearvt (Teristamg-
aly), tiyre Illomax, (Shomak),consisting of 15 hous-
es. All of the inhabitants are close relatives separat-
ed by 3-4 generations®.

The community in this aul is based primarily on
blood relations rather than neighbor links. This is
because all the people in the village have a common
ancestor. However, according to some of the villag-
ers, in time the blood relations will be replaced by
neighbor links, as the former will be lost one day.

The distribution of Karakalpaks according to
tribal division, which we have discussed above, is
gradually losing its meaning. The commonality of
origin remains only in the minds of members of
tribal groups, who do not feel ties between each
other in reality.

Here it would be appropriate to cite A.P. Potapov
who explains in his own way the tribal composition
of the Altais: ‘Studying the tribal composition of
the Altais I came to a conclusion that seoks in many
cases are not naturally increased tribal unions, but,
rather, communities of people not related by blood
in the form of a clan developed following a certain
pattern, tradition, and within the frames of this tra-
dition. Let us consider the Kypchak clan or Nay-
man clan. It is well-known that formerly they were,
if not ethnic groups, large groups of tribes with a
well-developed tribal subdivision system, which
might far back in history reflect real blood links™.
Further A.P. Potapov maintains that those unions,
which split and mixed with various other tribes and
clans, are only historical descendants of the modern
Altais, and not their descendants by blood.

The role of a clan can also be seen in the way a
young married woman addresses the relatives of her
husband. In rural areas such women usually follow
the avoidance custom and never call the husbands’
relatives by their names. Informant Sapar Arziyev
from Karauzyak District (Kapaxea (Karakol) ru-
ral community, apwic xonuipam (arys konyrat), ypyy
mepucmamzarvt (uruu teristamgaly), muiipe mozaii
(tiyre togay) reports on the tribal relations in his
auland confirms that the name of an uruu is derived
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payssikckoro paiiona (CCI Kapaxkea, apvic konpipam,
ypyy mepucmamzaarvl, mutipe mozaail), packaspiBasi o
POAOBBIX B3aUMOOTHOIIEHHAX B CBOEM ayAe, ellle pa3
MOATBEPKAAET TOT PaKT, UYTO Ha3BaHHE ypyj MPOUC-
XOAUT AMOO OT MMeHH, AUOO OT IIPO3BHINA AIOACH.
«Hesectku mo o6bryato, — pacckaspiBaer Ap3ues
Camnap, — He MOTYT Ha3bIBaTh MMEHA POACTBEHHUKOB
Myxa. Hanpumep, mosromy >KeHIIMHBI ayid Has3bl-
BalOT MEHs «CTapHK ¢ opAeHOM>» (opdenau zappet),
IIOTOMY 4TO s KaBaAep opAeHa. B 1967-m ropy s mo-
AY4UA 3BAaHHE «MACTep XAOIIKAa>, B TOM e FOAY ObIA
HArPaXAEH OpAeHOM> .

3akArouenne. BrimenepeuncAeHHble IpHUMeph
MIOKA3bIBAIOT, YTO COXPAHEHHIO POAOBOTO AEACHHS
U ero 3HAYeHHsI CIIOCOOCTBOBAAU pa3Hble PAKTOPHL
Kpowme Toro, 3Hayenue popa BO MHOTOM ITPOSIBAS-
eTcs B OOABIIEN CTEMEHU B CEAbCKON MECTHOCTH, BO
B3aMMOOTHOIIEHHUSAX TOPOKaH POAOBOE AEACHHE He
HMeeT CTOAb CMABHO BBIPa’K€HHOT'O 3HAUeHM .

Hrak, 3sHaueHne popa MPOSBASETCSA B TaKUX PO-
AOBBIX TPAAHIIMSX U OOBIMAsX, KaK MypuiHOuiK ama,
9K30TaMusl - BO B3aMMOOTHOUICHUSX CEMEMHO-POA-
CTBEHHBIX I'PYIIII, B OTHOIIEHHSX C POACTBEHHUKAMU
(copoaryamu) o MaTepUHCKOM AMHHH. B 6b1Ty OHO
IIPOSBASIETCS BO B3aMOOTHOIIEHHSX MEXKAY COCEeAS-
mu (0co6eHHO B ceAe), TA€ PEACTABUTEAU Pa3HbIX
POAOB B LIlyTOYHOM PpOopMe HMEHHO TaK 0OpaIaroTCs
APYT K APYTY, @ TaK)Ke B OObI4ae H30eraHus.

Takum 06pa3oM, Kak BHAHO U3 U3A0XKEHHOTO MaTe-
pHaAa, 3HAUYEHHE Ypyj B COBPEMEHHOM OBITY KapaKaA-
IIAKOB B HEKOTOPOM CTEIIeHH ellle COXPAHSIETCs, 0CO-
OEHHO B AMYHBIX OTHOLIEHHSX U HAPOAHOM ITAMSTH.
B nieaom xe popOBOe AeAeHHE yKe He IPEeACTaBASieT
co60i1 peasbHON OOILIECTBEHHON POAOBON CTPYKTY-
Pbl, KaK IpexAe, IPOSBASETCSA KaK CUMBOA €AMHCTBA.
YcA0BHOCTD MPUMEHSBIIMXCS MPEXAE IOHATUHI <IIAe-
MSI>»>, <KPOA>> ABASIETCA BIIOAHE OlleBI/IAHOfI.

B paboTe MbI OIBITAAMCH OOBEKTHBHO IOAOUTH
II0-HOBOMY K H3y4eHHIO AAHHO IIPOOAEMbI B KOHTEK-
CTe€ COBPEMEHHOM CUTYalL[uH, U 3TO IO3BOAMAO HaM
BBIABUTD CTENEHb COXPAaHHOCTH COITMAABHBIX UHCTH-
TYyTOB COBPEMEHHOM ObITY KapaKaAIIaKOB.

B 1jeAoM MO>XHO CKa3aTh 4TO COLMAAbHbIE MHCTHU-
TYTbI, BHIIIOAHSSL ONIPEACACHHbIE QYHKIMH, TIOAOXKH-
TEAbHO BO3AEHCTBYIOT Ha BOCIHMTaHHE IIOApPACTalo-
II[er0 MOAOAOTO IOKOAEHMS], HA €AUHCTBO OOIIHHBI,
Ha obecreyeHre 6€30IIACHOCTU CeMbH, HA COXpaHe-
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either from the name of a person or their nickname.
‘According to a custom, young married women
cannot call their husbands’ relatives by their names.
This is why women from my aul call me ‘an old man
with an order’ (opdenau zappor — ordenli garry), be-
cause I am the holder of an order. In 1967 I was
awarded with the title of ‘master of cotton’ and in
the same year with the order’®.

Conclusion. The examples given above show
that the factors that helped preserve the tribal divi-
sion system and its significance were quite diverse.
In addition, the tribal system is more common for
rural communities, while for urban people the divi-
sion into clans is not so important.

The importance of clan can be observed in trib-
al traditions and customs such as mypomdvix ama
(muryndyk ata), exogamy  in relations within clan
and family groups and relations with relatives in
mother’s line. In everyday life the role of a clan can
be seen in relations with neighbours (this especially
refers to rural communities), when representatives
of different clans joke at each other, as well as in the
avoidance custom.

Thus, as is seen from the material provided in the
article, uruu still play some role in the life of the Kara-
kalpaks today, particularly when it concerns personal
relations and people’s memory. In general, however,
the tribal division is not a real social structure any-
more, as it was before, and serves more as a symbol of
unity. The conditional character of such former con-
cepts as ‘tribe” and ‘clan’ is quite obvious now.

In our research work we attempted to provide
a new and objective outlook on the study of this
problem in the context of the current situation,
which allowed us to specify the current functionali-
ty of Karakalpak social institutions.

Generally, social institutions perform certain
functions and facilitate the upbringing of a younger
generation, ensure communal unity and family safe-
ty, help preserve national traditions and strengthen
people’s spirituality.

The results of our research allowed us to make
some conclusions about the significance of the trib-
al division:
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HHUe HAIJMOHAAbHBIX TPAAUIIUH, HA Pa3BUTHE U yKpe-
IIACHHE AYXOBHOCTH.

PesyAbTaThl HAIIMX HCCAEAOBAHUM ITO3BOASIOT
HaM CA@AATh HEKOTOPbIe BBIBOABI O 3HAYEHUH POAO-
BOTO ACAEHHS:

POAOBOE AeACHHE — ypYJ - Y KAPAKAATIAaKOB
COXPAaHHAOCH U IPEACTABASIET COOOI CAOXKHYIO BHY-
TPEHHIOIO CTPYKTYPY;

B IIaMATH KapaKaAIIaKCKOT'O HapoAa CO-

.
XPaHUAMCH Ha3BaHMA AQXKe MEAKUX POAOBBIX IPYIII
— muilpe U Keuie - 1 Ha3BAaHUSA HEKOTOPBIX POAOBBIX
TPYTII, HEM3BECTHBIX B THOTPaPHIECKON AMTEPaTy-
pe;

. BbIABACHHUE PaHee HEU3BECTHBIX Ha3BAHUMI
MEAKHUX POAOBBIX TOAPAZACAEHUH HE TOBOPHUT O TOM,
4TO CErOAHS MPOAOAXKAETCS MpoLecc ux GOpMuUpo-
BaHMA. MbI moaaraeMm, 4TO AQHHBIN IPOIIECC AABHO
OCTaHOBHACS, TaK KaK HEOOXOAMMOCTH (YHKIMO-
HAABHOTO XapaKTepa He CylleCTBYeT.

Caepyer 0co60 OTMETHTb, YTO COXPAHEHHE IO
Cel AeHb BBIIENEePEYMCACHHBIX POAOBBIX TPAAUITHM
U 00bIYaeB SIBASIETCSI CACACTBHEM TOTO, YTO Ha3BaHMe
Ypyy KPEIKO YKOPEHUANChH B HAPOAHOM IIAMATH.

Kpome TOro, coxpaHeHHIO POAOBOTO AeA€HHs
CIIOCOOCTBOBAAO 3HAHHE IIPEACTABUTEASIMH POAOBBIX
rpymn cBoeii popoocaoBHOM. OHa U MpepaHus, CBA3aH-
Hble C Hel, IIepPeAaBaAOCh OT OTILA K AeTAM. JHaHMe
POAOCAOBHOM U HCTOPHH IIPEAKOB UMEET COLIMaAbHOE
3HaYeHMe, TAK KaK B 3TOM COXPaHAETCA NCTOPUYECKAS
maMATb Hapoaa. M3ydeHue poAOCAOBHBIX TaKkoKe IO-
Ka3bIBAET, YTO UM AETEHAAPHOTIO IMPEAKA CBUAETEAD-
CTByeT O (akTe OOIIEro MPOMCXOXAEHHUS €ro POoA.
MccaepoBaHUS MOKA3BIBAIOT, YTO MOYTU BCE CEMbU
KapaKaAIlaKOB U3 ITOKOAEHUS B IIOKOAEHHE COXPaHs-
IOT Ha3BaHUS CBOMX POAOBBIX rpymi. boApmuncTBo 13
HUX XOPOIIO IIOMHSAT Ha3BaHHE CBOUX Ypyy U UACHTH-
GUIUPYIOT cebsl C OIPeAEASHHON POAOBOI IPYIIION
10 Ha3BaHUAM ypyy. CAeAOBaTEAbHO, MOKHO YTBEPXK-
AATh, 9YTO OAHMM M3 TAABHBIX IPU3HAKOB 3THUYECKO-
IO CaMOCO3HaHMs SABASIETCS CAMOHA3BaHHUE, TaK KaK
MPEACTaBUTEAN KaPAKAATIAKCKMX POAOBBIX TPYIIIT BbI-
YHCASIIOT Ce0sI CPeAN APYTUX POAOBBIX IPYIIIL IO Ha-
3BaHHIO Ypyy. AMIIa, IPUHAAAEKAIHE OAHOMY Ypyy,
CUHTAIOTCS MEXAY COOOM POACTBEHHUKAMH, HAH Ke
copoarmdamu (ypyjiAac), XOTsL MHOTHE YAEHbI OAHOTO
U TOTO X€ POAA XKMBYT AAAEKO OT APyTa U He MMEIOT
MEXAY CO00IT HUKAKOM CBSI3H.
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. the Karakalpak tribal division uruu has
remained to this day and has a complex internal
structure;

. Karakalpaks keep in memory the names
of even the smallest tribal groups — tiyre and koshe,
as well as the names of some tribal groups not found
in ethnographic literature;

. the fact that some new names of small
tribal subdivisions have been discovered does not
indicate that the denomination system continues to
evolve today. We believe that this process stopped
long ago, as there currently is no functional neces-
sity for that.

The above listed tribal traditions and customs
have been preserved because the name wruu is
deeply rooted in people’s memory.

In addition, the knowledge representatives of
tribal groups have of their genealogy facilitates
the preservation of tribal division. The genealogy
and related legends have been passed from fathers
to children. The knowledge of genealogy and the
history of ancestors is important from the social
aspect, as it helps preserve people’s historical
memory. The analysis of genealogies also shows
that the name of a legendary ancestor testifies to
the fact of the common origin of his clan. The re-
sults of the study show that almost all Karakalpak
families preserve the names of their tribal groups
from generation to generation. Most people re-
member well the names of their uruu and identify
themselves as representatives of a definite tribal
group based on the names of uruu. Therefore, one
of the basic features of ethnic self-consciousness is
self-designation, as representatives of Karakalpak
tribal groups distinguish themselves from other
tribal groups based on the name of an uruu. Per-
sons from the same uruu are regarded as relatives
or distant relatives (uruulas), although members
of the same clan may live far from each other and
have no relations.

A number of changes have taken place in the
Karakalpak tribal self-consciousness. In the course
of the research we established that there are a num-
ber of signs of self-identification:
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CymecTByeT MHOTO M3MeHEHHUH B POAOBOM Ca-
MOCO3HAHUHU KapaKaAllakoB. B xoae HccaepoBaHHA
BBISICHHAOCH, YTO UMEIOTCS pa3Hble MPU3HAKU CaMO-
HMACHTUQPHUKALIAN:

. KApPAKAAIIAKA HAEHTUQUIMPYIOT cebsi ¢
OIPeAEACHHBIM Ypyy IO €ro Ha3BaHUIO;

Y KapaKaAllaKOB CYIIeCTBYIOT IPeACTaBAe-

HHS O IPOUCXOXKACHUH CBOETO Ypyy;

L]

y IpPeACTaBUTEAEH OIPEACACHHOIO POAA
(ypyy) 06mHOCTH MX TPOMCXOKAEHHUS OBBIYHO IMO-
IIMOHAABHO OKpaIlIeHa;

. KAPAKAATIAKHA OTOXAECTBASIIOT celsi C Ae-
FeHAAPHBIMHU [PEAKAMH, CO 3HATHBIMU AOABMH U3
CBOEIO Ypyj; CYIIECTBYIOT PA3AUYHbIE [IPEAAHMS, Ae-
TEeHABI ¥ COOBITHSI, CBSI3AHHBIE C HUMH, YTO IPOOYXK-
AQ€T B HUX 9yBCTBO FOPAOCTH;

. AO CHIX TIOP CYIECTBYET YyBCTBO POACTBA C
COPOAMYAMY, HE3ABHCHMO OT IPOCTPAHCTBEHHON M
BpeMeHHO OTAAAEHHOCTH.

BBIAO BBISBAEHO, YTO B HACTOsIlee BPeMs [IOYTU
BCe OpaKu CpeAr KapaKAAIIAKOB 3aKAIOUAIOTCSI MEXAY
AWIJAMH, HE COCTOSIIUMU B POACTBE <«<ypyjAdc>, TO
€CTb He ABASIOIIMMUCS COPOANYAMH.

B 116AOM MOXXHO OTMETHUTB, YTO POAOBOE AEACHHUE
KApaKAAIIAaKOB ypyj Ha COBPEMEHHOM JTalle IIPeA-
CTaBAsIET COOOM COLIAABHBII HHCTHUTYT, BbIIOAHSIO-
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. Karakalpaks identify themselves as repre-
sentatives of a certain uruu on the basis of its name;

. Karakalpaks have ideas about the origin
of their uruu;

. representatives of a certain clan (uruu)
usually have an emotional attitude towards their
common origin;

. Karakalpaks identify themselves as ante-
cedents of legendary ancestors and consider them-
selves to be linked with noble people from their
uruu; there are a number of legends and legendary
events associated with these people, which arouses
a feeling of pride in them;

. even today Karakalpaks feel connection
with their relatives, regardless of the spatial and
temporal distance between them.

It was established that, currently, marriages are
usually not concluded between people who are
uruulasor relatives.

To summarise, the Karakalpak uruu tribal divi-
sion is currently a social institution performing cer-

tain functions.
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